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INTRODUCTION

It is not my intention to treat the whole spectrum of the problem of the authorship, the
role, and the meaning of the famous fifteenth-century old Serbian compilation called the
Anthology of Gorica, extant in the unique manuscript of Goricki zbornik, now kept in the Library
of the Serbian Academy of Sciences and Arts, manuscript No. 446. This important manuscript
has never been published. Such a comprehensive effort would amount to an encyclopedic
narration of the vast number of topics dealt with in the Anthology of Gorica. | will focus my
attention on one small part of the Anthology, namely, on the role and the place of the so-called
Homily on Prayer in the Anthology. This homily, which constitutes just one small part of the
entire Anthology (c. 5 folios out of 227), is attributed to St. Isaac the Syrian, even by Nikon of
Jerusalem, who is otherwise considered to be the writer of the Anthology, for the simple reason
of the concept of medieval authorship. The Anthology is one long, general letter (posanica) by
Nikon of Jerusalem to Princess Jelena Balsic. Writing and sending such anthologies was a
common means of literary communication in medieval Europe, including Serbia.* That is to say,
anthology is a literary genre. In the case of this anthology, its role was both educational and
pastoral, since Nikon was probably Princess Jelena’s spiritual father. It belongs to the type of
“mixed anthologies” (mije3ana poslanica),” which consisted of compilations of various types of
literature by many writers. These mixed anthologies covered many different topics and even
genres, including geographical, cosmological, biological, and theological texts. The homily on

prayer, which Nikon himself states is the work of the great Syrian ascetic St. Isaac of Nineveh,

! See Jovan Deretic, Istorija srpske knjiZevnosti [The History of Serbian literature] (Zrenjanin: Sezam Books, 2007),
69-81; Dimitrije Bogdanovic, Istorija stare sprske knjizevnosti [The history of old Serbian literature] (Beograd:
Srpska knjizevna zadruga, 1997), 69-89.

2 See Bogdanovi¢, The history, 15-35.
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had a special purpose since Princess Jelena, at the time she received this anthology, had probably
developed a strong inclination to a monastic calling. In all probability, she intended to become a
nun. She sponsored the building of a female monastery on one of the few small islands of Lake
Skadar, the island BeSka in the area of Zeta, today’s Montenegro. In a few years, by the
intercession of the Serbian nobility of the BalSi¢ family, this region became known as the “Holy
Mountain of Zeta,” meaning another Holy Mountain besides Mount Athos. Later, the famous
Kosaca-Hrani¢ Bosnian Serb aristocratic family, in the person of the widowed Jelena, took over
the role of protector of Orthodox monasteries and monks. When Princess Jelena BalSi¢ Hrani¢
died, she was buried in her monastery, where she had spent much time in the last years of her
life. The homily on prayer has special significance since it gives insight into the type of literature
which was the most popular at the Serbian and Bosnian court.

In this thesis | will demonstrate, first, that this homily really was written by St. Isaac the
Syrian, and, second, I will outline the basic topics in the homily. These topics are important since
they refer to editorial principles that may have governed the composition of this compilation.
Also, | will translate this homily into English, and, finally, 1 will try to contextualize this

translation.
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Chronology

Svetozar Tomi¢ buys the manuscript of the anthology in Skopje, Macedonia, from a

1902. . . :
0 certain priest, and calls it the Anthology of Gorica (Goricki zbornik)
1907 Tomi¢ shares information about the Anthology of Gorica with two prominent
" | philologists
1011 Through Tomi¢ the whole scholarly community in Serbia receives basic information
" | about the Anthology
1021 At the second assembly of the Royal Academy, held on the 14 November 1921, the
" | famous Serbian Slavist, Aleksandar Beli¢, recommends the Anthology for publication.
1927. | Stanoje Stanojevi¢ analyses one part of the Anthology of Gorica
Tomi¢ describes and rewrites the entire Anthology in a modern Serbian transliteration,
1942/43 | preparing it for publication. In a short article, Tomi¢ for the first time mentions Nikon
of Jerusalem as the definite author of the anthology.
1949. | Tomi¢ offers his transliteration of the Anthology to the Serbian Academy of Sciences.
2000 The international scientific conference on Nikon of Jerusalem: Time, Personality,

Work, and publishing of the same volume, ed. by Bishop Jovan (Culibrk)

Figure 1. Chronology
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Chapter 1
JELENA BALSIC LAZAREVIC HRANIC

It is suitable to begin this work with a short narrative about the life of Princess (princeza)
Jelena Balsi¢. She was one of the three daughters of Duke Lazar Hrebeljanovi¢, who died in the

Battle of Kosovo (1389.) and became a Serbian national hero and martyr.

Figure 2. St. Duke Lazar Hrebeljanovi¢, fresco in the monastery of Ljubostinja, 1404.°
Jelena’s life and work will recur often in the text that follows, so it should be clear from

the outset that the context and the circumstances in which the manuscript that is the subject of

¥ Taken from  http://sr.wikipedia.org/wiki/%D0%A1%D0%BB%D0%B8%D0%BA%D0%B0: Lazar_Hrebeljanovic.
irg
(accesed [2. June, 2011] ).
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this thesis was marked to a great extent by the personality of Princess Jelena (b. between 1366.
and 1371). Indeed, she inspired the composition of the Anthology of Gorica.* Princess Jelena
had a grand political vision, as is testified to by many Serbian historians.> She even initiated a
war with Venice in 1405. Moreover, her life and entire political and spiritual activity are relevant
in more than one way in the circumstances in which this thesis is being written. The year 2011
marks exactly 600 years from the time when Princess Jelena, as the wife of the Bosnian Veliki
Vojvoda (Grand Duke) Sandalj Hrani¢, came to Buda to participate in the general counsel of
European nobility. The Hrani¢ family was the second most influential aristocratic family in
medieval Bosnia, after the Kotromani¢i family.® Jelena married twice. Her first husband, Purad
IIT Balsi¢ Stratimirovié, was leaning towards the Roman Catholic Church. Jelena defended the
rights of the Orthodox Church in the coastal regions. They had one son, Balsa Ill, whom Jelena
helped after her husband’s death in 1403. As already mentioned, she conducted a serious war

with Venice from 1405 to 14009.

1.1 The dissemination of the cult of the Nemanji¢ family in medieval Bosnia

Jelena spent 24 years at the court of her second husband, Grand Duke Sandalj Hrani¢
Kosaca. The Kosaca family had a lasting impact in forming the ancient territory of Hum into
today’s Hercegovina (the southern part of Bosnia and Hercegovina) or the Dukedom of St.
Sava. This transformation was achieved mainly through the successors and heirs of Jelena’s
husband, Sandalj, especially Stefan Vuksi¢ Kosaca, Sandalj’s nephew. It is important to note that

the Kosaca family was educated in the spirit of the Nemanji¢ family, which was a kind of canon

* See Svetlana Tomin, and others.

® See for example, Sima Cirkovié, Istorija srednjovekovne Bosanske drzave [A History of the Medieval Bosnian
State], Belgrade: Srpska knjizevna zadruga, 1967.

® See Sima Cirkovi¢, ibid. Vladimir Corovié, Istorija srpskog naroda [The history of the Serbian people] (Banja
Luka: Glas Srpske, 2002).
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or measure for Serbian, Orthodox rulership. The chief agent of this dynamics of “nemanjization”
of the Bosnian Serbian aristocracy was basically Jelena, who, immediately after the deaths of
both her husbands, came to have important influence. This was mostly due to the, as was already
pointed out, “canonical” status of the family which she belonged to — the Nemanji¢. Her father,
Duke Lazar, remembered in the ethnic memory of the Serbs as tsar, emperor, was this
legitimating personality. Thus, she was the outstretched arm of her late iconic father, Lazar. One
of Sandalj’s and Jelena’s courts, called Klju¢, was situated nearby today’s Gacko in
Hercegovina. Sandalj and Jelena did not spend their entire time in this medieval town and
fortress, but at times it was their residence. After the death of her second husband, Jelena
devoted herself to monastic philosophy and diplomacy. She frequented Zeta and corresponded
with Nikon. She also continued to influence her nephew, Stefan, who became the chief agent
connecting Serbian medieval Bosnia with the Serbia of the Nemanji¢ family. The cult of the
ruling and saintly family of the Nemanji¢, thus, started to expand northwards, all the way to the
area of today’s Bosanska Krajina and Banja Luka, since the Kosaca family were de facto rulers
of Bosnia together with the last Bosnian kings of the Kotromani¢ family. The remnants of the
architectural, spiritual, and political presence of the cult of the rulers and saints of the Nemanji¢
family are in the monasteries of Bosanska Krajina. The last kings of the Bosnian medieval state
sometimes resembled the famous rois fainéant of the late Merovingian family. It is worth
mentioning, that belonging to this active and influential family, with its prominent position and
highly ranked ecclesiastical figures, Jelena and her entourage were in the position to negotiate
with foreign states, embassies, and important persons. Thus, she is said to have visited the

general council of European nobility in Buda in 1411.
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Figure 3. Remnants of the medieval town Klju& today, near Gacko, Bosna i Hercegovina’

" Taken from http://bs.wikipedia.org/wiki/Datoteka:Kljuc.gacko.jpg (accessed 23. May 2011).
7
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Chapter 2

NIKON OF JERUSALEM AND THE “SWAN’ SONG” OF SERBIAN
MEDIEVAL LITERATURE

The last offshoot of Serbian medieval literature was connected with a person who may
not even have been a Serbian. This offshoot, Nikon’s legacy, by the very nature of the vehicles
that helped it spread — that is, Jelena, her husband and the Bosnian Serbian court — exerted its
influence over an area as wide as half of the territory of former Yugoslavia: today’s Serbia,
Montenegro, Bosnia and Herzegovina, and parts of Croatia. So, even though Nikon’s legacy has
not yet been thoroughly studied, the directions and intensities of its impact might prove to be
literally immeasurable. There is a debate in Serbian historiography about the personality of
Nikon of Jerusalem. I will try to summarize here the most important questions and the possible
answers. The data about Nikon’s life are scarce. Nikon’s activities in Zeta are known with

certainty only after 1439. Jelena died in 1433. First, Nikon finished his Hexaemeron (Sestodnev)

in 1439, which is attested to by his signature giving also the year: (44Ba :mfmﬂvrmro xoroyﬂ

Bh BKIKH BKICOIA, ARHH. bn a'kT(0) §"E,’ﬁ'ﬁ’ Cu'kffﬂﬂ HHIcCOH lffgmdﬂu'kl_rk 8

Second, there are ample suggestions as to the activities of the monk Nikon in Franc Miklosich’s
Monumenta Serbica. It seems that Nikon received the so-called great schema tonsure and
changed his name from Nikon to Nikandar between 31 August and 25 November 1442. As such,
he signed the last will of Jelena on 25. November 1442 in Gori¢ani in Upper Zeta. Jelena signed

her testament and attests the presence of this mysterious monk called Nikandar. She writes that

8 “Glory to God Who accomplishes everything from ages upon ages. Amen.”

8
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“this testament is written by the hands of my spiritual father, elder Nikandar of Jerusalem”

9

f&(oun At&ﬂoﬁﬂmro UH TYA CTAPYA HHKAHAPA refS%AAmuL,A However,

Konstantin Jiri¢ek is persuaded that this Nikandar was someone other than Nikon, and that there
were two monks from Jerusalem. This difficult question cannot be entered into now. | just
mention that the latest and most persuasive solution to this problem was offered recently by a
Vladimir Balj, which is that Nikon and Nikandar are one and the same person. The question
about Nikon’s ethnicity has not been settled fully either. Two prominent historians of Serbian
medieval literature, Dimitrije Bogdanovi¢ and Porde Trifunovié, are persuaded that Nikon was
Byzantine Greek by origin. The reasons for this belief are linguistic, the frequent use of certain
Greek words.™® Some other historians, however, think differently. It is important to say that
Nikon of Jerusalem shaped the monastic community of the Holy Mountain of Zeta and he gave
the spiritual, cultural and even political directions for the future centuries.”* His two great
manuscripts might be considered as the “swan’ song” of Serbian medieval literature due to the
fact that, as Dimitrije Bogdanovi¢ writes, “with the fall of Smederevo in 1459 it seems that for
the Serbs there came the last times. With the approaching end of the century together there was
felt a certain eschatological epoch, insinuated by certain prophecies about the end of the
world.”*? Even the most important Serbian literary historian, Jovan Dereti¢, in his monumental
history of Serbian literature, closes the medieval period of Serbian literature exactly with

Nikon.®

° “By the hand of my spiritual father Nikon of Jerusalem.”
1‘; Vladimir Balj, [The Literary and Copying Activity of Nikon of Jerusalem], 12-18.

ibid.
12 Dimitrije Bogdanovi¢, Istorija stare srpske knjiZevnosti [A History of Old Serbian Literature] (Belgrade: Srpska
knjiZzevna zadruga, 1991), 213.
13 Jovan Dereti¢, Istorija srpske knjiZevnosti (A History of Serbian literature) (Zrenjanin: Sezam Books, 2007), 35-
211.
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Chapter 3
ANTHOLOGY OF GORICA (GORICKI ZBORNIK)

3.1. Codicological description
The manuscript of Anthology of Gorica (Goricki zbornik) is kept as item No. 446 in the

Archives of the Library of Serbian Academy of Science as a legacy of Svetozar Tomi¢. It has not
been edited and published to this day. Most of what is known about it come from the short
scholarly articles written by Tomié (1919 and 1948), Corovié (1911), and Radojgié, who
translated two letters from it and, especially, from the most recent efforts connected to the
interpretation of Anthology that came through the work and personality of Bishop Jovan Culibrk.
He was the chief agent in organizing the first international scientific conference about the
personality and the work of Nikon of Jerusalem. Thus, Nikon, his work and the legacy of Jelena
Balsi¢ might be said to have entered the modern focus of the science only recently. The whole
manuscript of Anthology of Gorica has 273 folios, 24 x 14 cm. The paper is of good quality,
smooth and thick, with one horizontal line at the bottom of every folio. The written surface of the
text is 16 x 9.5 cm. It is written in black ink, except for the headings and the first letters of the
paragraphs, written in red. The words and letters are quite broadly written, averaging five to six

words on a line.

10
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Figure 4. A page from the original manuscript of the Anthology of Gorica.™

Sentences are separated by dots and begin with capital letters only at the beginning of
lines. The personal names and the names of the places are rarely capitalized. Paragraphs end with
large red dots. Abbreviations, usual to the Slavonic language of any redaction (Serbian, Russian
and Bulgarian) for the sake of saving space, are of two types: one concern Biblical names,
inherited from Greek texts, which include all hagiographic adjectives such as holy, blessed,
martyr, etc. The other type of the abbreviations is Nikon’s, when he puts consonants above the
words and leaves out the “soft jer” (a sound in the historical pronunciation of Serbian, no longer
in use). The space between the words is narrow and often unrecognizable, which makes the
reading and deciphering of the manuscript difficult. Sometimes transitive verbs are completely
blurred or fused together with the transitive ending, for example, prilagaetesepoklanaemsi. The
whole manuscript is written in ustav (Cyrilic minuscule), which inclines to semiustav (semi-
minuscula) and it is written by one hand. (The exception is one medical footnote of five lines at
the bottom of folio 15, written by another hand). Since the Anthology of Gorica includes both

Nikon’s and Jelena’s writings (Jelena’s were copied by Nikon), there is a difference between

4 Courtesy of Vladimir Balj.
11
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these two styles of writing. Jelena’s style is closer to the traditional language of Serbian
literature, whereas Nikon’s is more individual and less stereotyped.*® The orthography is close to
the standard formed by the reforms of Resavska skola (School of Resava). Here and there the
wrong morphology is used in declensions, dual forms, and the forms of adjectives. The wooden
boards of the cover, damaged by insects, are covered with leather, decorated with geometrical

forms; the leather is heavily damaged. The cover barely holds the book together.
3.2. The contents

The manuscript is divided thematically into three parts. The first part (f. 1-15) is
damaged; the folios are torn vertically, so it is almost unreadable. This first part begins with
Jelena’s first letter and ends with Nikon’s first answer. The second part (f. 16r-48v) begins with
Jelena’s second letter, the famous Otpisanie bogoljubno (The God-loving answer). Some
researchers have compared Nikon’s short systematization of monastic philosophy in this
manuscript, especially various types of typikons and basic forms of monastic life, with the
almost contemporary Russian monk, St. Nilus of Sora (1403-1508).%° St. Nilus is famous for
introducing the Skete-type monasticism in Russia, which was propagated by Nikon on Lake
Skadar. Even today one can see the ruins of Nikon’s and Jelena’s Skete-type monasteries on

islands in Lake Skadar.

** See D. Bogdanovic, [History] 223-224.
16 Compare Jovan Culibrk, Uloga duhovnog ocinstva po Nikonu Jerusalimeu [The role of spiritual parenthood according

to Nikon of Jerusalem] (available on: http://www.rastko.rs/cms/files/books/46c44fed2d555.pdf) (accessed 2. June, 2011]).
Bishop Jovan Culibrk is one of the most prominent modern researchers of Nikon's legacy. This is his unpublished
graduation work from the Theological Faculty in Srbinje, Bosnia and Hercegovina.

12
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Figure 5. Island and monastery of Moracnik, on Lake Skadar, dedicated to the Three-handed
icon of the Mother of God (Bogorodica Trojerucica), with a chapel dedicated to St. John of
Damascus and a small chapel on the top of the island dedicated to the Transfiguration of the
Lord."

In the middle of the fifteenth century in the “Byzantine commonwealth” there was a
change from traditional, large-scale coenobitic monasteries to this moderate type of monastic
organization. In Russia, as | have already noted, it was the work of St. Nilus of Sora, and in
Serbia a parallel process was going on in the Holy Mountain of Zeta. In Russia, Skete-type
monasticism™® lasted until the Revolution as the most favored type of monasticism. Perhaps there
was a gradual tiredness with traditional, then excessively developed, large coenobitic
monasteries, which, especially in Russia, had grown to almost gargantuan dimensions.*® Growth

of physical aspects frequently brought with it impoverishment of spiritual life. The monastic and

spiritual reforms such as those of St. Nilus’ may have been an attempt to solve the problems

7 Taken from http://www.mitropolija.co.me/ustrojstvo/manastiri/manastir_moracnik_|.html (accessed [date]).

18 Skete is one of the three main typesof the Greek Orthodox monasticism, besides eremitic and coenobitic. Skete-
type includes some characteristics of both other types, and it stands in a middle between them, as a relative solitary
and half communal way of life. It is usually considered as an advanced type of monasticism, compared to
coenobitic. St. Nilus and Nikon consider it as a best, middle way between the two.

9 For example, the monastery of St. Cyril of Belozersk in the north of the Russia.

13
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brought about by a gradual secularization of monasticism.”° Nikon’s and Jelena’s Skete
monastery on Lake Skadar was not destined to become such an overwhelming centre as Nilus’
monastery was, but it shows all elements of skete philosophy in itself. Finally, St. Isaac’s
teachings and writings were always deemed especially worthy for ascetics in far away deserts
and Sketes, and are even to this day. After the death of both her husbands, Jelena at this time had
already developed a monastic calling. After an introduction, Nikon writes to her about coenobitic
and anachoretic monastic life, about hesychasm (tihovanje), charity, and so on. The homily of
Saint Isaac about prayer naturally and thematically falls into this second part and Nikon himself
quotes, gives or translates this classic of monastic literature about prayer.

The third and the longest part (49-272 f.) of the anthology comprises many different
answers, sometimes given without a precise question from Jelena, many essays, and quotations
on different subjects. It is basically a kind of encyclopedia, touching on as many subjects as was
possible to obtain or get to in this epoch. History is an important subject. The subject of Nikon’s
historicism covers basic materials of sacred history. It resembles Augustine’s narration of sacred
history from his City of God. Thus, Nikon narrates about Genesis, Adam and Eve, original sin,
about Cain, Abel, and Seth, about the Flood and the Tower of Babel, the division of the nations,
the beginning of idolatry, about Abraham, Melchizedek, and Nebuchadnezzar. It can be said that
Nikon’s narration begins with elementary factual events and goes deeper into the purely
Christian, providential side of history. He builds up imperial [word choice—what do you mean

here? in depicting the gradual development of the Christian Empire under Constantine. This, of

20 Compare [Dalibor Petrovi¢] damu6op Ilerposuh. SjaZatelji i nestjaZatelji u ruskoj crkvi 16. vijeka [Possessors
and non-possessors in the Russian Church of the 16. century](Foca, 2007); [E. V. Romanenko] E. B. PomaneHko,
Hun Copcruii u mpaouyuu pycckoeo monawecmea — Huno-Copckutl ckum Kaxk YHUKAAbHOE A1eHUe MOHACTNBIPCKOT
kynmomypul Pycu XV-XVI1 gs [St. Nilus of Sora in the tradition of the Russian monasticism, St. Nilus’ Skete as an
unique phenomenon of the monastic culture in the fiftheenth century Russia]. Mcropuuecku Bectauk 3-4 1999): 90-
93.

14
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course, is important since he writes not to an ordinary woman, but to one of noble origin. He
mentions Julian the Apostate, Apostle Taddaeus, the veneration the the True Cross, icons and
dogmas concerning their veneration. The Emperor Constantine holds a prominent place here.
Nikon writes about the transfer of the capital to the East and about the founding of
Constantinople, the New Rome, about the construction of the first churches in the new capital,
about the young Emperor Constantitus, about St. Helen, Constantine’s mother, who had the
temple of Aphrodite destroyed and the church of Resurrection built in its place; about the
Christianization of the Georgians and the Armenians. Having packed the whole chronicle of the
Christian Empire into a short narrative, Nikon places especial stress on the moment when
Emperor Heraclius established the Ecumenical Patriarch. He mentions the legend St. Andrew the
Apostle in the ancient city of Byzantium; the first Patriarch Metrophanes (304/7-314) to whom,
according to Nikon’s account, the other three of the four patriarchates were subordinated; and the
First Ecumenical Council in Nicaea. It seems that Nikon cautiously leads the attention of
Princess Jelena to the subject of a practical Christian life and monasticism. Thus, he mentions the
Church Fathers, the founders of the monastery on Mt. Sinai, Egypt, and Palestine. The
development of monasticism in Constantinople, under the Emperor Theodosius is mentioned
next. A prominent place, as always in Serbian medieval literature, is held by the Three Hierarchs:
St. Gregory the Theologian, St. John Chrysostom, and St. Basil of Caesarea. The vast number of
names and topics mentioned in this compendium might one day throw considerable light on the
question of what an ideal Serbian medieval library looked, as Bogdanovi¢, describes in his
famous book.? In any case, it is clear that at least the Serbian nobility was not unfamiliar with

the Holy Hierarchs of the Church and their teachings, which is regarded today as high academic

2! Dimitrije Bogdanovi¢, Sudije iz srpske srednjovekovne knjizevnosti [Studies from medieval Serbian literature]
(Belgrade: SKZ, 1997), 5-80.
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theology. Their works circulated in the body of well-established translations of the works of the
Church Fathers. The freedom with which Nikon quotes St. Isaac in the part of the manuscript
with which | am dealing here, the freedom and familiarity with which he goes through the
original Greek Isaac, quoting, combining various different sentences and parts of sentences,
might be taken as a sign that either certain parts of the original Isaac, or the whole corpus, had
been known previously in the Slavic-speaking world. In any case, it is known that one masterful
and influential translation had already been achieved, that of Pseudo Dionysius the Aeropagite,
completed by the famous monk lIsaija. The culture of translation was, | assume here, very
developed. The familiarity with which Isaac is being cited in the manuscript even creates a sort
of a problem, as | will try to show later. These translations were made for an educated audience
which read circulated them. Jelena Balsi¢ was clearly such a person. After general and sacred
history, next Nikon discusses Jelena’s genealogy. This might be taken as a standard part of this
type of medieval epistolography, written for and to someone belonging to an influential family.
Jelena belonged to the most influential Serbian family in Serbian history, the Nemanji¢ family,
because, through her mother her lineage could be traced back to the Nemanji¢ family. Nikon
considers the entire lineage as one of holy rulers, repeating a standard practice in medieval
dynastic cults.?* Naturally, the most important segment of this genealogical part is devoted to the
two most influential representatives of the Nemanji¢ family. This family is called myrrh-gusher
and of sacred origin, thus repeating the standard epithet of the founder of the family, Stefan

Nemanja, later St. Symeon the Myrrh-Giver (1113-1199), with ample reference to the other holy

2 See Gabor Klaniczay, Holy Rulers and Blessed Princesses. Dynastic Cults in medieval central Europe,
(Cambridge: Cambridge University Press, 2007).
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founding member of the family, Saint Sava. Nikon even includes short version of the
hagiography of Stefan Nemanja’s Vita.?®

After the genealogical part is a liturgical and eschatological part. Nikon speaks about Holy
Communion in the form of bread and wine, and about the state of the souls of the dead. He
concludes this part with a few words about the service for the dead. Then follows a kind of the
philosophy of history part concerning the providential role of the Ishmaeilites, the followers of
Muhammad, and the Tatars. A standard topos here is the divine and historical opposition
between the sins of the Christians and the divine punishing wrath. An important part, to which
one might say everything mentioned so far leads, is the Rule of anachoretic life. Rules are
intended both for monks and laypersons. This monastic rule was intended for a Skete on the
Gorica Island in Lake Skadar, where Jelena founded a church dedicated to the Holy Mother of

God.

2% See Vladimir Balj, Literary activity, 92-96.
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Figure 6. The Serbian medieval Nemanji¢ dynasty, Decani fresco, fourteenth century (nine
standing images: 1 row from the bottom: St. Sava, St. Nemanja, St. Stefan the First Crowned;
2nd row: St. Kings: Dragutin, Milutin and UroS I; 3rd row: St. UroS the Feeble, Emperor Dusan,
St. King Stefan of Decani

It is worth noting that Nikon considers fasting (the four great church fasts during the year
and every Wednesday and Friday) as a clear sign of Orthodoxy. Breaking the fasts is a Latin vice
and even connected to a sin against the true teachings on the Holy Trinity.?* Nikon lists several
additional Church Fathers, Ecumenical Councils, and enumerates some heresies. The next
chapter, dedicated to natural sciences, again, begins with a narrative of sacred history concerning
the creation of the world. Then Nikon gives short passages in which he quotes information about
the shape and size of the Earth and the Earth’s position among the other cosmic bodies. As

everything else in the anthology, this version of cosmology is very Bible-oriented.

24 [Atanasije Jevti¢,] Aranacuje Jetuh, Hcnosedame sepe Huxona Jepycanummanuna [Confession of the faith of Nikon
of Jerusalem] In Huxon Jepycamumay — epujeme, auunocm, deno [Nikon of Jerusalem — time, personality, work], ed.
Bishop Jovan Culibrk, (Cetinje: 2004), 259-269.
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The last chapter of the anthology is probably the most interesting. It is a medieval
travelogue, Nikon’s account of his journey to the places of the Holy Land, almost modern in its
style. It is interesting to see that this piece of writing uses liturgical style and language
exclusively. This is Eucharistic language and anagogic semantics, broadened and expanded to
include sacred geography, that is, a description of places of special importance for Christians. It
might be said to be a prolonged Eucharist service. Nikon’s manuscript ends with the confession
of his sins and his asking for the forgiveness. At the very end there is a short prayer to the
Mother of God, with the usual petition requesting from Our Lady that this book may be protected
from anybody who might steal it or otherwise misuse it. At the final bottom there is the date of

writing and a signature: “the humble Nikon.”

3.3 Original and tranglation of the homily on prayer

Slavonic English

1. | Zrj, ako 10stvica c(ar)s(t)via onogo, v7noutr7 | Behold that the ladder of that Kingdom is
tj es(t7) sTkr7vena v7 d(ou){j tvoej. S(ve)t(o)go | within you hidden in your soul. I will relate

2. | Tako gl(agol)et(7) s(ve)t°j, egda ho8e{j The Saint says the following: When you
pom(o)ljtjse m(o)litvoE, ~jstou m(o)I(i)tvou | want to pray truly, obtain the pure prayer
prjtej eljka tj es(t?) sjla as much as it is possible for you:

3. | pone () egda na~nO{j m(o)ljtj se, j prjdet(7) | for, when you begin to pray and there
mOs17 nOkaia t0™da, comes some foreign thought

4. | Jlj pohotOnée v7~esom7, togda ne~jsta or desire for anything, then, this prayer is
gl(agol)etse ona m(0)l(j)tva. called impure.

5. | Uane~e wt(7) ne~jstjh7 viznese na Because it brought an offering from the
‘r(7t)v’njk7 g(ospod)nj ee es(t?) s(e)rdce, impure things to God’s altar, which is the
oumnglj ~r7(t)v’njk7. heart, the intelligible altar.

6. | Sebo vjdym7, Bko vinegda s(vO) n’njk7 For, whenever the priest will have prepared
ougotovjtse, j na m(o)l(j)tvO stanet himself, and stands in prayer,

7. | ou bl(a)gosr7dOe b(o) " (es)tvnoe J molese j in divine benevolence, and starts to pray,
s7bjrae oum7 and recollects his mind
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8. | togda nadhodjt7 d(><)h7 s(ve)t®j na hlOb7 j | then the Holy Ghost descends upon the
vjno v7zlo~en’noe na " r7(t)v(e)njk7 bread and wine placed unto the altar.

9. N7 a""e mOsto ~Jsto, a ne skor7nno But this, only if the place is pure, and not
a"’e Ij ~(6) nOs(t7) zenjca o~ese d(ou){e tvoge | dirty. And if the pupil of your soul’s eye is
~jsta, da ne dr7zne{j v7zrOtj na kroug? not pure, do not dare to look to the
S(O)|HCU sunshine

10. [ N7 prjte”j smwrenie j jspovdanie srd(e)no0 | but rather acquire humility and the
pone~(¢) a""e tOlo v7 grOsOh7 obrOgtse confession from the heart. For, if the body

is found to be in sins,

11. | razm©{lenda d(ou){]j ne prOstaEt7 tekou e v7 | the thoughts of the soul do not cease
moslj. Um7 s7mou’"en7 ne mo~e(t7) flowing in the intellect. A confused

intellect cannot

12. | oubOgnoutj zabvenia j prOmoudris(t7) svoE escape forgetfulness and wants its own
ho 'et7), jlj opravdaet se, jlj s7grO{aet? wisdom and either justifies itself or falls

into sin.

13. | a e neoum7 zdrav? If the intellect is not healthy, to such a one
dver7, takovomou ne fitvr7zaet? the door will not open.

14. | tOlesn®j troud? kromO ouma ~jstotj, Bko The corporeal work without the purity of
bes~edna outroba, i s7sca souha. the mind is like a childless womb or like a

dry breast.

15. | p’ten’c’ bez(7) krylou es(t7)oum7 vinovO The mind who through repentance has just
iz7{ed{j wt(7) s7pletenia str(a)stej escaped from the complication
pokaaniem?. (intertwining) of the passions is like a

wingless nestling,

16. | jeenazemlj le” jt'dobrodOtOlh vhdOnia ne | and still lies on the ground, because it has
ouvjdo nj e ~Evstva sp(o)dobj se, E e sout not yet seen the(virtue) of vision and has
krjlo ouml not yet acquired the perception, which are

the wings for the intellect,

17. | jmO e prjblj "aet se n(e)b(e)snom(7), by which it approaches those heavenly and
wt(7)hodjt7 wt(7) zeml7n®h(7) leaves those earthly.

18. [ ne mo et7 ~(e)I(ovO)k7 ste atj Upovania k7 One cannot obtain the hope in God unless
bo(g)u, a"e ne prO~de s7vr7{it(7) vol=b(0) & | he first had fulfilled the commandments of
po..estj God’s will.

19. | mnoga”J bo mOsI7 bl(a)goe mo~et(7) s7tvorjtj, | The mind can fulfill many good things
kromO dOI7 tOlesn@h(7). even without corporeal deeds.

20. | dOanéa tOlou kromO pe~alj s/m©sla, Bko "¢ | The works of the body without the
t0lo bezd(ou){no es(t7). compunction of the mind are just like a

soulless body.

21. | ] e pob(0)zO razoum?, c(a)r7 es(t7) visOm7 | The reason which is according to God is a
“elaniem? j king to all desires,

22. | tamo prObetj v7 prjle nO dOlanij e e v7 and it dwells there in the ardent activity,
vjnogradO sr(7)dca svoego which is in the vineyard of its heart.

23. | pet(7) tOsou™", 10(t7), j1j malo m7n7e, jlj For five thousand years, or a little less, or
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Pa~e Sej0 Whraz® razouma mjr7 okr7mlahou

more than this, the representations of the
mind governed this world,

24. | J wt(T)noudT glavou  svoE ~(e)l(ovO)KT wi(7) and the people were not capable of raising
zeml= i 0 Utjtj krOpost(7) zj “djteld svoeo | their head from the earth, nor of perceiving
ne vizmo™e. the power of their Creator,

25. | donde" () v7sD nam?7 vTsia vOra j svobod until faith shone upon us and released us
nas(7) wt(7) trUda zeml7nago dOlanéa from the work of the earthly activity

26. | j wt(7) pokorenia souetnago s7 vOsostjE tou | and from the enslavement to vanity, with a
n7hOvaESeE majesty that had not existed here before.

27. | Skrwvj8a e vOr®, n(g)bo j zemla ne The treasures of faith neither heaven nor
vimO8aet7 earth can receive

28. | Razoum7 pr(j)sno whraz® j8et(7), ko stra”j Reason always searches for representations
Ste‘avaE§jm7 &0 which are inspiring it to vigilance.

29. | VOra slou™ jt7 posrOdO b(og)a j s(ve)tjh(7), Faith serves as a mediator between God
tajnj nejzre~en’n®j and the saints, through the unspeakable

mysteries.

30. | tOlo dOlaet(7) v(7) desn@ih(7) j {oujh(7) The body is acting both in those (deeds) on
ravno. the right and in those on the left.

31. | STmOsI7 ~e ako e As long as the intellect as long is in its
es(t7) v7 est(est7)vO ° svoem?7, ne dOjstvouet(7) | natural state, reason does not operate in
v7 n7m7 razoum?. him.

32. | Donelj~(e) mjrovj rabotaEt(7) skrwvnaa tvoa, | As long as your hidden self is operating for
sjrO~7 v7 prOb®vanij mjrsk®h(7) stoj{j the world, which means, as long as you

dwell in the worldly affairs,

33. | JvinO{nym7 ~(e)l(ovO)ko (m7) dOlae{j dOlo | you are doing Gods work only through
b(o)‘je v7noutr7{nj Teee besplodvn7 es(t?), your outward man, the inward man is still

fruitless (2.Cor 4:16).

34. | jbo plod(7) ego wt(7) sI7z7 na~jnaet se j Because, its fruit takes its origin in the

tears.

35. | togda ouvOsj, ako jzjde sTmOsI7 tvoj, wt(7) | Then you will know that your mind has
t7mnjce mjra sego j polo™j nogou svod, , v7 left the prison of this world and you have
{estvje novago vOka placed your feet upon the pathway of the

world to come.

36. | Don’de " (¢) oubo ne smOrjtse ~(e)I(ovO)k7, ne Until a man does not humble himself, he
prjemI7t7 m7zdou svoego dOlania, would not receive the wage for his work.

37. | M7zda e ne dOlanjE daet se, n7 smOrenjE Because, the wage is given to humility and

not to his efforts.

38. | ~(e)I(ovO)k7 mnog(7)pe~alovnjk?, krot7k7 j The man with many worries can not at the
mi7-aljv7 betj ne mo”et. same time be humble and meak.

39. | kromO bo bespe~aléa, svOt7 v7 d(ou){] tvoej ne | For, without absence of worries you should
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not seek the light in your soul.

40. | A8e oubo ne oustra{jt(7) smOsla strah7 If the mind first has not feared the terror of
g7enskj, v7 IEhov7 b(o)‘jE prijtj ~elaniE ne hell, he cannot approach with his will the
mo>et7. love of God.

41. | TO “e, ~(e)l(ov0)~e b(0) "], a8e hoge{j s7 Thou, o man, if thou willst to direct thy
B(0)gom?7 jspravjtj d(ou){ou svoEQ to soul towards God,

42. | ST radostjE tecj, na prOdle"e8j teb0 flee with every eagerness to the next
podvgj7, v7zirae na na~elnjka vorT, ascetic discipline looking unto Jesus the
s?vr’?{jtelé js(ous)a. author and finisher of our faith. (Heb12:2)

43. | K7sjm7 “epojj past©ra, poj ' kr7mite°la | Besides, search for the shepherd, search for
poj ' vra~a, poj ou~iteld. the helmsman, search for the physician,

search for the teacher.

44, | PastOr7, pojstjn0 es(t7) j e pog®b{ee ovce The true shepherd is he who with his zeal
slovesn©e zlohoE svojm?7 and prayer can search out and direct the
Pot7 "aniem? j m(o)l(j)tvoE VzOskati j rational sheep that were killed by the evil.
napraviti vizmog7.

45, | Krimjtel7 es(t7) j e krOpost7 oumnouk wt(7) | The helmsman is the one who has received
b(og)a j svojh(7) tridov? prjem?. intelligible vigor from God and his efforts.

46. | ne t7~JE wt(7) IELON(7) vITn7, n7 j wt(7) | He has succeeded to rescue this ship not
samie toe bezdn® korabl7 jstr7gnoutj v7zmog? Ogly from evil waves, but from this very

abyss.

47. | Vra~7 es(t7) j e tOlo j d(ou){U bez(7) ez® jm® | Physician is the one who is not afraid for
nj edjnogo ~e plastjra trObouet7 o njh the soul and body and who doesn’t need

any more medical treatments for his soul
and body.

48. | Ou~jtel7 pojstjnO es(t7), j e oumnoe napisanie | The true teacher is the one who has
ouvOd(O)néa pr7stom?7 b(o) ~iem received from God intelligible writing

written by God’s finger,

49. | rek{e dOjstvom7 prosvOSenda, wt(7) tog(o) that is, through the operation of the
prjem, i pro~jjh(7) knig7 neoskoud7n7 hOv7 illumination given by God, and does not

need any other book.

50. | VOm(7) “e j jn©e w(t)ce, a  (e) pojstjn0 We know for other fathers as well, that are
narjcatj pod(o)baet? jnoke. worth to be named monks.

51. | jh e jvrzor7 ka“et7 agla sou8a ho) ja. Even their face shows that they are the

angels of God,

52. | ih e ql(agol)j s(ve)8en’n©e d(ou){am7 sout? | and their words are a sanctification to the
e, souls,

53. | na gorah7 ako na n(e)b(e)sh7 sout?, j ~jvout7 s | Dwelling in the mountains, as if in the

aglj ravno, bez(7) prOstania b(og)a slavet7.

heavens, and live equal to the angels,
glorifying God unceasingly, together with
angels, always celebrating God;
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54. | ne pekou8e se ymOnéa s7bjraty nj bl7ste§jmj | Who are not trying to acquire possessions;
se rjzamj krasouE™e. nor are doming themselves with beautiful

cloths,

55. | N7 po vse ~as®, ako v7 g=en0 ogn7n0j vre’™ iako | But who, in every moment, as if thrown in
~e 57 n(e)b(e)s7 g(ospod)a zret7, na soud? the fiery Gehenna, as if they were watching
gredou"a. the Lord coming from the heavens to the

Judgment.

56. | JsI7z® e j skr7h© voln©g, kto jspovOsty. And the waves of tears and sorrows, who
Drouzj e skOtaESe se, ako e pavl7 re~(g) | cantell? And the others, as Paul said,

57. | V7 gorah7 j v7 propasteh(7) zeml7n®h(7) They wandered in mountains, in dens and
Ij{aem®, v7s0n(7) svOta sego bl(a)y©h(7) caves of the earth, being destitute of all the
jm’™e nOs(t7) v(7)s7 mjr7 d(o)s(t)ojn7 riches of this world, of whom the world

was not worthy. (Heb 11:38)

58. | ov© "¢ po dvOma jlj trje prOb©vaEt(7) Vi | Others then, dwell in two and in three in
edjnod(ou){Gij the oneness of the soul,

59. | posrOd(7) sebO h(rjst)a nose e, po pjsannomou | having Christ amongst themselves, as it is
a""e slou~jt se komou jh(7) po nU™dj, v7 grad0 | written (Matt 18:20). If it happens to
jlj na tr7z0 obrOstj se ar|1yone of them to to go to town and public

places,

60. | to zakrjv{e Ijce j ponjk{e dolou potrObnaa | they hide their faces and looking on the
tvoret7 ne gnou{aE"e se mjra <ko eretjcj ground, they do what is necessary; not

despising the world as heretics;

61. | N7 wt(7) veljkago sm'r'renda ned(o)s(t)ojn® But out of great humility thinking of
sam©j sebe tvore’ e na ~(€)1(ovO)k® gledat;j themlselves to be unworthy to look upon

people;

62. | V7sakoe houlj oudal’{e se, samj se having removed from themselves every
osou~daE e sam® sebe houle™"e znameniem? blasphemy, judging themselves, cursing
R sta 90 S Mt | e, ey it o e s
Jvmo{n<p ~e)l0)ka outward man (2Cor 4:16).

63. |a e slou~jt se poznanom7 bOtj wt(7) kog(0), to | and if it happens that someone recognize
ako WonE jizbegaEt7 slave ~(g)l(ov0)-~7skOe them, they flee from the people’s honor as

if from the fire;

64. | vOd(ou)"e pjsannaa e e v7 ~()l(ovO)ch7 vOsoko, | knowing the Writ that which is highly
mr7zko es(t7) prOd(7) b(o)jom7 .pro~e, e e esteemed among men is abomination in the
~jitOe jh(7) kto mo™et7 jspovOdatj sight (_)f God (Lk_. 16:15). And as tc_) th(_a rest

of their way of life, who can describe it?
Tebe “e sjce vO™"aE, j sI°{j | write you this and you please listen.

65. | J e oubo wt(7)vr7 eniem7 zemI7n®h7 ve’], You, who through renouncing of earthly
po~717 esj sehe 0 h(rjst) n7 vis’acrm? things, have devoted yourself to Christ, but
pope~(e)ndem?7 j pot7 ‘njem7 with every diligence and eagerness

66. | STtvorj ako da v7zmoe{j obrOstj mou”a, achieve that you may find a father free

neprOI7 "enna prjgotovl’nna na jno~7skoe ~ jtje

from illusion; ready to monastic life;
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67. | dobrO razoumOvaE "a nastavlatj v7se hotO"¢ | capable of having a good understanding
no b(0)z0 ~jtel’stvovatj for educating those who want live

according to God,

68. | raste”"a v/ dobrodOtOleh7 wt(7) svojh7 dOI7 | who has grown in the virtues, having
sv0dOtel stvo jml"a testimony from his own deeds,

69. | e ek7 b(ogou IEbVO razoum7 jmua Who, through his love towards God has
b(0)" (es)tvn@ih7 pjsanij acquired the understanding of the divine

Scriptures,

70. | nesrebrolEbjva ne jmOtelna bezml7vna Without covetousness, without belongings,
b(o)golEbjva nj "elEbjva negnOvljva without worries, God-loving, loving the

poor, not irascible,

71. | Nezlopomnjtel< mnogaa na s/zjdanie Unmindful of evil toward the many people
prjblj~aE™jh(7) se emou who turn to him for instruction,

72. | ne t7 "eslavna ne gr7dOljva nelaskatel<O ne Not vainglorious, not proud, not flattering,
kolObjma not fainthearted,

73. | nj~to “e pa-¢ b(og)a prOdpo~jtaE™a ja'e Who does not prefer anything to God. If,
pospO{eniem?7 b(0)~ jem7, with God’s help,

74. | pojskav(7) takovago wbrQ"e{j wt(7)daj sebe | you search and find such a person, then,
emou, v7sou VOIE svoE w(7)rjnouv7 wt(7) give yourself to him, having cut all of your
seb0 7<ko da obrO™"e{j se <ko s7sUd7 ~jst7 will from yourself in order to find yourself

a clean vessel.

75. | V7lagaema v7 tebO bl(a)gaa ne vr0”doma He will preserve those riches installed into
s7hlEdae na svoE pohvall j sla(vo)u you without any harm, unto praise and

glory.

76. | Po JstynO ~(e)l(ovO)ka, dobrodOtOl mj ouho Because, who has found the man who truly
sv7t0""a s¢, ~(¢)1(ovO)kom” ¢ houda avldema, | shines with his virtues, who shines with his
svOtla oubo ~jtjem7 promoudra “e way of life,
razoumom?,

77. | smOrena d(ou)hom?7 kto vjdO pohvala bo who is wise in his knowledge, who is
pravednikou wt(7) g(ospod)a humble in his spirit, and who seems low to

other men?

78. | Sym7 v7sOm7 dobrodOtOlem7 h(rjsto)s(7) With all these virtues, Christ is our true
es(t7) jstjnn©j b(og)7 nam Lord

79. | whbraz7 j pravjlo j nastavnjk7, j poda’tel7 j | icon and rule and teacher and giver and
ou~jtel father.

80. | wt(7) sjh(7) svOtlI®e objtOlj seb0 s7stavym7 J | From these let us make to ourselves radiant

JzrOdno nebesnoumou

dwellings
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81.

c(a)rk srtvorym7 priemalj"e i c(a)rsk@j
boudet(7) pro~e¢ hram7 na{ mesI7n°j

and let us build wonderful indwelling, to
the heavenly King, that our intellectual
temple may be heavenly temple forever,

82.

ako da v7zmo~em7 ‘
po w{7stvéj nam7 wtsoudE vO~n©e objtOlj
postjgnoutj e e j boudj. Amjn7.

That we may in after life reach heavenly
homes, may it be. Amen.

25




CEU eTD Collection

Chapter 5
HOMILY ON PRAYER

5.1. Introduction to the modern era
The mixed compilation of medieval texts from 1440/1441, under the title Anthology of

Gorica, (Goricki Zbornik), written/compiled by Nikon of Jerusalem, belongs to the *“post-

25 world. If this anthology is considered Hesychastic in its role and nature, then it can

Hesychast
be situated in the context of what the Russian historian Prohorov called the “third wave” of the
Hesychastic movement.?® This “wave” was the phase of the final crystallization of the social
impact, sphere, and role of the Hesychastic and spiritual heritage. At this stage, the fluctuating
dynamics and dialectical combativeness of the theological debates settled down into fixed social
roles, often even institutions. The same conclusion can also be drawn from the single most
comprehensive annotated bibliography of Hesychasm ever produced, that of Sergey Horujy.*’
The role of prayer and of various teachings on prayer — so eponymous and crucial for the
Hesychasts — in the fifteenth century and in the world of Nikon is still important, which can
clearly be seen from the fact that St. Isaac was translated and incorporated in this single most
important piece of Serbian writing of the High Middle Ages. Although it may be important to
answer the philologico-historical question of whether Isaac had been translated already or
whether there were compilations of Isaac’s writings circulating at that time, which most probably

was the case, | am not seeking an answer to this question here and now. The question that

intrigues me most in this study is the following: What was the need to incorporate these bits and

2% Compare [Prohorov, G. M.] I'. M. ITpoxopos, Pycw u Busanmus 6 3noxy Kymuxosckoii 6umeu (Russia and
Byzantium in the epoch of the Battle of Kulikovo) (Moscow: Byzantine library, 2000.) 45-132.
26 H
Ibid.
2T Sergey Horujy, S. Hesychasm: An Annotated Bibliography, Moscow, 2004.
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pieces from Saint Isaac’s homilies into something that, by this time, had already started to
distance itself from the standard medieval textual structures? Being post-Hesychastic in its
intent, this kind of literature and this epoch toned down the main Hesychastic tenets, which were
fading away gradually, giving way to something new. A kind of Hesychastic atmosphere, if one
might call it that, inseparable from the family and the circle in which Princess Jelena was
brought up,?® was still present in medieval Serbia, and bit later on in medieval Bosnia, but there
werre some new tones and tendencies. Do they resemble movements from the West? Looking
into the general scope, content, and aim of the Anthology of Gorica, shows that much space is
devoted to the interest in clear knowledge; this “clear knowledge” had been frowned upon a bit
earlier, in the first waves of Hesychasm.?® Quasi-encyclopedic interests are characteristic of the
Anthology, so it is considered a Serbian late medieval encyclopedia.*® One might deduce from
the typikon which Nikon wrote for the skete on Lake Skadar, from the “Homily on Prayer”
andfrom Jelena’s epistles that in reality, both Nikon and Jelena were imbued by the hesychastic
[word choice. spirit?]. However, neglecting the encyclopedic form and nature of the Anthology
might mean overlooking the role of other types of literary taste. It seems reasonable to me to
suggest the existence of a wider audience for this new type of literature, broader than just two or
three important persons. The existence of such a new audience and circle might throw some new
light on possible bifurcations of the standard, fixed, literary and spiritual genres of Serbian
medieval taste. Thus, the Anthology is unique in the way that it fuses together conservative
elements of writing and thinking with the new forms and styles. The older and more traditional

elements were usually spiritually monastic-centered, whereas these new ones are encyclopedic

28 Serbian court of Duke Lazar, was in Krusevac.

%% Gregory Palamas, in the first triad in his The Triadsin the defense of the Holy Hesychasts, dealing with the topic
of gaining knowledge, writes that the overzealous determination to gather knowledge is “Hellenic heresy”.

%0 Compare Vladimir Balj, op. cit., 67-92.
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and educational, striving for a new type of knowledge. Thus, spiritual fatherhood blends with
educational parenthood and a book written in a traditional monastic style becomes an educational
tool for propagating certain new trends and currents. This was the threshold of a new era. In the
midst of classical monastic and ecclesiastical topoi, one also finds in the Anthology treatment of
purely geographical, biological, topographical, and other subjects. This fusion of two trends, it
seems to me, probably reflects the ambiguous political, geographical, and ecclesiological
positions of both Nikon and Jelena. At times Jelena was in close contact with Venice. She had
lived on the Western-oriented Dalmatian coast; she is even said to have visited Buda as a
representative of Serbian Bosnian nobility. In any case, the medieval town fortress Klju¢, where
Jelena lived with her husband, was situated at the crossroads of different spheres and influences.
Nikon, on the other hand, although an Eastern Orthodox monk and ecclesiastical figure of the
first rank, must have been exposed to strong doses of the then emerging Renaissance mentality
on his travels back and forth from the Holy Land to Serbia, Zeta, and Dalmatia. Zeta, Lake
Skadar, and his monastery were not that far away from Italy either. Thus, it is not strange that it
IS possible to detect certain new tones or currents in the Anthology, responding to new
expectations of this type of literature, which probably was produced not only for Jelena and the
monastic circle around her, but for other people as well. This was most natural. An odd and quite
significant thing is that Nikon considered Isaac’s monastic teachings on prayer not only as
spiritus movens for triggering a monastic calling and for educating monks, but for educating lay
people, too. Apparently there were aristocratic lay people deeply interested in this type of
literature. The new, modern, Renaissance tensions that finally brought about a decline of
monasticism wherever they took root firmly, were probably mitigated in the old Serbia and

Bosnia by the high political wall built up around Serbia by the Ottoman conquest.®* Was not this

%1 See Ivo Andri¢, Duhovni Zivot Bosne pod turskom okupacijom (The spiritual life of Bosnia in the period of
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inclusion of St. Isaac’s “Homily on Prayer,” even though quite organic to the natural
development of Jelena and her relatives, a forecast and warning of the things to come? Was it
not, finally, an attempt to encircle the whole spectrum of “external education,” which Gregory
Palamas in his Triads considers a Hellenic heresy,® in a framework of safe Orthodox
philosophy? If this was the case, then, apart from being a forecast and warning, the inclusion of
this homily was a sort of quality control check for the education of one princess, a safeguard
against heterodoxy, and a vouchsafing of the true philosophy. Thus, it seems to me that both the
Anthology and the “Homily on Prayer” inserted in it have a double aim and effect. On the one
hand, the general scope and structure of the Anthology reflects an emerging new mentality, one
that resembled contemporaneous Western movements. The main characteristic of this mentality
was the need for knowledge, namely, of a specific kind, not only about salvation and the soul,
but about the world, life, the cosmos, and history. One might say — natural knowledge. On the
other hand, the inclusion of the homily on prayer, considered the quintessence of Orthodox

® indicates a thirst for spiritual life and a need for continuing the patristic

spiritual teaching,®
tradition in the Orthodox Church. In its structure, this homily is compilation. There are a few
rather apparent questions to ask:

1) How organic is this homily in the total scope of the Anthology?

2) Why make such an insertion?

3) What does the fact that it was precisely St. Isaac’s teaching that was inserted reveal about

the author and the recipient of the Anthology and their intellectual milieu?

Ottoman occupation). This is Ivo Andri¢'s doctoral dissertation. He is generaly accepted as a formost authority on
the subject of Bosnia and Hercegovina.

%2 See footnote 25.

% Compare Sergey Horujy, Hesychasm: An Annotated Bibliography, 84-86.
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4) Which criteria might have led the author(s) to choose precisely these specific excerpts
from the teachings of St. Isaac to insert into the Anthology?

The last question addresses the most important problem: What was the controlling and
organizing principle for the selection of sentences, thoughts, bits and pieces of St. Isaac’s
teachings? What is controlling and organizing principle of this homily, seen from a contextual,
philological, philosophical, and theological perspective? The discussion that follows will try to

give partial answers to these questions.

5.2. Thematic analysis
The homily on prayer is an anthology within an anthology. It represents an anthology of

various different thoughts from the writings of St. Isaac the Syrian put together and made to look
like one homily. The thoughts do not come from one homily. In some cases parts of different
sentences are fused together. This means that this anthology of Isaac’s thoughts was made
deliberately. The question arises: What was the function of this homily and what was the
organizational principle behind the compilation of this homily? A thematic analysis is necessary
to show that the words that make up the text of the “Homily on Prayer” really came from St.
Isaac the Syrian. | think that it can safely be said that the sentences comprising the “Homily on
Prayer” belong to Isaac the Syrian. From the very beginning of my research | felt that that this
problem of genuineness or otherwise should be considered the governing research question of
this thesis, although I felt that this idea was not going to be productive. From the moment when
the citations from lIsaac were de-constructed and the way the homily was composed was
established, showing that this indeed a compilation from St. Isaac’s text in its Greek translation,
my research could be redirected to more contextual problems, some of which I noted above. The

thematic analysis of this homily is an effort to reconstruct the total plan of Nikon’s teaching on
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prayer from the small pieces that he has assembled from Isaac in this homily. The homily begins
with a legitimization of the authority of teaching through saintliness. It is sort of promise of the
reenactment of St. Isaac’s teaching on prayer: “I will relate to you St. Isaac’s teaching on prayer.
The Saint says the following: ...” (line 1 — 2, my translation). The first sentence is the only
sentence that comes from Nikon himself. Apart from the end of the homily, which is taken,
strangely enough, from St. John of Climacus, all the other sentences are excerpts from Isaac.
Nikon calls St. Isaac simply the Saint Sty thus showing the recipient, Jelena, a clear closeness
to the saint himself, typical for the genre and style of the period. Someone called “the Saint” is
someone who, by the simple fact of being a saint, is entitled to be quoted from and to give
authority to someone else, so that Princess Jelena should receive these words with a clear
conscience and straightforward obedience. The call for obedience and the pedagogical purpose
of the homily (and the whole Anthology) stem from the hagiological note, which is stressed from
the onset. This pedagogical and instructional purpose, like the pastoral dimension of the homily,
was always to be kept in mind.*

5.3. Anagogical drive

The function of both the prayer and the homily about prayer is clearly indicated at the
very beginning of the text: “Behold that the ladder of that Kingdom is within you hidden in your
soul” (I. 1-2). This sentence, which is the hallmark of the authorship of St. Isaac, reveals the
purpose of the homily. The direction of the soul and the instruction of the homily are anagogical,
pointing first downwards into the soul and then upwards, from the soul. Jacob’s ladder invoked

at the beginning of the text of the homily, just as prayer giving wings to the soul, inspired by

% Compare Jovan Culibrk, op. cit. 8-12, 12-19.
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Plato’s Phaedrus (249-2252), is a standard patristic topos.®® Everything that follows later in the
homily illustrates this double movement of the soul: first inwards, then onwards, or upwards.
This sentence, which stands even before the author’s statement of the purpose (“I will relate to
you St. Isaac’s teaching on prayer”), is the organizing principle of the selection of various
different sentences or parts of sentences from Isaac’s numerous homilies. This sentence is a
defining principle according to which certain thoughts are chosen for this anthology. He[who?
Nikon?] is clearly within the genre. The whole Homily, thus, is not only about prayer, which
becomes important later on, but about reaching the Kingdom of Heaven. Prayer is a means for
this.

5.3. Spiritual interiorization

The first organizing and intellectual principle of the text of the homily is the spiritual
immanentism of St. Isaac’s spirituality. Saint Isaac is considered by some authors as quite an
optimistic Father, who is benevolent and “man-friendly,” or “brotherly-friendly.”*® For some
reason, however, Nikon seems to have decided not to include these famous sentences from Isaac
which became the hallmark of his style, such as the famous thought about love.*” Syriac
spirituality at times was braver than Byzantine or Latin spirituality in describing the interior
dynamics of spiritual life. The homily on prayer revolves around an axiom without which much
of it would not make sense: the Kingdom of Heaven is within us (£v003¢y gov éori) in the most
substantial way. It is within us, but it is hidden in the soul (xexpuuuévy év 14 Yuyg oov). The

whole spiritual activity of a person consists of unearthing this hidden treasure. This principle

% S0 for example in St. John Climacus. See [Lestvi¢nik, Jovan Sv] Lestvica (The Ladder). (Manastir Hilandar:
2000.) 188-185. In this passage, St. John the Climacus calls prayer similar to St. Isaac, the mother of all virtues.

%8 Vidoslov, Alfeev, Ava Justin, Vidoslov (No. 94), 23.
%7 [Isaak Sirin, Sv] Cs.Mcaax Cupun, Croea nodsuscnuueckue (Ascetic homilies) (Moscow: Sretenski monastyr,
2002.) 194.
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later acquired great prominence in Hesychastic spirituality.*® In Philotheus, in the Philokalia,
the whole of spiritual life is described as an unearthing of the “hidden treasure” (line 1 in
homily), of the Holy Ghost, of course.*® The grace received at baptism was blurred and lost in
the sinfulness of life, but through ascetic discipline and the Church’s sacraments, one can regain
this grace in order to enter the Heavenly Kingdom.* In the Hesychastic literature this aim is
achieved primarily through the so-called intellectual or “Jesus prayer.” Saint Isaac, even though
he is used and quoted by such an authority as Gregory Palamas,** dates to the period when there
was no clear distinction between a pure, Hesychastic life devoted primarily to prayer, and the
rest of the spiritual ascetic struggle. Sergey Horujy and the group of authors gathering the
monumental bibliography of Hesychasm from 2004, divide the historical line of the development
of the Hesychasm into following periods: 1) Early period of the tradition, “Hesychas before
Hesychasm;” 2) Early Syriac Hesychasm; 3) Late Byzantine Hesychasm and the teaching of
Gregory Palamas; 4) Hesychasm in Greece from 1453 to the present day; 5) Athonite
Hesychasm; 6) Hesychasm in Russia; 7) the Name-Praising Movement; 8) Bulgarian
Hesychasm; 9) Hesychasm in Serbia; 10) Hesychasm in Romania; 11) Hesychasm in Georgia.*?
This division is very telling. It uses not only chronological but also territorial criteria. The most
illuminating thing is the fact that Hesychasm existed for quite a while longer than is usually
thought. It might be concluded that of all earlier Church Fathers, Saint Isaac belongs to the more

Hesychastic-oriented, contemplative, tradition, at least in his Greek version.

zz [Dobrotoljubie] Jo6poromyoue (Philokalia) (Moscow: Sretenski monastir, 2001) 334-347.

Ibid.
“% |bid. especially teaching of St. Theoliptus of Philadelphia is characterized by this element. It seems that this
Church Fathers had a great influence on St. Gregory Palamas.
“I Among others frequently quoted in Triads of St. Gregory are St. Maximus, St. Macarius, Pseudo Dyonisius the
Aeropagite.
“2 See Sergey Horujy, op. cit. 5-13.
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5.4. Acquisition

The other important organizing principle of the hermeneutics of the text is the spirit of
acquisition. The governing axiom behind this principle is taken from the Gospel of Matthew:
“And from the days of John the Baptist until now the kingdom of heaven suffereth violence, and
the violent take it by force” (Matthew 11:12). This holy violence, or boldness towards God,
applies everywhere. (Pure) prayer is achieved too (I. 2). One goes after it. A priest acquires
concentration of thoughts in offering the Eucharist: “For whenever the priest will have prepared
himself ... and recollects his mind” (l. 6-7). The acquisition of spiritual gifts, as they are called in
the New Testament and many patristic sources, should be gradual (line 10.) The ascension of the
soul upwards should also follow this moderate and gradual course. The soundness and
healthiness of perception, of the senses, and of the reason, should also be acquired. Hope in God
is obtained through specific disciplines. The wage (line 36-37) is acquired, just like that precious
instrument of salvation, tears (line 34). While repentance is also a necessary gift (line 15-17), it
is not enough unless the person also learns epistemological purity (line 35). Last, but most
importantly, a spiritual father has to be acquired first, “with all diligence” (line 43-49) .The
acquisition of a spiritual father governs everything else. It seems to me that Nikon has
interpolated into his anthology this last part from St. John the Climacus (lines 63-82) as the last
governing checkpoint: everything else leads to it. Not only that the acquisition of a spiritual
father is essential, but Nikon even lists in detail the qualities of a spiritual father. Just as Nikon
started by building up the obedience and confidence of his spiritual daughter, Jelena, through the
saintly authority of Isaac, now he finishes in the same tone: everything leads to the pastoral

element, even prayer, gifts and the sacraments.
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5.5. Confessionalism
Humility (9 tansivwais, smjrenie) is not only a cardinal virtue, but the whole structure of
faith stands upon it. Humility is first to be acquired and only then can man dare to look to the

sunshine. (1.9-10). First come confessions of the heart, (jspovedanie srd(e)~no) and humility smjrenie.

From the next part of this sentence, which has not been added in the Anthology, it becomes clear
what Saint Isaac had in mind. The original sentence, which has been put in the homily, is: “And
if the pupil of your soul’s eye is not pure, do not dare to look to the sunshine.”** The other part
of the sentence, which has been left out, throws light on the editorial method of Nikon’s
manuscript: “that you may not loose even this small light, which is ssimple faith, humility and
confessions of the heart and those small deeds that suits your strenght....”** It goes even further
in the original: “and that you may not be expelled into the one place of the spiritual creatures.
Which is the outer darkness, and out (without) God, the picture of hell, as one who did have
courage to come to the marriage in the unclean clothes.” In Nikon’s document, however, this
latter part of the sentence does not appear, so one is left in a way with a taste of an almost
moralistic precept of what one should do in life. What is even more important is the fact that this
enumeration of the “small lights,” in Nikon’s manuscript goes in a different order and has a

different meaning. Nikon interprets Isaac, by saying: “but rather acquire humility and the
confession from the heart” (N7 prjteij smjrenie j jspovedanie srd(e)-no.) This clearly shows how free
Nikon feels himself with Isaac, on the basis either of some previous translation or of the fact that

he used original and translated it himself. In either case, the second part of the sentence does not

appear in the Greek original. How important faith is illustrated by a completely different place

* Bay 0% wn m %oy ToU 0pdaduol Tis Yuxis sov xadaea B, wn ToAuNTNS, ATevical i TV oeaipay Tov YAiou
iva uy oTeots xal alTH THS WIXQAS vy, YTIS 0TIV ) amAY ToTIS, Xal N Tancvwais, xal v éouooynsds 7 xagdiaxy,
xal Ta wixgd Eoya Ta xaTa TRV ovvauty aov (...)
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in the Greek Isaac, which has not been introduced into Nikon’s “Homily.” In the fifth homily of
Isaac in the Russian translation, in the form of question and answer, there is a question of why
the Lord almost always encourages us to fight the temptations, but the last line of the Lord’s
Prayer, nevertheless, says “and leads us not into temptation.” The answer goes as follows: “It is
said: pray, in order not to fall into the temptation concerning faith.”*> Even though Nikon
changed the word order and omitted second part of the sentence, it can still be said that in writing
this compilation he was concerned with dogmatic issues as well. He must have known the ending
of the sentence, that in Greek original it deals with the confessional element. It should not be
forgotten that one part of the Anthology deals with the exposition of true faith as well.

5.6. Epistemological purity and the types of knowledge

Epistemological purity has its negative and positive aspects. The negative aspect of
intellectual purity is the absence of thoughts. This cleaning of the intellectual (noetos) realm
through purity occurs frequently. “When you want to pray truly, obtain the pure prayer as much as
it is possible for you.” (Tako gl(agol)et(7) s(ve)t®j, egda hoSe{j pom(o)ljtjse m(o)ljtvoE, ~jstou m(o)l(j)tvou

prjte”j eljka tj es(t7) sjla). The purity the author is speaking about is both qualitative and

quantitative. In the qualitative, moral sense it is this concentration of the attention with which
priest brings the wine and bread to the altar in the Holy Eucharist. “For, whenever the priest will
have prepared himself, and stands in prayer, in divine benevolence, and starts to pray, and
recollects his mind than the Holy Ghost descends upon the bread and wine placed unto the altar.”

(Se ho vjdjm7, ako vinegda s(vO) enjk7 ougotovjtse, j na m(o)l(j)tvO stanet ou bl(a)gosr7dO h(o)™ (es)tvnoe j molest j
shirag oum7 togda nadhodjt7 d(U)h7 s(ve)tj na h10b7 j vjno vizlo™enoe na “r7(t)v(e)njk7). The first reality that

needs purity is the prayer: “When you want to pray truly, obtain the pure prayer.” There is,

** St. Isaac the Syrian, Ascetical Homilies, (Russian ed.), Moscow: Sretenski monastyr, 2004, 36.
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however, one characteristic of this purity: it is not physical or quantitative. It is qualitative and
epistemological. The famous Serbian theologian, Justin Popovi¢ wrote a whole doctoral
disertation about the gnoseology of St. Isaac the Syrian.*® Saint Isaac is a very epistemological
Church Father. Several of his homilies deal with what he calls three types of knowledge.*’ The
very presence of thoughts, of any thoughts, in the mind of the person who is praying, and
especially of the priest while he is offering the Holy Eucharist, is a sign of something impure.
These thoughts do not have to be “sinful.” The intellect (um) should be without thoughts. “For,
when you begin to pray and there comes some foreign thought, or desire for anything, then, this
prayer is called impure.” (pone™(e) egda na=n0{j m()ljtj se, j prjdet(7) mOsl7 nOkaia tU da, jlj pohotOnie
vi~esom7, togda ne-jsta gl(agol)etse ona m(o)l(j)tva). There is a clear connection even between the
sanctification of the wine and bread and the mental (intellectual) condition of the priest. “For,
whenever the priest will have prepared himself, and stands in prayer, in divine benevolence, and
starts to pray, and recollects his mind than the Holy Ghost descends upon the bread and wine
placed unto the altar.” “Se bo vjdjm7, Bko vinegda s(v0) 'n’njk7 ougotovjtse, j na m(o)l(j)tvO stanet ou
bl(a)gosr7dOe b(o) (es)tvnoe j molese j s7bjrae oum7 togda nadhodjt? d(>)h7 s(ve)t®j na hlOb7 j vjno v7zlo en’noe na
“r1(t)v(e)njk7.” This concentration of the mind goes even deeper. Similar to the Egyptian monastic
patristic tradition, represented by St. Macarius of Egypt,*® and later on reflected in the
Hesychasm of Gregory Palamas, concentration of the mind, no matter how epistemological or
intellectual it may be, is essentially a reflection of something even deeper: the heart. Nikon/Isaac
says: “But this (recollection-concentration of the mind, sbjranie uma), only if the place is pure, and

not dirty. And if the pupil of your soul’s eye is not pure, do not dare to look to the sunshine.”

“® [Popovi¢, Justin] Jyctu Ionosuh, Inoceonoeuja Cs. Hcaaxa Cupuna, (The gnoseology of Saint Isaac the Syrian)
in Iloosuoicnuuxa crosa (Ascetical homilies) (Belgrade:Obraz svetacki, 2006.) p. 471-506.

“” In the mentioned Russian edition, 122-128.

“® [Makarije Veliki, St.] Maxapuu Bermuxu, Jyxosnue 6eceou, (Spiritual homilies) (Moscow: Sretenski monastyr,
2002.) 85.
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Following the famous place from the Gospel about the distraction of the mind, Isaac says that the
incessant flow of thoughts in the intellect, so frequently considered a sign of the richness of
intellectual life, is a clear reflection of sinfulness: “Because, if the body is found to be in sin, the
thoughts of the soul do not cease flowing in the intellect.” (a"e tOlo v7 grOsOh7 obrOgtse razm©{lenia
d(ou){j ne prOstaEt? tekou e v7 mOslj). There is the chain of impurity, metaphorically speaking. This
incessant flow leads to forgetfulness. “A confused intellect cannot escape forgetfulness and
wants its own wisdom and either justifies itself or falls into sin.” (Um7 s7mou”"en7 ne mo~e(t7) oubOgnoutj
zabvenia j prOmoudrfis(t7) svoE ho™"et7), j1j opravdact se, jlj s7or0{aet7.). A positive aspect of this purity is the
mystical accumulation of something resembling beatific vision. Just as the health of the intellect
gives an opportunity that the “doors of the Kingdom” might open to him (line 13), so the
“complication of the passions” (line 15) “sipletenia str(a)stej” is almost a synonym for the
entanglement of thoughts resembling the first and fragile flight of a nestling: nobody knows
where will it end (Line 15). The ultimate gift of repentance resembles beatific vision; it is
epistemological in structure: “because it has not yet seen the (virtue) of vision” “jt'dobrod0tOlh
vjdOnia ne ouvjd0.” There is a semantic difference between sense, feeling, and knowledge, much

better preserved in the Slavonic ~Evstvo. But on the higher level of spiritual life, they become one:

“and the still not yet acquired perceptions, which are the wings for the intellect” *“nj e ~Evstva
sp(0)dobj se, E™e sout krjlO ouml.” Reason holds a prominent, almost rationalistic, place in the

hierarchy of human faculties. Reason should be above desires (line 21).
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5.7. Sacramentalism

Nikon, as a possible Byzantine Greek,* lived in the period that came after the Eucharistic
impetus achieved by Nicolas Cabassila and his circle. This sacramentalistic influence was
probably there; I think this can be seen from the way Nikon guides Jelena spiritually. It should
not be forgotten that the Anthology of Gorica was a sort of theological and intellectual new credo
made for the high-ranking members of the Serbian and Bosnian nobility interested in spiritual
matters. This means that, as has already been pointed, the Anthology was a spiritual guidebook.
Thus, purity, or absence of thoughts, which is achieved through intellectual vigillance, in
Nikon’s rendering of Isaac, is immediately connected with the priest, Holy Eucharist, and altar
(lines 6-8). Where does this lead? The answer is given in the following lines: “Faith serves as a
mediator between God and the Saints, through the unspeakable mysteries.” (VOra slou™jt7 posrOd0
blog)a j s(ve)tjh(7), tainj nejzre-en’n®j). These “unspeakable mysteries” are probably the Holy
Sacraments. The whole effort of the ascetic discipline, which is often in jeopardy of serving its
own purpose, is thus contextualized and recapitalized with its own purpose — the Holy Eucharist.
As has already been pointed out, this might be connected with the Hesychastic revival of the
practice of frequently partaking in the Holy Eucharist. Even though something which might be
called a “monastic element” prevails in the text of the homily — Jelena being more than interested
in the monastic spirituality — this is a clear indication that, as is said by modern interpreters,
“asceticism does not save the soul.” Thus, charity, a subject of frequent questions of Jelena in her
last years,™ is linked to monasticism, monasticism to the “ardent activity of the intellect” (line
22), which is, strangely enough, in the heart (line 22), and this whole activity — to

sacramentalism.

*° \Vladimir Balj, op. cit., 12-18.
*0 Ibid. 18-24.
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5.8. Eshatological spirit

Nikon of Jerusalem and Jelena lived in an exeptionally difficult time in medieval Serbia.
It was essentially the Serbian “waning of the Middle Ages,” soon irrevocably changed by the
Ottoman invasion. Moreover, as Bogdanovi¢ wroites, there was more to it than that. In fifteenth-
century Serbian literature there were clear signs of eschatological drama.®® There was the
millennial expectation of the end of the world in the 7000th year from the creation of the world,
which was to fall in 1491. In many respects, this prophecy proved to be true, at least as far as
Serbia was concerned. This “interpretation of the history by the force of the factors that are
outside of the history,”*? so resembling, for example, the whole eschatological spirit of Russian
Tsar lvan the Terrible one hundred years later, wasexpressed in a few concise sentences in the
Anthology.

For five thousand years, or a little less, or more than this, the representations of

the mind governed this world, and people were not capable to of raising their head

from the earth, nor of perceiving the power of their Creator, until the faith shone

upon us and released us from the work of the earthly activity and from the

enslavement to vanity, with a majesty that had not existed here before.

(pet(7) tOsou™, 10(t7), jlj malo m7n7e, jlj pa~e sego, whraz® razouma mjr7
okr7mlahou j wt(7)noud7 glavou svoE ~(e)l(ovO)k7 wt(7) zeml= j 0" Utjitj krOpost(7)
zjdjteld svoego ne v7zmo™e. donde(¢) v7sa nam7 v7sia vOra j svobodj nas(7) wt(7)
trida zem7nago dOlania j wt(7) pokorenia sougtnago s7 vOsostjE tou n7bCvaESeE).

There are, however, obvious differences between Nikon’s intentions in quoting Isaac and
some other similar pieces, e.g., that ascribed to Ps. Leo the Wise,*® that inspired the whole
literary period, according to Bogdanovi¢. First, a whole ection of Nikon’s codex deals with
eschatological matters proper. Second, this eschatological drive is Christocentric, it is

Incarnation driven: “until faith shone upon us and released us from the work of the earthly

*! Dimitrije Bogdanovi¢, 213.
52 |bid. 235.
%% Ibid. 213.
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activity and from the enslavement to vanity, with a majesty that had not existed here before.”
This part touched the optimism of those who believed in the end of the history through the
Incarnation. In a short prelude, Nikon-Isaac gives, for the purpose of Jelena’s education, a
theological explanation of what basically amounts to the capital concept of original sin: “For five
thousand years, or a little less, or more than this, the representations of the mind governed this
world.” This sentence is connected, as | already said, with the prominent position which
theological epistemology has in Isaac’s thought, since Nikon-Isaac writes in another place:

“Reason always searches for representations which could propel him towards the vigilance.”

(Razoum?7 pr(j)sno whraz® j8et(7), ko straj ste>avaEgjm7 ejo).
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Chapter 6

CONCLUSION

It is certainly not unusual that one medieval writer would incorporate other authors’
works, pieces of work, style, references, words, thoughts, conclusions, and so on. Certain
medieval authors had special importance. They were quoted and used in a society that was
saturated by the Christian Church and Christian beliefs, as were almost all medieval European
societies. These persons are called Church Fathers. Their works represent a common heritage
which was at the disposal of anyone who might want to use it for any purpose. The same was
true of Nikon of Jerusalem and Isaac the Syrian. | have tried to illustrate in this thesis what might
have beeen the possible principles that guided Nikon’s hand in choosing, translating, and
paraphrasing, and quoting pieces of the work of St. Isaac. The dynamics of the usage of this
Church Father was complicated by a third person, Princess Jelena. Even though outstandingly
interested in spiritual issues and literature, she was an exceptional layperson and a ruler of a
medieval state. As such, she had to wage wars and collect taxes, something quite far from the
typical Hesychast horizon. Nevertheless, her soul was split between complications of worldy
passions and other realities. She was not a foreigner to the Hesychastic and monastic world. Her
spiritual father, Elder Nikon, offered her a multi-faceted mixed anthology to satisfy her appetite
for secular learning. Nikon answered her questions about the state of the deceased. But what
about the main and most difficult dilemma: What type of life is better, monastic or worldly? The
figure of Jelena’s father, Duke Lazar of Kosovo, is already saturated with the dilemma, “to
which kingdom to bow your head, to the earthly or to the heavenly?” (Kojem li se prikloniti
carstvu, zemaljskomil’ nebeskom). And, just as St. Lazar gives an answer in the epic poem: “The

earthly kingdom is but for a short time and the heavenly everlasting and for eternity” (zemaljsko

42



CEU eTD Collection

je za malena carstvo, nebesko vavijek i dovijeka), where poet clearly imitates the Eucharistic
genre and style, so Lazar’s daughter, Jelena, finally chose the heavenly reality, giving up
diplomacy and secular living. Of the two existing manuscripts, The Hexaemeron (Sestodnev) and
the Anthology of Gorica (Goricki Zbornik), the first is monastically oriented. The second,
however, was intended exactly for Jelena. Even though, as | pointed out above, rich in secular
and even scientific materials, this manuscript pivots on spirituality as well. My hypothesis was
that the Homily on Prayer is this centre and focus of the whole spiritual effort to guide Princess
Jelena. Thus, she became, as | also mentioned, the out-stretched hand of the “Kosovo legend” of
her martyred father and also of the Hesychastic court of her brother, Despot Stefan. Further,
through her second husband, Sandalj, she became a vehicle of spiritual and secular legitimization
through the cult of the Nemanji¢ family of the Bosnian medieval court. Finally, and most
important, the internal dynamics of the text of the Anthology of Gorica, through close reading
and comparison, comes to shine a different light. This manuscript stands at the crossroads of
epochs, between medieval and modern times. In a way, it gave rise to a modern mentality, not
only because of its more “scientific” content. The homily on prayer, thus, comes into the
forefront even more. It is by no means accidental where it is. My suggestion is that this teaching
on prayer stood as an anchor in an emerging new framework of scientific, epistemological
influences. As always, teaching on prayer was in the middle of the field of knowledge of the

Greek Orthodox Church.

43



CEU eTD Collection

BIBLIOGRAPHY

Primary source

[Anthology of Gorica] Goricka Zbornik. Manuscript No. 446, 37v-42v. Belgrade, Archive of the
Serbian Academy of Sciences and Arts.

Secondary literature

[Alfeev, llarion] Andees, Unapuon. /Jyxoeusiti Mup Hcaaxa Cupuna [The Spiritual World of
Isaac the Syrian], Saint Petersburg: Aletejja, 2002.

. The Mystery of Faith: An Introduction to the Teaching and the Spirituality of the
Orthodox Church. London: Darton Longman & Todd, 2002.

[Alfeyev, Hilarion]. The Spiritual World of Isaac the Syrian. Kalamazoo: Cistercian
Publications, 2000.

[Babi¢-Dordevi¢, Gordana, and Vojislav J. Puri¢,] baouh-bHophesuh, 'opnana, Bojucnas J.
Bypuh. I[lorem ymemnocmu [Advent of Arts]. Ucrtopuja cprickor Hapoma [A History of
the Serbian People]. Belgrade: Srpska knjizevevna zadruga, 1994.

[Blagojevi¢, MiloS] bnarojeBuh, Munom. Hemawuhu u Jlazapesuhu u cpedrwosexosna
opacasnocm [The Nemanjic family and medieval statehood]. Belgrade: Zavod za
udzbenike i nastavna sredstva, 2004.

Bogdanovic, Dimitrije. Istorija stare srpske knjizevnosti [The history of old Serbian literature].
Beograd: SKZ, 1991.

. Ucmopuja cmape cpncxe kwusicesnocmu [A History of Serbian Literature]. Belgrade:
SKZ 1991.

. Jovan Lestvichik u vizantijskoj i staroj srpskoj knjizevnosti [John the Climacus in the
Byzantine and old Serbian literature]. Banja Luka: Romanov, 2008.

. F'opuuku 3600pauk [The Anthology of Gorica]. In A History of Montenegro, vol. 2,
372-380. Podgorica: Redakcija za istoriju Crne Gore, 1970.

. HoBa cpenumra xmmwkBene nenarnoctu [New centres of literary tradition]. In A
History of the Serbian People, vol. 2, Belgrade: SKZ, 1994,

[Bojovi¢, 1. Bosko] Bojosuh, bomiko W. Bradapcmeo u ceemocm. INorumuuxa ¢hunosoguja

cpeomosexosne Cpouje [Rulership and sanctity. The political philosophy of medieval
Serbia]. Belgrade: Sluzbeni list, 1999.

44



CEU eTD Collection

. Kumuje Ceemoca Cumeona Mupomouusoca 00 Hukona Jepycanumya. [Vita of St.
Symeon the Myrrh-Giver by Nikon of Jerusalem]. Belgrade: Bogoslovlje 1, year.

. Histoire et Eschatologie. Vrnjci-Paris: Bratstvo sv. Simeona Mirotocivog, 2008.

. L' |déologie monarchige dans les hagio-biographies dynastiges du moyen age Serbe.
Rome: Pontificio istituto orientale, 1995.

. “Nikon Hyerosolymitain.” In L’ideology monarchique dans les hagio-biographies
dynastiques dans le moyen age Serb, Rome: Pontificio istituto orientale, 1995. 209-220.

Brock, Sebastian. “Syriac into Greek at Mar Saba: The Translation of St. Isaac the Syrian.” In
The Sabbaite Heritage in the Orthodox Church from the Fifth Century to the Present, ed.
Joseph Patrich, 201 — 208. /Orientalia Lovaniensia Analecta 98. Leuven: publisher, 2001.

. The Wisdom of Isaac of Nineveh. Piscataway: Gorgias Press, 2006.
. Sudiesin Syriac Christianity. London: Variorum, 1992.

. “Fire From Heaven: Studies in Syriac Theology and Spirituality.” The Journal of
Theological Sudies 58, No. 1 (2007): 389-390.

[Cirkovi¢, Sima] Istorija srednjovekovne Bosanske drZave [A History of the Medieval Bosnian
State], Belgrade: Srpska knjizevna zadruga, 1967.

[Corovié, Vladimir, Istorija srpskog naroda [The history of the Serbian people] (Banja Luka:
Glas Srpske, 2002).

. Historija Bosne [History of Bosnia] (Banja Luka: Glas Srpske, 1996.)

[Culibrk, Jovan] Rynu6pk, Jopan. Hukon Jepycanuman u mcuxactuuko mpename [ Nikon of
Jerusalem and the Hesychastic tradition]. Ceeru I'puropuje Ilamama y ucrtopuju u
caBpemenoctu [Saint Gregory Palamas in History and Contemporary World], Srbinje:
Duhovna akademija Svetog Vasilija Ostroskog, 2001, 151-160.

, ed. Nikon of Jerusalem: Time, Personality, and Work. Cetinje: 2003.

.Tparou YerBpror BacesbeHCKOT cabopa ko1 Hukona Jepycamumua [The traces of the
Fourth Ecumenical Councile in the work of Nikon of Jerusalem].In [Jemurcra
bococnosuja 1992-2002 [Theological school of Cetinje, 1992-2002], Cetinje: Cetinjska
bogoslovija, 2002, 413-418.

. Ynoea oyxosnoe ouuncmea y eacnumarwy no Huxumny Jepycanumyy [The role of the
spiritual  parenthood according to Nikon of Jerusalem]. Available at:
http://www.rastko.rs/cms/files/books/46c44fed2d555.pdf (accessed 22 May 2011).

45


http://www.rastko.rs/cms/files/books/46c44fed2d555.pdf�

CEU eTD Collection

. “The Jewish-Christian Polemical Texts in the Slavonic manuscript of Gorica
compilation (T'opuuku 300puuk) from 1441/42 by Nikon of Jerusalem.” Unpublished
paper provided by author.

[Dereti¢, Jovan] [eperuh, JoBan. Mcropuja cprcke kmmxeBHoctd [A History of Serbian
Literature]. Belgrade: Trebnik, 1996.

[Djacenko, Grigorije] name in cyrillic. Iloanwiii yeprxosno-crassnckuil ciogaps: co eneceniem 8
He20 BAJCHBUUUX OpesHe -PYCCKUX CI08 U BbIPAICEHIL: BE C108 0OBACHEHO OKOJO
30,000 [The full Church Slavonic dictionary: with introduction in him of the oldest and
most important old Russian words]. Moscow: Izdatelski otdel Moskovskogo Patriarhata,
1993.

[Dragojlovi¢, Dragoljub] parojnosuh, JIparosmy0. Hcmopuja cmape cnpcke KroudicesHocmu y
cpedrosexkosHoj bocanckoj Opacasu [A history of Serbian literature in the Bosnian
medieval state]. Novi Sad: Svetovi, 1997.

Dvornik, Frances, Byzantine Missions among the Savs: SS Constantine-Cyril and Methodius. City:
Rutgers University Press, 1970.

. The Savsin European History and Civilization. City: Rutgers University Press, 1962,
Fedotov, G. P. The Russian Religious Mind. New York, 1946.

[Gagova, Nina] TI'aroBa, Huna. 'opuykusT COOpPHHMK B KOHTEKCTAa Ha HOYKHOCIIABSIHCKUTE
Biagatencku coopuuiu ot 14 u 15 B. [“The Anthology of Gorica in the context of the
south Slavic ruler anthologies from 14. to 15. c.”]. In Hukon Jepycanumay — épujeme,
auunocm, deno [Nikon of Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, 201-
220. Cetinje: Svetigora, 2004.

[Gregory Palamas] name in cyrillic. Tpuaowt 6 3awumy cesiwyenno 6esmonrcmeyrowux [The triads
in the defense of the holy Hesychasts]. Moscow: Kanon, 2003.

Horujy, Sergey S.[Hoyaopog] Hesychasm: An Annotated Bibliography. Moscow: publisher,
2004.

[Jevtic, Atanasije] Jeruh, Aranacuje. NcmoBemame Bepe Hukona JepycanmumibaHuHa
[Confession of the faith]. In Huxon Jepycamumay — epujeme, muunocm, oeno [Nikon of
Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, Cetinje: Svetigora, 2004.

. “Huxon Jepycanumsbanun. HMcnoBename Bepe.” [The confession of faith by Nikon of
Jerusalem]. Svetigora vol. (1997): 65-66.

46



CEU eTD Collection

[Jiricek, Konstantin] Jupuuek, Koucrantun. Hcmopuja Cpba y osa moma [The History of the
Serbs in two volumes. Pirot: Pi-Press, 2002, phototyped edition, original publication
1911.

[Jovan Lestvicnik] JlectBuunuk, JoBan. Jlecmsuya [The Ladder. Hilandar: Manastir Hilandar,
2000.

[Jovanovi¢, Tomislav] JoBanoBuh, TomucnaB. Crapa cprcka kmikeBHocT [Old Serbian
Literature]. Belgrade and Kragujevac: Philological Faculty, 2000.

[KaSanin, Milan] Kamanus, Munan. Cpricka KeIKEBHOCT Yy cpe/itbeM Beky [Serbian Literature
in the Middle Ages]. Belgrade: Zavod za udzbenike i nastavna sredstva, Belgrade, 2002.

. Cpncka kmwuoicesnocm y cpedrwem eexy [Serbian Literature in the Middle Ages].

Belgrade: Srpska knjizevna zadruga, 1975.

Klaniczay, Gabor, Holy Rulers and Blessed Princesses. Dynastic Cults in medieval central
Europe, Cambridge: Cambridge University Press, 2007.

[Koncarevi¢, Ksenija] Konuapesuh, Kcenuja. Jesux u npasocnasna oyxosnocm: cmyouje u3s
nunesucmuke u meonoeuje jesuxa [Language and Orthodox Spirituality: Studies in
Linguistics and the Theology of Language]. Kragujevac: publisher, 2006.

[Koprivica, A. Branko] Konpusuna, A. bpanko. Jena CannasbeBrna y HapoJHUM IlecMama ca
nojpyuja bocue, Xepuerosune, Crape Llpue I'ope, 3ere u Tommuie [“Jelena Sandalj in
folk songs from the territory of Bosnia, Hercegovina, Old Montenegro, Zeta and
Toplica”]. In Kocaue ocnusauu Xepyecosune [The Kosaca family, Founders of
Hercegovina], Bile¢a: Prosveta, 2002.

[Lazi¢, Milorad] Jlasuh, Munopan. Borocnoscka crpykrypa 30opHuka IllecromneBa Hukona
Jepycanmumiia Manactupa Casune u3z 1439/40. romune. (“The thelogical structure of the
Anthology Hexameron by Nikon of Jerusalem, at Savina Monastery, from 1439/40.”) In
Huxon Jepycanumay — epujeme, nuunocm, deno [Nikon of Jerusalem — Time, Personality,
Work], ed. Jovan Culibrk, 239-255. Cetinje: Svetigora, 2004.

. Ecreruka cprckor ackerusma [Aesthetiics of Serbian asceticism]. Belgrade:
Monastery of Hilandar, 2008.
. Ucuxazam cprcke kmure [ The Hesychasm of the Serbian book]. Nis: Prosveta, 1999.

Miklosich, Franc, Monumenta Serbica. Belgrade: Filozofski Fakultet, Srpska Skolska knjiga,
2006.

47



CEU eTD Collection

[Misi¢, SiniSa] Mumumh, Cunuima. JIekcukon epadoséa u mpeosa Cpeor08eKOSHUX CHPCKUX
semama [Lexicon of the cities and places in Serbian medieval countries]. Belgrade:
Zavod za udzbenike, 2010.

[Nedomacki, Vidosava] Hemomauku, Bunocapa. 3anyxoune Hemamuha y Ceroj 3emsbu (“ The
Nemanjic foundations in the Holy Land”). In Huxon Jepycanumay — spujeme, auunocm,
deno [Nikon of Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, Cetinje:
Svetigora, 2004.

[Nikcevi¢, Vojislav D.] Hukueuh Bojucnas J1. ITucyu crosenckoe cpeomwee sujexa [The Writers
of the Slavonic Middle Ages]. Cetinje, 1996.

Orbin, Mavro. Kraljevstvo Sovena [The Kingdom of the Slavs]. Zrenjanin: Sezam Books, 2006.

[Pavlovié, Dragoljub] TIlaBnosuh, [parosby6. Ornucanuje 0Ooro/byoHO on JeneHe
CrpaummupoBuh Bammuh [The God-loving answer from Jelena Stratimirovi¢ BalSic].
Crapa cpricka KiIKEeBHOCT y cTo kibura [Ancient Serbian Literature in Hundred Books].
Vol. 2: 54-255, 362, 391. Belgrade, 1966.

[Petrovi¢, Dalibor] IMerposuh, Jdanmu6op. Cmjasxcamenmu u necmjaxcamenu y pyckoj ypkeu 16.
sujexa [Possessors and non-possessors in the Russian Church of the sixteenth century].,
Foca, 2007.

[PeriSi¢, Vladan] Tlepumuh, Bnagan. 4 eepa u paszym [Both Faith and Reason]. Belgrade:
Sluzbeni glasnik, 20009.

[Petrovi¢, Radmilo] IlerpoBuh, Pagmumno. Recnik vizantijske hristijanizacije [The Dictionary of
Byzantine Christianization]. Belgrade: Metaphysica, 2004.

[Podskalski, Gerhard], Cpeomwosexosna meonowxa krwuscesnocm y byeapckoj u Cpouju (865-
1459) [Medieval theological literature in Bulgaria and Serbia from 865 to 1459].
Belgrade: Pravoslavni bogoslovski fakultet, 2010.

[Popovi¢, Justin] Jyctun Ilonosuh, IHoceonoeuja Ce. Hcaaxa Cupuna, (The gnoseology of
Saint Isaac the Syrian) in Iloosusxcnuuxa cnosa (Ascetical homilies) Belgrade: Obraz
svetacki, 2006.

[Puri¢, Jovan] ITypuh, JoBan. Tpojuuna TepmMuHoNOTHja NcIoBenamba Bepe Hukona Jepycanumiia
[Trinitarian terminology of Nikon’s confession of faith]. In Huxon Jepycarumay —
spujeme, auunocm, oero [Nikon of Jerusalem — Time, Personality, Work], ed. Jovan
Culibrk, 271-280. Cetinje: Svetigora, 2004.

Purkovi¢, Miodrag Al.] IlypkoBuh Muonpar An. Khepu kuesa Jlazapa. Mcropujcka cryauja
g yp p pu K
[The Daughters of Duke Lazar. Melbourne: Srpska misao, 1957.

48



CEU eTD Collection

[Radojci¢, Nikola] Pamojumnh, Hukona. J[Be ucropujcke npenucke u3 XV Beka, jenHa Cprcka u
jenna Busantucka [Two historical corespodances from 15" century]. Glasnik Srpske
akademije nauka i umetnosti, volume (1952): 177-178.

Drel Byzantiner, alt-serbische Schrftsteller des 15. Jarhunderts. Akten des XI
Internationalen Byzantischen-Kongresses, 505-506. Munich, 1960.

Tpu BuzanTuHIa Kao CTapy CPICKU KHIKEBHHIM XV Beka, y Kmu3u [Three
Byzantines as monuments of old Serbian literature of 15" century]. In Teopyu u dena
cmape cpncke krudicesnocu [Authors and works of old Serbian literature], ed. Porde
Radoj¢i¢, 249. Podgorica: Graficki zavod, 1963.

. Kynrypuu nanopu cpenmenekoBHux xena [ The Cultural efforts of medieval women].
Belgrade: NaSa borba, 1942.

[Radojici¢, Borde] Pamojunh, BHophe. Antologija stare srpske knjizevnosti (XI-XVIII veka).
[Anthology of old Serbian literature, eleventh to eighteenth century]. Belgrade: Nolit,
1960.

[Radosevi¢, Ninoslava] PamomeBuh, HwunocnaBa. Kosmorpadcku u reorpadcku  oaaoMIu
I'opuukor 36opuuka [Cosmographical and geographical parts of the Anthology of
Gorica]. Zbornik radova Vizantoloskog Instituta volume (1981): 171-184.

[Radovi¢, Amfilohije] Pamouh, Amdunoxuje. XpHCTOIMKOCT U OOTOPOJUYHOCT YOBjeKa WU
YOBjEeKOBO cTame mnociuje cmptu 1o Hukony Jepycamumiyy [Christcentricitya and
Thetokocentricity of man and man’s state after death according to Nikon of Jerusalem].
In Huxon Jepycarumay — epujeme, uunocm, oeno [Nikon of Jerusalem — Time,
Personality, Work], ed. Jovan Culibrk, 281-292. Cetinje: Svetigora, 2004.

. “Huxon Jemenu bammuh oaroBapa Ha NHTame 3alITO CTPanajy XpulihaHu oJ
nevactuBux ~ [Nikon answers Jelena BalSi¢’s question of why Christians suffer from the
infidel]. Svetigora 91 (1999): 16.

. Huxonos IlecrogneBnuk y pykonucy ma"actupa Casune 21 — Cnuc ,,0 cTBapamy
ceera CeBepujana emnmckona ['aBanme [Nikon’s Hexameron in the manuscript of the
Monastery Savin 21]. In Huxown Jepycanumay — epujeme, auunocm, deno [Nikon of
Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, 168-184. Cetinje: Svetigora,
2004.

[Romanides, John S.] Popovidod, lodvvov X., Pwutoonvij, Pouavio. kai Poouédn, (Romanity,
Romania and Romans). Thessaloniki: Pournara, 2002.

. doyuotixij kai Xoubolikny Ocoloyio ¢ Opbodolod Exxinoiog touog I, II [The Dogmatic
and Symbolic Theology of the Orthodox Church, vol. 1. 11]. Thessaloniki, 1999.

. [lpapooumencku epex [Original Sin]. Novi Sad: Beseda, 2001.
49



CEU eTD Collection

[Sindik, Nadezda R.] Cunaux Hanewxna P. Kooukonoeuja I'opuukoe 3060pHuka, y 300pHUKY
pamoBa [The codicology of the Anthology of Gorical. In Huxon Jepycanumay — epujeme,
auunocm, deno [Nikon of Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, 185-
198. Cetinje: Svetigora, 2004.

[Soé, Petar] Illoh, Herap. Jenena Banwuuh, kneeurba Monaxurea, Opyea cpncka KroUlCesHUYA
[Jelena BalSi¢, Princess-nun, the second Serbian woman writer]. Belgrade: Vesnik, 1956.

[Spremi¢, Momcilo] Cnpemuh, Momumno. LlpkBene npuimke y 3etn y no06a Hwukona
Jepycannmua, y kwusu: In Hukon Jepycanumay — epujeme, auunocm, deno [Nikon of
Jerusalem — Time, Personality, Work], ed. Jovan Culibrk, 73-108. Cetinje: Svetigora,
2004.

[Stojanovié, Ljubomir] CrojanoBuh, Jbyoomu. Cmapu cpncku 3anucu u namnucu | [Old Serbian
inscriptions and translations]. Belgrade: Royal Serbian Academy, 1901.

[Tahios, Antonios Emil] Taxuoc, Aurornoc-Emuin. Mcuxazam y no6a xHesa Jlazapa [Hesychasm
in the era of Duke Lazar]. O napy Jlazapy [On Duke Lazar], KruSevac: Istorijski glasnik,
1971.

[Talbot-Rice, David] Tan6ot Pajc, [ejsun. Ymemnocm euzanmujcxoe ooba [Art of the
Byzantine Era. Belgrade: Jugoslavija, 1968.

[Tatakis, Vasilije] Tarakuc, Bacunuje. Mcmopuja euzanmujcxe ¢punocoghuje [The History of the
Byzantine Philosophy]. Niksi¢: Drustvo filosofa i sociologa Crne Gore, 1996.

[Tomi¢, Svetozar] Tomuh, Cerozap. O 'opuurxom pykonucrnom 360puuxy uz 1442. 2ooune [About
the manuscript of Anthology of Gorica]. Glasnik Srpske akademije nauka 1, No. 1-2.,
181. (1949): 181.

[Tosi¢, Puro] Tommh Bypo. CannameBa ynosuima Jemena Xpauuh [Sandalj's widow Jelena
Hrani¢]. Belgrade: Vizantinoloski Institut, 1964.

. Jeman Bua xeHcke crpareruje. Uetupu mpuMepa U3 CprcKe KEUKEBHOCTH CPEIbET
Beka [An aspect of the women’ strategy. Four examples from the history of the Middle
Ages]. In Kwucomybuse sicene cpnckoe cpeoree eexa [The book-loving Serbian women
of the Middle Ages], ed Puro Tosi¢, 130-147. Novi Sad: Akademska Knjiga, Hosu Cap,
2007.

. Ornucanuje OorospyoHo Jenene bammuh. Ilpunor cxBaramy ayTopckor Hayena y
cpenmoBeKoBHO] KibikeBHOCTH [A God-loving epitle of Jelena Balsic]. Nauc¢ni sastanak
slavista u Vukove dane 30, No.2 (2002): 73-82.

50



CEU eTD Collection

[Trifunovi¢, Porde]Bophe Tpudynosuh: Jee nocranuye Jenene barnwuh u Huxonosa I[losecm o
jepycanumckum ypkeama u nycmurbckum mecmuma, KmbnmkeBHa wucropuja, V, 18,

Beorpan, 1972, 297.

. Iucay u npesoounay unox Hcauja, bargana, Kparyjeai, 1980.

Otpisanije bogoljubno. O smernoj Jeleni i njenom ,,Otpisaniju

bogoljubnom®. (A God-loving answer. About humble Jelena and her epistle.). Belgrade:
Delo, 1958, 587-594.

. OxuBspaBame Hemamwuhkux Tpamummja. (“A revival of the cult of
Nemanji¢ family”). In History of the Serbian People, vol. 2. Belgrade: SKZ, 1994.

. Tpu Bu3aHTMHIA — CTapu CpPICKM KiMKEBHULIM XV Beka, I1acHHK
Cprcke akagemuje Hayka, Kib. X1/1, beorpan, 1959, 93-94.

o1



	olegFrontmatter jr
	Oleg Soldat
	MA Thesis in Medieval Studies

	Signature

	nikon sutra predaja
	ACKNOWLEDGEMENTS
	LIST OF FIGURES
	Figure 1. Chronology
	INTRODUCTION
	JELENA BALŠIĆ LAZAREVIĆ HRANIĆ
	The dissemination of the cult of the Nemanjić family in medieval Bosnia

	NIKON OF JERUSALEM AND THE “SWAN’ SONG” OF SERBIAN MEDIEVAL LITERATURE
	Chapter 3
	ANTHOLOGY OF GORICA (GORIČKI ZBORNIK)
	3.1. Codicological description
	3.2. The contents

	3.3 Original and translation of the homily on prayer
	Chapter 5
	HOMILY ON PRAYER
	5.1. Introduction to the modern era
	5.2. Thematic analysis
	5.3. Anagogical drive
	5.3. Spiritual interiorization
	5.5. Confessionalism
	5.6. Epistemological purity and the types of knowledge
	5.7. Sacramentalism
	5.8. Eshatological spirit

	CONCLUSION
	Primary source
	Secondary literature


	Bookmark

