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Abstract

This thesis investigates the content and function of the Plovdiv (Bulgaria) based
Ottoman language newspaper Balkan throughout the years 1910-1911 and conceptualizes it as a
mouthpiece of the Revolutionary Committee of Union and Progress (CUP) possessing the
ultimate political power in the Ottoman Empire. It argues that Balkan, as a propaganda organ of
the CUP power represents the continuation of imperial networks in the nation state of Bulgaria
and acted to undermine its moral claims over Ottoman Macedonia. To this end, this newspaper
tried to politically educate and mobilize the Muslims in Bulgaria against the Bulgarian state. It
further laid a wide surveillance mechanism both in Bulgaria and Macedonia whereby readers’
letters were dialogically used to report and censure the alleged atrocities of the Bulgarian state
and civilians over the Muslims. This content addressed a vast Muslim readership in Bulgaria,
Macedonia and other provinces of the Ottoman Empire to secure their solidarity and loyalty to
the CUP governance. Nevertheless, the present thesis also contends that both the Albanian
uprisings in the Ottoman Empire and deep cleavages among Muslims in Bulgaria, in terms of
cooperation with Bulgarian political parties, conservative religious attitudes and support for the
CUP regime, revealed major limits of Balkan’s ideological project.
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Introduction

This thesis focuses on the Plovdiv based Ottoman language newspaper Balkan and
analyzes its content and relationship with its audiences and interlocutors between 1910 and
1911, two crucial years that constitute a turning point in the Balkans and Ottoman Empire when
the radicalization of politics in the region led to the Balkan Wars (1912-13). It conceptualizes
Balkan as an ideological mount-piece and medium of the Ottoman Committee of Union and
Progress government (henceforth CUP). Balkan was published between the years 1906-1920 by
its CUP activist editor Ethem Ruhi. After the Ottoman constitutional revolution in 1908, the
CUP expressly chose Ruhi to engineer a versatile ideological mission through his publishing
and “investigative” activities of his newspaper. As this thesis will argue, in many ways Ruhi
was charged with keeping close tabs on and even undermining the Bulgarian state’s authority
and legitimacy on many occasions by closely monitoring and disclosing every instance of its
infringement upon the rights and dignity of the Muslim community in Bulgaria." Ruhi was also
charged with the equally daunting task of trying to mobilize politically and socially the diverse
Muslim community of Bulgaria in order imbue it with the power and know-how to stand up to
an oppressive government and its society. In this sense this ideological enterprise was a
controversial, and certainly overlooked, continuation and extension of imperial networks into
Bulgaria that still sought to manipulate the politics of a former province despite its formal

declaration of independence a couple of years earlier in 1908.

! An important point of this thesis is that one cannot talk about the Muslim community as a homogenous, unified
entity. The Muslim community in Bulgaria was a very diverse one comprised of different ethnic groups such as
Turks, Pomaks, Tatars, Torbes, Roma, etc.

1
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Yet, Balkan's ideological mission was much more multifaceted and ambitious than
these goals alone. Apart from reaching every Bulgarian province, it was also widely circulated
in Ottoman Macedonian towns and other Ottoman provinces. It therefore played the important
role of interacting with, reporting to, and connecting a diverse Muslim community from the
Balkans to Anatolia in extreme times. Thus, Balkan’s intense criticisms of the Bulgarian
governments™ oppressive policies towards its Muslims functioned to undermine Bulgaria's
parallel claims about “intolerable Ottoman atrocities” against Macedonian Christians whilst the
paper’s consistent portrayal of local Muslims’ “victimization” and “plight” evoked much
consternation and reflection upon their own fates in the larger Muslim community in other parts
of the Balkans and Ottoman Empire. Counteracting Bulgarian as well as other Balkan nation-
states’ irredentist propaganda and claims on Macedonia was particularly important in the case
of Balkan’s Albanian audience whose loyalty to the CUP government was suspect in 1910 and
1911 when a series of revolts broke out as a result of an increasing articulation of Albanian
nationalism in response to disparate Balkan nations’ claims to the Albanian homeland in the
western provinces of the Empire. Regarding its Macedonian audience, Balkan also closely
monitored any encroachment on local Muslims by Bulgarian civilians and guerrilla bands and
used such incidents as part of its ideological arsenal to undermine the Bulgarian state’s claims
over Macedonia.

In terms of this double surveillance mechanism that kept an eye both on Muslims in
Bulgaria and Macedonian Muslims, the letters to the editor sent to Balkan by its readers proved
indispensable since they acted as intelligence reports that (along with its official correspondents

in towns) kept Balkan and its wider audiences alert to threats and attacks on the Muslim
2
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community throughout the region. Moreover, readers” letters were crucial in the sense that they
were used for further pieces of propaganda as they usually were written by Muslims affected by
the events and thus provided an emotive first person voice. This voice was also substantiated by
the additional commentaries of Balkan's staff that portrayed these reports as irrefutable proof of
Muslims™ victimization at the hands of Bulgarian state and civilians both in Bulgaria and
Macedonia. Regardless of the fact that Ruhi and his staff may have selectively printed or
perhaps even authored some of these letters, the diverse concerns they raise in conjunction with
other types of sources and imagery analyzed below underlines the dialogical nature of how
news was collected and presented by outfits like Balkan: it was a forerunner of “investigative”
journalism in the region that kept tabs on yet relied on its network of Muslim readers to fulfill
this task and undermine the predominantly Christian Bulgarian government and its policies
against its readership both in Bulgaria and Macedonia. Lastly, Balkan's ideological mission
was buttressed by Ruhi’s fierce, outspoken editorials that attacked the Bulgarian government,
undermined its cause in Macedonia to the benefit of the Ottoman Empire and CUP and
vehemently advocated the CUP power in Ottoman politics as the ultimate agent able to secure
the Ottoman nation from foreign encroachments, ensure its social progress and act as the
defender of Muslims in general.

But given the ambitious, multi-tasking mission of Balkan, it should come as a surprise
to the reader that some of Ruhi and his staff’s largest obstacles came not from the Bulgarian
government but various groups from within the very Muslim community that they were trying
to unify. Letters to the editor in the third chapter reveal that although a significant concern

towards political mobilization was apparent especially in terms of improving the modern
3
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education (conceptualized along CUP lines as a means of political survival), Muslims in
Bulgaria were widely divided regarding the degree of affiliation they believed that they should
forge with the Bulgarian authorities, the advocacy or rejection of modernist education and
ideals, as well as the loyalty they should invest into the “secularist” CUP regime that dethroned
a pious sultan whom many Muslims in their community still revered. With regard to the
organization of this thesis, the first chapter situates Balkan's intriguing ideological mission
within a theoretical model. It argues that nationalism studies generally disregard the political
mobilization of minorities through a narrative of linear victimization. It further argues that in
the case of studies presented from this vantage point, minority mobilization is something
portrayed developing spontaneously due to the minority’s own efforts to confront a repressive,
nationalizing host state. To elaborate this point, | find Brubaker's relational theory a useful
model in which the categories of the host state (Bulgaria), the national minority (Muslims in
Bulgaria) and the kin state (Ottoman Empire) are suggested to demonstrate how within this
triadic relation, the kin state closely monitors the national minority, tries to empower it and
fashions itself its spiritual homeland.? Yet to expand Brubaker's theory, this study suggests that
the surveillance and political mobilization of the Muslim minority in Bulgaria was not only
because of the Ottoman government’s concern for its well-being per se but was also intimately
connected with the imperial government’s ideological needs in the heated environment of the

Macedonian conundrum.

’Rogers Brubaker, “National Minorities, Nationalizing States, and External National Homelands in the New
Europe,” Daedalus 124 (1995):111-118.
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In the second chapter Ethem Ruhi’s conflict-ridden career as an ideologue in Bulgaria is
discussed along with his enterprise Balkan. It will be suggested that this information points to
his role as an influential political actor commanding Muslim public opinion in Bulgaria and
Macedonia as a result of which he was constantly targeted by Bulgarian authorities and
imprisoned on a number of occasions. Subsequently, major elements of Balkan's contentious
content will be analyzed based on a discussion of Ruhi’s articles that vociferously criticized the
Bulgarian government whilst insisting on the political mobilization of the Muslim nation
through modern education, maintaining vigilance against its host Bulgarian governments’
oppression of Muslims in Bulgaria and Macedonia, and whole-heartedly embracing the
positivist and rationalist platforms of the CUP government.

The third chapter analyzes letters from Balkan’s audiences to demonstrate how despite
the newspaper’s limited resources and status as a suspect “minority” mouthpiece, it relied
precisely on its readership’s intelligence to fulfill its “watchdog mission.” | will argue that the
selective printing of letters written by Muslims in Bulgaria and Macedonia about the Bulgarian
government’s encroachments on their communal organizations and infrastructure as well as
Bulgarian civilians’ atrocities against Muslims in their localities was aimed at undermining the
Bulgarian government’s own propaganda campaigns that portrayed the Ottoman rule of
Macedonia as tyrannical and oppressive. Moreover, letters from other provinces of the Ottoman
Empire that denounced the Bulgarian officials™ treatment of Ottoman Muslims and Bulgarian
soldiers™ skirmishes with the Ottoman military units embodied a discourse of Ottoman

patriotism that concomitantly applauded CUP government.
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The chapter than shifts its focus to the Muslims™ attempts to improve modern education
in Bulgaria which was understood by the readers as the only means of guaranteeing the
community’s political survival. To this end, the readers’ extensive fund-raising campaigns to
improve educational facilities and material in numerous Bulgarian provinces are addressed.
These events were organized around specific Young Turk lore (such as the staging of plays
which were the cornerstones of the Young Turk ethos) which points out that the initiators of
these campaigns were making sense of their patriotic acts by resorting to emotive themes
borrowed from the kin state (to which they were spiritually bounded as a result of the
ideological mission of Balkan).

Yet given these reports of widespread educational mobilization in line with Balkan's
ideological postulations, the next part of the chapter will argue that these by no means
represented the response of a unified community reacting positively to Balkan's call. Instead,
this part draws attention to the deep fragmentations and antagonisms within the Muslim
community. In addition to condemning the conservative reactions towards the modern
education, readers’ letters discussed in this part repeatedly demonized the so called “partizans”
which were Muslim officials whom readers accused of treacherously cooperating with
Bulgarian parties for their own self interests. In this regard various individuals such as Muslim
officials in the endowment commissions (vak:f komisyonlar:) and educational commissions
(ma ‘arif encumenleri) as well as high-ranking Muslim officials such as the head mufti and the
Muslim deputies were decried as corrupted by the wealth and power bestowed upon them by
the Bulgarian government in return for their betraying the interests of their brethren, what the

authors of the letters consistently referred to as the Muslim nation. Partizans were often
6
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charged with national treason and posited to be “fake” religious conservatives. The deep
political cleavages that the term partisan connoted moreover played themselves out during the
process of the elections of Muslim deputies for the new Bulgarian parliament in 1911. The last
part of the chapter is devoted to letters from the Ottoman Empire and particularly Albanian
provinces that trumpeted a discourse of “Ottoman patriotism”.

Thus, in a nutshell, this thesis attempts to conceptualize an intriguing ideological device
of the Ottoman Empire charged with monitoring and ideologically moulding both the Muslims
in a foreign sovereign country and in Empire’s contested territories. The ensuing discussion

will address in much more detail both the mechanisms and limits of this project.
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Chapter 1: Theoretical Chapter

1.1. Theoretical Framework

Modernist theories of nationalism do not elaborate much on the question of minorities.
Rather, they focus less on the dynamics of minority political mobilization and analyze in detail
the political and economic transformations that gave rise to the phenomenon of the nation state
which is above all characterized by its goal towards cultural and ethnic homogenization. The
major distinction, in terms of minority policies conventionally distinguishes between civic and
ethnic national forms each presupposing a fixed response towards minorities in the form of
inclusion or exclusion, liberal incorporation or persecution and assimilation respectively. This
distinction usually came to be associated with a West-East divide within Eastern European
nationalisms thought to be marked by ethnic extremism and the pronounced exclusion of
minorities. In these studies, there is not much emphasis placed on how minorities respond to,
or politically mobilize to situate themselves within the emerging nation states since as a rule
they are conceived as directly subjected to and shaped by government policies and regarded as
victimized, persecuted or assimilated respectively.

Many studies done on the Muslim and Turkish minority in the Bulgarian nation state
similarly adopted this framework, as these groups are seen monolithic and thoroughly

victimized by the Bulgarian state which is thought to be perennially inclined to assimilate and

*Hans Kohn, The Idea of Nationalism: A Study in its Origins and Background (New York: Macmillan, 1994), 330.
8
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liquidate its minorities on the path of ethnic and cultural homogenization.* As a response to
such policies, the key minority response is often argued to be the option of immigration to
Turkey, and any organization of the Muslim minority is discussed to be isolated communal
organizations without much stress on any political dimension, ideological goal or the dynamic
informing them.”

Yonca Koksal analyzes the minority policies of Bulgaria until the establishment of the
communist regime in 1944 and proposes a path-dependent model. Accordingly, in the early
years of the Bulgarian state after 1908, the definition of the Muslim minority was based on the
Ottoman millet system which was pitted against Bulgarian national identity. Close scrutiny
from the Ottoman Empire/Republic of Turkey, struggle between the liberal and conservative
Bulgarian politicians and the disunity of the Muslim community prevented Bulgarian minority
policies to become repressive or assimilationist, and consequently, the state response was either
indifference or toleration. For Koksal, only when Bulgarian elite unity was achieved with the
right wing governments of 1930°s (under the authoritarian and elitist regime led by the Zveno
group) and when the Turkish minority unified around an ethnic category, assimilation and

repression became viable state policies.

“Examples of such approaches are represented by the work of scholars such as: Kemal Karpat, “Introduction:
Bulgaria's Methods of Nation Building and the Turkish Minority,” in The Turks of Bulgaria: The History, Culture
and Political Fate of a Minority, ed. Kemal. H. Karpat (Istanbul: ISIS Press, 1990), 2, 7- 8, 12.

Bilal Simgir, “The Turkish Minority in Bulgaria: History and Culture,” in The Turks of Bulgaria: The History,
Culture and Political Fate of a Minority, ed. Kemal. H. Karpat (istanbul: ISIS Press, 1990), 161.

°For instance, see Richard Crampton, “The Turks in Bulgaria, 1878-1944.” in The Turks of Bulgaria: The History,
Culture and Political Fate of a Minority, ed. Kemal. H. Karpat (istanbul: ISIS Press, 1990), 45-55, 67-70.

®Yonca Koksal, “Minority Policies in Bulgaria and Turkey: The Struggle to Define a Nation,” Southeast European
and Black Sea Studies 6 (2006): 517-518.

9
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Although, this model marks a departure from the previous generation of scholarship on
the Muslim minority in Bulgaria in that it highlights Turkish political mobilization after the
establishment of the Republic, the suggestion that any effective minority political mobilization
in Bulgaria occurred only at that period with the crystallization of Turkish ethnic identity in
Bulgaria deserves a more detailed study. It also sheds little light on the organization and
ideological usages of minority mobilization by the kin state (i.e. Ottoman Empire/Turkey).
Thus it disregards how encroachments upon the Muslims in Bulgaria under a rapidly
nationalizing environment bred intensive conflict which was in turn ideologically used by
political actors commissioned by the Ottoman Empire both for propaganda purposes and to
mobilize this community within the Bulgarian nation state.

This thesis contends that the Balkan newspaper analyzed in this study constitutes a
considerable attempt towards the political mobilization of the Muslim community in Bulgaria
prior to the establishment of the Turkish Republic. Moreover, this attempt was not only
restricted to a moral concern to empower Muslims in the region per se but was also intimately
linked to serve the ideological and legitimization concerns of the CUP power in the Ottoman
Empire. Indeed, the newspaper as an ideological tool of the CUP set out to monitor closely any
infringement of the Bulgarian state/civilians upon the Muslims of Bulgaria and Ottoman
Macedonia. For this end, as a publication circulating throughout Bulgaria, Macedonia and other
provinces of the Ottoman Empire, Balkan laid a comprehensive surveillance network upon the
Muslims and used the letters of its audiences in Bulgaria and Macedonia as information-
gathering mechanisms on such encroachments. These reports were, in turn, used to protest and

undermine the Bulgarian state's authority and portrayed Muslims emotively as subject to
10
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Bulgarian atrocities to promote the Ottoman cause in neighboring Macedonia for the
consumption of the paper’s different audiences outside of Bulgaria. Moreover, Balkan tried to
empower Muslims in Bulgaria socially and politically against the Bulgarian state. Its bold and
outspoken ideological articles and opinion pieces similarly criticized the Bulgarian government,
stood for the Ottoman cause in Macedonia and vehemently tried to legitimize CUP political
power in the Ottoman Empire. Thus, the minority political mobilization studied in the pages
and policies of Balkan is not constitutive of a spontaneous process that gradually develops
through minorities™ political determination but is rather predicated upon a conscious ideological
project informed by the minority’s Kin state, the Ottoman Empire. In order to conceptualize this
aspect, Brubaker's analytical insights offer useful departure points.

Brubaker, in his book Nationalism Reframed: Nationhood and the National Question in
the New Europe argues that rather than employing a dual framework to understand nation-state
policies and minority responses, contemporary nationalisms should be analyzed by taking into
account the triadic relationship between newly independent nationalizing host states, national
minorities, and homeland kin states.” Although the argument by Brubaker is specifically
devised to analyze the competing nationalisms during and after the break- up of Yugoslavia, his
approach is also quite useful for coming to terms with the dynamics of the Muslim minority
mobilization in Bulgaria before the Balkan Wars (1912-13). In a related article, Brubaker
elaborates on his analytic concepts which offer useful theoretical grounds to analyze the

material within this study.

"Rogers Brubaker, Nationalism Reframed: Nationhood and National Question in the New Europe (Cambridge:
Cambridge University Press, 1996), 5-8.

11
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Namely, Brubaker proposes that nationalizing host states, national minorities and
homeland states each should be understood not as substantial, fixed and reified entities but as
political categories and fields of differentiated and competitive positions. Specifically, within
the composition of a national minority, there are different organs, parties, movements,
individuals and political entrepreneurs each seeking to represent the minority to its putative
members or to the host state and thus trying to monopolize the legitimate representation of the
minority group. Thus, for Brubaker, the term national minority does not refer to internally
unified and sharply bounded groups but to a loose and imperfect designation for a field of
competing stances. With regards to these differing positions available to actors operating within
a national minority, while some may press for collective cultural and political rights or else for
autonomy and separation (invoking the patronage and protection of the homeland state) based
on the claim of membership to a different ethno-cultural nationality than the host state, others
may prefer to cooperate with the host state and avoid overtly displaying any type of loyalty to
the home land or kin state. According to Brubaker, competing stances within the field of a
national minority may vary to such an extent that even the question whether the group should
understand and represent itself as such may be challenged by some of the operating actors.
Nationalizing states and homeland states themselves are predicated upon competing stances, as
there may be degrees in terms of advocating nationalizing policies and patronizing, monitoring
the national minority within the host state. In this triangular relation, actors in each three fields
monitor the other fields to come up with policy decisions that best serve their particular

interests.®

®Brubaker, “National Minorities,”111-114, 116-118.
12
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This approach fits with the material of this study in several respects. First, Ethem Ruhi’s
career in Bulgaria and his enterprise in the form of Balkan newspaper after the Young Turk
Revolution of 1908 was directly informed and induced by the Ottoman state under the Young
Turk regime. In his memoirs, Ruhi notes that although his activities before the so-called
constitutional revolution were part of the broader Young Turk opposition against the rule of
Abdilhamit 11 (r. 1876-1909), after the regime changed hands he was specifically instructed by
the Grand Vizier Hiiseyin Hilmi Pasa and the leading cadres of the Committee of the Union and
Progress such as Talat and Cavit Beys to remain in Bulgaria and lay the groundwork for
mobilizing the Turkish community. According to Ruhi, the grand vizier explicated his task by
stating that he was hoping to see Ruhi as the “Del¢ev of Turks” in the Balkans, referring to the
leader of Bulgarian and Macedonian Committees who organized revolts and terrorist activities
against the Ottoman state. Ruhi, himself states his goal as “repudiating the lie of the victimized
Christians and cruel Turks” and “to work for keeping alive the Turkish identity in the
Balkans™.®

Yet, although his memoirs of that were written ex post facto in 1947 for Kemalist
audiences in the Turkish Republic and Ruhi claims that his ideological task was to support and
bolster the “Turks” of Bulgaria (i.e., in ethnic terms), the actual language used to describe the
Muslim community in Bulgaria and the Balkans in general was much different. That is, the
prevalent appellations Balkan used to refer to its audience concerning these groups were the

“Muslims of Bulgaria” (Bulgaristan Miisliimanlari) or the broader notion of the “Muslim

nation” (millet-i Zslam), thus betraying the diversity and complexity of the groups that Balkan

°Ethem Ruhi Balkan, “Hatiralar1,” in Canli Térihler (Ankara: TiirkiyeYaymevi, 1947), 37- 38.
13
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sought to address and bolster. In the case of Bulgaria, although it is true Balkan could only be
regularly followed by the Turkish speakers, fashioning this newspaper as the “protector of the
victimized Muslims of Bulgaria” offered greatest leverage both in terms of making effective
propaganda against the Bulgarian state and gaining the sympathy of a diverse, Ottoman-Muslim
audience. Indeed, even within the confines of Bulgaria, Muslim communities (including the
Turkish community) did not operate upon fully crystallized identities. At the same time, by
portraying a monolithic Muslim nation subject to Bulgarian atrocities, Balkan’s pages could
serve as a discursive device for the Ottoman government which could fashion itself as a
spiritual homeland state because of its status as the caliphate of all Muslims, monitor Balkan
Muslims and even interfere and claim them as its own at critical moments, especially when a
similar role of protectorate over Macedonian Christians was ardently articulated by the
Bulgarian state. When addressing different Ottoman audiences, Balkan again emphasized
common Muslim origin, particularly to secure the Albanian populations™ loyalty which was
under siege by the 1910-1911 Albanian uprisings. Concerning Balkan's Macedonian politics,
the common suffering of Muslims under Bulgarian national activism was a major ideological
trope used against Bulgarian claims of Ottoman atrocities inflicted on the Bulgarian population
in the contested region. It may be useful to suggest that although the identities of both
(especially provincial) Muslims and Christians were to some extent still fluid during the

Macedonian crisis,™ bitter contestation undertaken by national activists and paramilitaries to

19 See for instance Gingeras's chapter which argues that by 1912 the fluidity in Macedonian peoples™ identities
was still observable and were informed by such factors as multilingual common existence, provincial or urban
background and confessional affiliation: Ryan Gingeras, “The Empire's Forgotten Children:Understanding the Path
from Ottomanism to Titoism in Muslim Macedonia, 1912-1953” in Ottoman Legacies in the Contemporary

14
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impose their respective ethnic national categories upon the Christian population marked the
region achieving noteworthy appeal in some cases.'! Thus, it seems that Ottoman Empire and
CUP, along with Balkan as their mouthpiece, operated within the discursive field that informed
the Macedonian nationalisms as they identified the category of Bulgarian as potentially violent
and hostile and increasingly defined the Muslim population as their legitimate flock whose
loyalties to the regime had to be secured.

Returning to Balkan's ideological agendas that targeted Muslims in Bulgaria, spreading
modern education and associational activities was conceptualized as the major means for
political mobilization. A significant element in Balkan’s discourse included the call to raise the
educational level and associational capacity of the Muslim community in line with the
requirements of “civilization” and “social progress” (an understanding which was in line with
the CUP outlook towards modern education in order to improve Ottoman society, to raise its
national consciousness and to shield it from foreign encroachments) to enable its political
survival and render it politically capable to stand for its political rights. To this end, the

reigning discourse in Balkan portrayed the Muslim community as thoroughly victimized and

Mediterranean:The Balkans and the Middle East Compared ed. Eyal Ginio and Karl Kaser (Jerusalem: The
European Forum at the Hebrew University, 2013), 123, 125.

" ipek Yosmaoglu demonstrates how the Ottoman census between 1905 and 1907 resulted in various national
activists™ massive attempts to demonstrate the preponderance of their respective ethnic identity in the region in
order to back up the territorial claims of their nation states. To this end, intense manipulation was carried out to
impose particular ethnic identities onto otherwise diverse and multilingual population: ipek, K. Yosmaoglu,
“Counting Bodies, Shaping Souls: The 1903 Census and National Identity in Ottoman Macedonia,” International
Journal of Middle Eastern Studies 38 (2006): 61-62.

Anastasia Karakasidou investigates the Hellenization process of the Guezna/Assiros town’s Slavic speaking
population in the north of Thessaloniki spearheaded by the town's commercial elite: Anastasia N. Karakasidou,
Fields of Wheat, Hills of Blood: Passages to Nationhood in Greek Macedonia, 1870-1990 (Chicago: University of
Chicago Press,1999), 467.
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oppressed, but it was also critical of the community because it was not yet capable of defending
its rights due to its “ignorance” and “backwardness.”

Balkan’s complex ideological mission to indoctrinate Muslims in Bulgaria in line with
its versatile ideological arsenal and to empower them politically through modern education was
not an uncontested project. The Muslim community was highly divided in terms of the degree
of affiliation with the Bulgarian political parties as well as in terms of their outlook towards
modernity and their loyalty to the CUP regime. In this sense, it seems also useful to apply
Brubaker’s notion of national minority not as a substantial entity but as a “variably configured”
and “continuously contested political field” whereby different actors within the field raise their
competing stances (which may include the renunciation of the category altogether).*? Based on
the material of this study, it becomes apparent that the Muslim community was not a monolithic
entity and various individuals™ diverse affiliations and convictions induced much conflict and
censure.

With regard to endorsing the Young Turk ideology, it becomes apparent that some
groups were in opposition to the regime and still opposed to the ideals it tried to infuse. Omer
Turan and Kyle Evered suggest that before the proclamation of the constitutional regime, the
Turkish community of Bulgaria was divided between the followers of Abdulhamit Il and
supporters of the Young Turk opposition, and members of each attempted to dominate certain
community institutions.*® This trend seems to have continued during 1910 and 1911 as letters

in the newspaper reveal instances where individuals both native to Bulgaria and coming from

2Brubaker, “National Minorities,” 111-112.
3 Omer Turan and Kyle T. Evered, “Jadidism in South-Eastern Europe: The Influence of ismail Bey Gaspirali
among Bulgarian Turks,” Middle Eastern Studies 41 (2005): 484- 485.
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the Ottoman Empire contested Young Turk ideals such as “liberty” and modern education.
These types of individuals were thoroughly denounced and protested both by the readers’ letters
and by the newspaper as “true infidels under the guise of Muslims” who wanted to divide the
Muslim community by injecting disorder and sedition. Secondly, another major criticism was
directed to individuals who were accused of belonging to Bulgarian political parties, people
who were called by contributors to the newspaper as “partizan”, that is, as individuals who
were willing to put their personal interests above the “Muslim nation”, thus preventing its
political articulation as a single body. Thirdly, certain actors cooperating with the Bulgarian
state (more specifically, with Malinov’s government and his Democratic Party) including the
Muslim deputies in the Parliament, the head mufti, the mufti of Plovdiv, as well as the
journalists and authors of Sofya Muhébiri (The correspondent of Sofia) newspaper who were
supportive of the head mufti were dismissed as “traitors”, “enemies of the community” and
“puppets of the government”. In numerous instances the term partizan was used to refer to
individuals who served the Bulgarian interests yet pretended to be religiously conservative to
oppose to CUP. Consequently, it is reasonable to suggest that as in Brubaker’s
conceptualization, the Bulgarian Muslim minority was a political field wherein varying groups
expressed their different affiliations, and Ethem Ruhi and his enterprise acted only as one venue
via which the struggle to represent the Muslim body as a mobilized political entity (closely
aligned with the Young Turk regime) was sustained.

In order to realize this end, Balkan did not operate alone but was part of a network of
similar newspapers. Twpan (Scythe), Tuna (The Danube), Tiirk Sadds: (Turkish Voice), and

Vatan (Fatherland) were newspapers operating after the second constitutional period in
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Bulgaria and trumpeted similar ideological positions. It seems that newspapers and intellectuals
opposing the Young Turk regime were also present in Bulgaria, most notably epitomized by
Ittihad-1 Islam (Islamic Union) published between 1908-09 by Filibeli Ahmet Hilmi, a former
Young Turk figure who increasingly turned towards conservative Islamic thought and opposed
to Young Turk’s westernizing inclinations.** Yusuf Ziyaeddin Ezheri, Kivameddin Nur
Mehmet, Huseyin Husni, Emrullah Feyzullah were other contemporary figures who
represented either reformist Islamist thought or conservative Islam in Bulgaria. They were
transnational figures educated either in Cairo under the tutelage of reformist Islamist scholar
Muhammed Abduh or in Istanbul madrasas. Nonetheless, they seem to have become actively
involved in the political life of Bulgarian Muslims after 1918, most notably through the
establishment of Nuvvab School in Shumen (Medresetii’l Nlivvab) in 1922 to raise the Muslim
religious officials and muftis for Muslims in Bulgaria™, which was going to become a
stronghold of the conservative block, along with the members of the political exiles purged
from the Republic of Turkey against the intellectual and secular groups backing up the
Kemalist reforms, secular education and the adoption of the Latin alphabet.*®

It should be emphasized that Ethem Ruhi’s efforts to mobilize the Muslim community
date back before the proclamation of Ottoman constitutional regime when he first set foot in
Bulgaria in 1904 to be able to pursue his oppositional activities at a spot closer to Istanbul. He

was one among a handful of Young Turk intellectuals who gathered in Bulgaria for

“Mehmet T. Acaroglu, Bulgaristan da 120 Yillik Tiirk Gazeteciligi 1865-1985 (istanbul: Gazeteciler Cemiyeti,
GC Yayinlari, 1990).

Yibrahim Hatipoglu, “Religio-Intellectual Relations between Bulgarian and non-Bulgarian Muslims in the First
Half of the 20" Century,” Islamic Studies 46 (2007): 76-79, 83.

®yonca Koksal, “Transnational networks and kin states: the Turkish minority in Bulgaria, 1878—1940,”
Nationalities Papers 38 (2010): 206-207.
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revolutionary activity against Abdulhamit 1I. Yonca Koksal counts Ruhi as one of the
transnational political activists alongside similar figures such as Tahir Litft, Ali Fehmi and
Doctor Neset who brought their organizational capacities and political ideas to Bulgaria to
inform first associational initiatives. Accordingly, one of the first political associations, the
Muslim Teachers’ Union (Mu ‘allimin-i Islamiyye Cem ‘iyyet-i Ittihddiyyesi) was founded in
1906 by the initiatives of Ali Fehmi and Ethem Ruhi.'” Numerous Young Turk journals
published during this time in Bulgaria such as Hamiyyet (The Zeal), Uhuvvet (The
Brotherhood), Sark (The Orient), Muvézene (The Balance), Gayret (The Effort) and Tuna (The
Danube) along with Ruhi’s papers Rumeli (Rumelia) (1905), and Balkan (1907), were in close
contact with the Russian Muslim intellectuals and political movements (epitomized by Jadidist
movement led by Ismail Gasprinski which advocated worldwide Turkic and Muslim unity)®.
These propagated the tenets of Young Turk ideology and called for Muslim political
mobilization in much the same way as Balkan did after the establishment of the Young Turk
government. Yet, after 1908, the transformation of the Bulgaria into a fully independent state,
and the establishment of Balkan under official Ottoman tutelage imbued the mobilization of the
Muslim community novel characteristics on a conflicting network binding the Bulgarian state,
Muslim minorities and the Ottoman state (as discussed previously with regard to Brubaker’s
theories). After the foundation of the Turkish Republic, the triadic relationship between the
Bulgarian state, Turkish minority and the Turkish state continued while the Republic turned to

backing solely the Turkish minority (rather than the Muslim community), provided financial

YIbid., 202-203.
Turan and Evered, “Jadidism in South-Eastern Europe,” 486-487, 491- 492.
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assistance for activities of groups and associations advocating the Kemalist reforms and closely

scrutinized both the conservative religious segments and the political exiles in Bulgaria.™®

1.2. Methodology

1.2.1. Readers’ Letters and “Watchdog Journalism”

Focusing on readers’ letters to the editor as a historical source raises above all the
problem of fabrication, namely, the probability that some of these letters may have been written
by the editor himself or by the authors of the newspaper for purposes of propaganda conveying
a false sense of public opinion among the Muslim community in Bulgaria. Admittedly, this
problem is not easy to solve, especially in the absence of subscription data; in some cases even
the presence of such data cannot validate the identity of the letter writing readers who tended
alternatively to use pennames, initials or hide their names altogether. Despite such
methodological reservations, several scholars used readers’ letters for their various studies by
judging on the writing style to argue for their authenticity and at times arriving at the
conclusion that they were indeed fabricated. Nonetheless, it seems plausible to suggest that
fabricated or not, the issues and concerns raised in those letters provide important clues to the

existing fault lines, debates and social and political cleavages within their contexts.?’

K 5ksal, “Transnational networks,” 206-207.

? For instance Christil Catanzaro focuses on the letters written to the Iranian constitutional newspapers Sur-e
Esrafil and Ruh-ul Quods which reflected the deep resentment of the provincial intellectuals with the
constitutionalist regime although they had struggled for its establishment. Thus these letters manifest that there was
not only a monolithic ideological split between the conservatives and the constitutionalists and the latter group was
highly unsatisfied with the way the constitutional regime was applied in the provinces: Christil Catanzaro,

“ Leserbriefe in Sur-e Esrafil und Ruhul- Qodsals Forum des Informationsaustausches fur die Intelligenzija der
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Regarding, the letters present in Balkan, it may be plausible to make a case for their
authenticity since in many instances the names and the provinces were mentioned and detailed
references were made to many events, individuals, associations and their members, and details
abounded involving charity events and fund raising campaigns. Moreover as discussed in the
next two chapters, readers’ letters proved substantial for Ethem Ruhi. Letters from Muslims of
Bulgaria who had been subjected to Bulgarian state’s/civilians atrocities constituted one of the
main outlets through which he was able to monitor this community and use their predicament as
a pillar of his propaganda. In late March 1910, he was prosecuted by the Bulgarian authorities
for his harsh criticisms on the atrocities reported in such letters. During his trials he was able to
summon the letter writers although many of them had already immigrated to the Ottoman
Empire. He, moreover, let their photographs taken and published in Balkan as yet another
propaganda reflecting both the Muslims’ and his cause.

Some studies done on the readers’ letters manifest certain similarities to Balkan's case

in terms of the functions of newspapers and their relation to their audience and in terms of the

Masrutiyat-Zeit,”in Presse und Offentlichkeit im Nahen Osten, ed. Christoph Herzog et al. (Heidelberg:
Heidelberger Orientverlag, 1995),18- 19.
Evan Siegel mentions several letters written by a woman to the Azerbaijani newspaper Molla Nasr od -Din (which
advocated western liberal thought and emancipation of Muslim women) in 1906 and 1907. Although this women
described herself as a backward old villager, Siegel argues that in reality she is Hamide Hanim, the editor's wife
who blatantly challenged the newspaper deep seated oriental attitude towards Muslim women whom they
described as detestable and backwards in relation to Russian and Armenian women: Evan Siegel, “A Woman's
Letters to Molla Nasr od -Din (Tiflis),” in Presse und Offentlichkeit im Nahen Osten, ed. Christoph Herzog et al.
(Heidelberg: Heidelberger Orientverlag, 1995), 144, 146, 149.
Ruth Haerkotter- Uzun's analysis focuses on the Ottoman women's magazine Mahasin that operated in the second
constitutional period until 1909 and takes up a woman's letter allegedly sent from a poor woman in Uskiip
(Skopje) which challenged the ways in which the incipient Ottoman women's movement remained restricted to the
debates of a handful of elite men and women. Although, based on the learned style, Uzun argues that in fact the
author should have stemmed from an upper class family, the protesting letter revealed the nascent Ottoman
women’s movement’s limited access which was not available for working and low class women: Ruth Haerkotter-
Uzun, “Offentliche Diskussion in der Istanbuler Frauenpresse zu Beginn der Zweiten Konstitutionellen Periode am
Besipiel Mahasin,” in Presse und Offentlichkeit im Nahen Osten, ed. Christoph Herzog et al. ( Heidelberg:
Heidelberger Orientverlag, 1995), 90.
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function of the letters themselves. In the former case, Tadeusz Swietochowski for example
argues that, similar to Balkan the Azeri newspaper Akinc: operating in 1875-1877 under
Russian censorship tried to educate and socially improve its audience, that is, the Turkish
speaking Azeri community in line with Enlightenment related ideas. Moreover, letters sent to
this paper as in the case of Balkan attested to the deep cleavages within the Azeri society in
terms of Sunni and Shiite communities. The editor of the paper tried to cut the ties of the latter
group to Persia which they regarded as their spiritual homeland and attach their loyalties both to
a unified Azeri national community and to the Ottoman Empire, an effort which proved to be
fruitless due to Shiites’ unwillingness for this project. Alarmed against a possibility of incipient
Turkism and inclination towards the Ottoman Empire, in 1877, the Russian officialdom closed
down the paper.?*

Sabine Praetor analyzes letters to Istanbul newspapers sent by Arab deputies, provincial
‘ulemd, notables and merchants as both ways of propaganda devices and outlets through which
provincial complaints were voiced. Within this platform, both pro Young Turk and oppositional
Arab deputies took place for varied purposes of refuting allegations against them and boosting
(via open letters to government and grand vizierate) their claims to the demands and needs of
their various provinces mobilizing their voting base to write letters alongside them. Yet, letters

from provincial notables complaining about official corruption and mismanagement were also

#'Tadeusz Swietochowski, “Akinci, 1875-1877. The Rise of the Azerbaijani Press and Public Debates in the
Readers' Correspondance,” in Presse und Offentlichkeit im Nahen Osten, ed. Christoph Herzog et al. (Heidelberg:
Heidelberger Orientverlag, 1995), 176-182.
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often encountered via which the correspondents raised their various claims in line with their
social position and status.??

Another significant insight concerning the scholarly employment of readers’ letters is
provided by Matthew Lenoe’s study on the use of Soviet readers’ correspondences (including a
period well into the 1970°s yet laying more focus on 1920s and 1930s). This endeavor is quite
ground breaking in that it treats this material as a state tool of governance whereby the Soviet
state, including the highest ranked party officials used letters alternatively as ways of educating
and shaping the public identity of its subjects, gathering surveillance and intelligence data on
local officials and on satisfaction and complacence with state policies (the letters were
conveyed to the intelligence networks).? Thus, similar to Balkan, in this case letters were used
as information gathering devices. Through these, the Soviet state could learn about the degree
of effectiveness of its ideological penetration and identify its “corrupt” and “disloyal” subjects
or officials and do propaganda and increase state control by reporting their prosecution in
newspapers. Propaganda and education about state ideology and tenets of the Bolshevism was
enhanced via the mimicking discourse of the letter authors (who were instructed both by
additional newspaper leaflets, conferences and individual instructors at the local level).*

A last stream of literature that may be useful to think about Balkan’s mission is based

on the concept of “watchdog journalism” which indicates a newspaper’s close scrutiny and

*2 Sabine Praetor,  Arabishe Stimmen in der Istanbuler Presse der Jungturkenzeit,” in Presse und Offentlichkeit im
Nahen Osten, ed. Christoph Herzog et al. (Heidelberg: Heidelberger Orientverlag, 1995), 123-129.

“Matthew Lenoe, “Letter Writing and the State: Reader correspondence with newspapers as a source for early
Soviet history,” Cahiers du monde russe 40 (1999):140, 142,168. James H. Krukones similarly discusses the use
of letters in pre-revolutionary Russia as a tool of political education: James H. Krukones, To the people: The
Russian government and the newspaper Sel” ski vestnik 1881-1917 (New York: Garland, 1987).

*Ibid., 144-148, 159.
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criticism of groups deemed to be hostile and damaging for the population’s interests that the
newspaper advocates and speaks for. A majority of works drawing on this concept focus on the
contemporary period or the history of formation of this concept and emphasize such media’s
role as “watchdogs” over the government and business sectors to protect the interests of the
public good as well as the limits of such ventures.® In closer association with Balkan, some
contemporary and historical studies discuss how ethnic minority newspapers promote the
interests of the respective ethnic groups they represent. Apart from challenging the broader
society’s encroachment on these groups, these papers also try to mobilize and politically and
socially educate them which would in turn enable them to defend their rights. Such papers also
aim at preserving the ethnic culture and strengthening the cohesion of the group and its identity.
Lastly, with a trend similar to Balkan, such media welcome readers’ letters as informants who

announce the problems and conflicts they face within the broader society.?® For instance,

% For instance Ibelema Minabere discusses this function in the African press and she also adds that increasingly
the press tends to become a “watchdog” over societal values that stand against democratization as well: Ibelema,
Minabere: “The press as a “watchdog” of the people: Revisiting a theoretical triad,”African Journalism Studies 33
(2012): 10-13.

For a volume discussing the limits of “watchdog journalism” in China under the Party State which decides what
elements in state structure can be watched over: David Banduski and Martin Hala, edit., Investigative Journalism
in China: Eight cases in Chinese Watchdog Journalism (Hon% Kong: Hong Kong University Press, 2010).

For the history of emergence of “watchdog journalism” in 19" century United States, whose pretention to represent
the public good did not go uncontested by some sectors in the population: Timothy W, Gleason,

“The Watchdog in Nineteenth Century Libel Law: A Common Law Concept of Freedom of the Press,” (paper
presented at the Annual Meeting of the Association for Education in Journalism and Mass Communication,
Norman, August 3-6, 1986), 1-14.

% The Black African Press in the United Kingdom analyzed by Olatunji Ogunyemi is a case in point: Olatunji
Ogunyemi, “ The News Agenda of the Black African Press in the United Kingdom,”Journal of Black Studies

37 (2007): 638-645. Minority newspapers are also not only watchdogs for their ethnic group but for their
political, gender and social groups as well (especially in cases of marginalized groups). For a historical study
investigating how the newspaper Producers’ News turned out to be a crucial “watchdog” for the Farmers
movement between 1918-1937 in Northern Montana, United States: Verlaine Stoner McDonald: “A Paper of, by,
and for the People: The Producers News and the Farmers' Movement in Northeastern Montana, 1918-1937,”
Montana: The Magazine of Western History 48 (1998): 18-25.
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Sharon, M. Murphy analyzes how native Indian newspapers in the United States starting with
1828 set out to fulfill all these outlined functions and tried to socially and politically educate the
tribal Indian population for political survival, defied non-native encroachments over native
peoples’ rights and lands. The contemporary native Indian newspapers in the United States,
apart from trying to unite the native Indians and keep the ethnic and cultural identity alive, also
rely on readers’ letters to communicate with its dispersed readers and to become critically
informed about their conflicts and problems within the broader society acting thus as a
“watchdog” over the broader American society to stand for their co-ethnics.?’ What
differentiates Balkan from these studies is its “watchdog performance” over a foreign sovereign
state in the name of the Empire. Its close monitoring of both Muslims in Bulgaria and
Macedonia against Bulgarian infringements was rather an ideological mission geared towards
legitimizing the Ottoman and CUP cause in Macedonia than a bounded and local attempt to
mobilize the Muslims of Bulgaria. In this sense, in the post imperial context of the Bulgarian
sovereign nation state, imperial networks were very much intact to curve spaces of influence
and legitimization for the Ottoman Empire. The next two chapters will demonstrate how this
influence was tried to be established through the mechanism of Balkan focusing on the political
ventures of its editor Ethem Ruhi, Balkan’s discursive content and the corroboration of readers’

letters respectively.

%" Sharon M. Murphy, “Native Print Journalism in the United States: Dreams and Realities,” Anthropologica, New
Series, Journalistes amérindiens: études sur le travail d'une minorité professionnelle / Native North Americans
and the Media: Studies in Minority Journalism 25 (1983): 23-26.
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Chapter 2: Balkan’s Unique Position as an Ottoman Ideological Mouthpiece
in another Sovereign Nation

This chapter sets out to substantiate Balkan’s mission as an ideological device
addressing different audiences both outside as well as inside the Ottoman Empire. Based on
biographical data on Ruhi and information regarding his enterprise Balkan, first | will argue
that this ideological medium not only constituted an Ottoman propaganda organ in Bulgaria,
i.e., a foreign sovereign nation where it was based, but was also a cross border medium for
conveying CUP propaganda to the Ottoman audiences in adjacent Ottoman territories such as
Macedonia and other parts of the Empire. Moreover, it kept the Ottoman Muslim subjects in
Istanbul and other Anatolian provinces informed about the plight of their coreligionists under
Bulgaria that had recently obtained its independence from the Ottoman Empire. This way while
it forged their solidarity with their brethren in Bulgaria, concomitantly it fostered anti Christian
sentiments towards Christians which would also have considerable implication for the future
persecution of Ottoman Christians, most notably for Greeks and Armenians. In this sense, the
leaders of the Committee of the Union and Progress charged Ruhi and his staff to create a
newspaper with a specific ideological mission, but the paper also had other versatile functions.
In terms of monitoring any state infringement on the communal rights of Muslims in Bulgaria
and Bulgarians™ attacks against them, Balkan both stood against the Bulgarian state authority
and tried to politically unite and mobilize the Muslim community against it. Balkan’s
propaganda about Macedonia and the plight of Muslims in Bulgaria, in the same vein,

addressed the Ottoman audience in Istanbul and Anatolia as well. The portrayal of Bulgarian
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Muslims’ plight moreover was used as an ideological counter argument against Bulgaria’s
similar claims that Ottoman Bulgarians/Christians in Macedonia were oppressed by Ottoman
atrocities in the region. For this vast monitoring task, Balkan also relied on its readers’ letters
that emotively explicated their predicaments. These letters were dialogically employed because
Balkan commented on them and thus crafted their representation in line with its agenda of
promoting the Muslims’ cause.

The first section of this chapter will introduce Balkan’s editor Ethem Ruhi and discuss
his vision for founding the newspaper in order to demonstrate that letters from Muslims in
Bulgaria as well as other parts of the Ottoman Empire to the paper’s editors, betrayed that the
ideological content of Balkan resonated with its readership as a medium that sought to shape
Muslim public opinion in Bulgaria and Macedonia. The second section will focus on
cornerstones of Balkan’s ideological content using various articles from the paper. The first
group of these vociferously criticized the Bulgarian government’s Muslim minority policies,
monitored social assaults against Muslims, and called for Muslim political empowerment
through unison and education. Other types of articles deal mostly with the Ottoman cause in
Macedonia and legitimized CUP power in the Ottoman Empire. These articles as a whole
provide a representative snapshot of Balkan's ideological venture which ambitiously employed

many agendas and addressed many different audiences in line with these.
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2.1. Biography of Ethem Ruhi and His Enterprise Balkan

Edhem Ruhi was one of the prominent members of the revolutionary Committee of the
Union and Progress which he joined during his studies at the Imperial Medical College in
Istanbul and soon became an ardent member as a result of which he was exiled to Tripoli in
1897. He escaped from there to Geneva where he published the newspaper “Osmanli” (The
Ottoman), the prominent organ of the Committee’s Geneva branch, along with Ishak Sukuti and
Abdullah Cevdet. He continued to publish this newspaper in London, Folkestone and Cairo at
different points receiving financial aid and patronage from Damad Mahmud Pasa and Sait
Halim Pasa until 1904.%

In his memoirs written in 1947, Ruhi recalls that he settled in Sophia in 1904 charged
with the specific task of supporting acts of sabotage (such as political assassinations) against
Ottoman officials loyal to the Abdulhamid Il, and engage in propagating publishing activities
against the regime of the sultan. Ruhi claims that after feigning his willingness to be bought off
by the sultan in return for giving up all his revolutionary activities, he accepted a post at the
Ottoman Bulgarian Extraordinary Commissary. Intentionally using this post to validate the
passports of the individuals who subsequently engaged in a failed assassination attempt against
the sultan, he had to flee to Plovdiv (Filibe in Ottoman) where he started up his publishing
house and published his dissident newspaper Rumeli (Rumelia) along with Rumeli Telgraflar:

(Telegrams from Rumelia) (which was a reporting medium publishing news obtained from

*®Halil Bal, “Ethem Ruhi Balkan ve Filibe’deYayinladigi Balkan Gazetesi,” (paper presented at the Bulgarian
Academy of Sciences’ International Symposium of Islamic Civilization in the Balkans, Sofia, April 20-23, 2000),
363-365.
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different press agencies) from 1905 onwards. Balkan was initially established in Plovdiv as a
supplement to these two papers in 1906. Ruhi recounts that when he initially started these
dissident publications, he acted rather cautiously by composing his articles in a mild tone in an
attempt to win over the Turkish and Muslim community in Bulgaria who were mostly
sympathizers with the sultan’s regime and regarded the Young Turks as faithless heretics.
Gradually his articles™ oppositional stance grew in harshness.?® In his memoirs, Ruhi claims that
he was sentenced to lifetime fortress imprisonment by Abdulhamid 11's regime in 1906 due to
his subversive activities.*

Ruhi soon shut down the production of Rumeli and Rumeli Telgraflar: so that he could
focus on Balkan (which was planned to be published daily except Mondays in contrast to the
weekly Rumeli and to contain more assertive political articles in contrast to Rumeli Telgrafiarr).
Balkan was circulated throughout Bulgarian cities, in Macedonia and in other Ottoman
provinces and had a daily readership that reached thirty thousand.®* The lifespan of the paper
proved long-lasting given its controversial profile in Bulgaria until 1920. This study, however,
will focus on issues printed between 1910-1911 when Balkan’s ideological mission assumed its
utmost importance after Bulgaria’s proclamation of independence and the events such as the

Macedonian crisis and the Malinov government’s oppressive policies against Bulgaria’s

% Balkan, “Hatiralar1,” 30-31.
*Ibid., 31.
*'Balkan’s circulation in Macedonia was evident not only by the readers letters from the region (which will be
discussed in the next chapter) but also by a series of announcements for its distributors, representatives and
readers in Macedonian provinces such as Thessaloniki (Selanik) and Skopje (Uskiip), see for instance: “Selanik ve
Uskiip Miisterilerimize” Balkan No: 1104, Temmuz 10, 1326, 4. It also appears that Balkan also organized
excursions to recruit readers and subscribers in Anatolia at different points. See for instance the announcement of
such an excursion in which the information was given that Balkan author M. Mahir will roam the region between
Bursa and Istanbul to offer the opportunity for Balkan's subscription: “IstirhAm-1 mahstisamiz,” Balkan No: 1133,
Agustos 13, 1326, 4. The readership figure about Balkan's circulation is provided by Halil Bal: Bal, “Ethem Ruhi,”
367.
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Muslims that led up to the Balkan Wars in 1912.% Prior to the Balkan Wars and during the First
World War, Ruhi published two additional papers respectively called Eyyam (The Days) and
Resimli Balkan (Balkan Illustrated) and wrote in other Turkish papers in Bulgaria such as
Ahali (People) and Ciftci Bilgisi (Knowledge for Farmers).*® According to Halil Bal, Balkan
became the most important and prestigious newspaper of the Turkish community in Bulgaria
and significantly contributed to the formation of a “national consciousness” among the Turks,
simultaneously advocating the Young Turk movement and modernization in the Ottoman
Empire, though while reading through the pages of Balkan it becomes very clear that the idea of
a Turkish national consciousness was something that was far from a realistic agenda that the
editors of Balkan could achieve.*

In his memoirs, Ruhi claims that after the proclamation of the constitutional regime in
1908, he was personally charged by the Grand Vizier Hiseyin Hilmi Pasa and the leading
cadres of the Committee such as Talat Pasa and Cavit Bey to remain in Bulgaria to mobilize the
Turkish/Muslim community politically, to continue to promote their ties to the CUP
government and to engage in a counter ideological struggle against Bulgarian claims about

Ottoman atrocities in Macedonia by emphasizing the Bulgarian state’s oppression of the

*Balkan s office was closed and torn down during the Balkan Wars. Although Halil Bal mentions that Mehmed
Mahir , Halil Zeki and Hisni Mahmud assumed the administration of Balkan during this time to continue the
publication (since Ruhi was imprisoned), it is unclear whether the paper indeed continued to appear since neither
Istanbul nor Sofia archives contain issues from the Balkan Wars. Sofia archives additionally contain issues from
1919 and 1920: Bal, “Ethem Ruhi,”372-373.

*|bid., 366-367. No further information was found on Eyyam. Resimli Balkan intended to promote the
achievements of the Triple Alliance during World War 1, and thus it is very probable that it was also commissioned
by CUP. Ahali newspaper was a weekly newspaper published between 1919-1924 by Mehmed Behcet Perim in
Sofia. It was defined as a Turkish scientific and cultural newspaper disseminating popular and scientific
information. Ciftici Bilgisi was the Turkish language version of the Agrarian Party’s official newspaper: Acaroglu,
Bulgaristan'da 120 Yillik Tlrk Gazeteciligi, 4, 11, 17, 37.

**Bal, “Ethem Ruhi,” 368.
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Muslim community.* This was a significant ideological mission given that the combined bids
of neighboring Balkan states over Ottoman Macedonia were a burning issue of the times. Not
only Bulgaria but also other Balkan states’ presses were engaged in a similar ideological
campaign regarding the Ottoman atrocities on their compatriots (and on Christians in general).

Given the CUP’s commission of Ruhi during this watershed moment in the region, this
study argues that the second phase of Balkan’s publication after 1908 was specifically geared
towards monitoring and politically mobilizing the Muslim community, divulging and
castigating Bulgarian government policies that threatened its Muslim readers, and providing a
mouthpiece that counteracted the Bulgarian press’ parallel claims that the Ottoman government
was oppressing “Bulgarian” brothers in the neighboring province of Macedonia. This charged
publication aimed to address many diverse audiences: the Bulgarian state and the press, the
Muslims in Bulgaria and the readers in the Ottoman Empire and Ottoman Macedonia. Thus, as
the material in this and the next chapter will reveal, Balkan was a medium entrusted with
disparate but entangled tasks.

In this respect, Ruhi served as a cross-border actor addressing and operating between
the Bulgarian state, the Bulgarian Muslim minority and the Ottoman Empire. He sought to bind
the Muslim minority of Bulgaria to Young Turk political power and mold it according to its
ideological tenets, thus simultaneously gaining and preserving its loyalty for the Ottoman
Empire and laying the ground for the proliferation of political mobilization against the
Bulgarian state. For instance, Balkan’s close corroboration with the CUP government was

evident in the 31% March 1909 counter-revolution in Istanbul. Ruhi was financed by the

*Balkan, Hatiralar1, 37-38.
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commanders and military directors of the second and third armies such as Mahmud Sevket
Pasa, Ismet In6nii and Kazim Karabekir to distribute Balkan to the soldiers stationed in Edirne
and Thessaloniki who in their new roles as fighters against the Hamdian regime during the
counter-revolution were prone to reactionary conservative ideas and therefore were prohibited
from reading any other newspaper.*

In late 1910 Ruhi was imprisoned in Bulgaria due to articles that harshly criticized the
reigning government of Aleksandar Pavlov Malinov’s Democratic party. As I will discuss in
more detail in the next chapter, his trial followed a reactionary article he had written upon
receiving several readers’ letters reporting and protesting Bulgarian trouble-makers attacking
Muslim villages in Karlova. Coupled with further charges based on other articles he wrote that
criticized the Malinov’s government’s repressive policies against the Muslim community such
as the demolition and confiscation of mosques, communal schools and religious endowments,
as well as its appointment of meritless Muslim secular/religious officials (claimed by Ruhi to be
traitors of the nation), Ruhi was sentenced with a two year prison sentence on 4 March 1910.
As will be discussed in the next chapter, the editorial staff of Balkan claimed that the mufti of
Plovdiv, Suleyman Faik Efendi along with a corrupt Muslim official of the endowments — in

cahoots with the Bulgarian government—reported Ruhi to Bulgarian authorities, thus leading to

*Ibid., 39-40.

Ruhi’s harsh attacks on the so called miirteci ‘s who were accused of instigating the 31% March incident can be
observed throughout the heydays and aftermath of the incident. Miirteci ‘s were claimed to be fake ‘ulemas who
under a conservative Islamic guise only strived to re-obtain their advantageous positions as spies during the
Hamidian regime. As will be mentioned in the next chapter, two of such figures, Seyh Nesimi and Kessaf who
after the 31° March incident had escaped to Plovdiv were charged with having converted to Protestantism. In order
to underscore their fake Islamic persuasion, Ruhi, in his memoirs notes that he let the photographs of these two
figures taken during their conversion: Ibid., 40.

Indeed this photo can be observed in Balkan's 743" issue along with Ruhi's blatant article: Ethem Ruhi, “Iméan
Kisvede Degil Kalbte Arayin,” Balkan No: 743, Mayis 8, 1325, 1-2.
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his arrest. After Ruhi’s imprisonment in 1910, the other members of Balkan’s staff contined to
publish the paper.®” Ruhi’s incarceration, however, became a major rallying point in the pages
of Balkan, and he was depicted as the “great defender of the nation and religion sacrificing his
life for their sake.” Balkan’s staff claimed that letters arrived every day to Balkan’s office both
from every corner of the Ottoman Empire as well as throughout the entire world as far away as
India or New York,* and many letters that reached the editors from other parts of the Ottoman
Empire condemned both Bulgarian government, called the treacherous Muslim authorities of
Bulgaria as “traitors of the nation” and praised Ruhi as a Muslim savior, thus confirming
Balkan’s ability to shape the public opinion of its broad readership. In his memoirs, Ruhi
maintains that at several points the CUP even tried to help him escape from the prison, yet he
refused to do s0.*° In any case, after serving six months of his sentence, Tsar Ferdinand released
him at the request of the grand vizier. Balkan attributed the intervention of the grand vizier to
the uproar and disturbance that Ruhi's imprisonment induced in the Ottoman Empire. His
amnesty was met with harsh condemnation in Bulgarian newspapers that maintained Ruhi was
a tremendously dangerous and influential provocateur, and each of his articles had the influence
of mobilizing Muslim guerillas in Macedonia against the Christian population. These papers
pointed to three massive rallies of the Muslims which were held respectively in Plovdiv, Sofia
and Thessaloniki to demand Ruhi's release to attest to the threat he posed.*® Considering these

anecdotes and the fact that his bail was paid by fund-raising campaigns both in Bulgaria and the

*’Balkan No: 985, Subat 19, 1325, 1-2.
*®Balkan No: 1268, Kan(n-u sanf 28, 1326, 3.
3gBaIkan, Hatiralari, 43.
“Balkan No: 1302, Mart 9, 1327, 3.
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Ottoman Empire, it seems reasonable to argue that Ruhi and his enterprise indeed enjoyed a
considerable amount of influence to shape Muslim public opinion in the Balkans. Upon his
release, Ruhi was instantly assigned by the CUP to give conferences throughout Macedonia in
order to assist the CUP in its campaign for Ottoman parliamentary elections and to condemn the
recent Albanian insurgency. According to his testimony, high-ranking CUP leaders such as
Enver and Niyazi Bey — and even the young Mustafa Kemal — accompanied Ruhi to his
conferences in Macedonia. Ruhi even claims that during these conferences, he survived three
assassination attempts.**

On the eve of the first Balkan War, Ruhi was again imprisoned. After nine months he
was released by the Radoslavov government which would lead Bulgaria to the First World War
as an ally of the Ottoman Empire. In 1915, he served as the deputy of Western Thrace at the
Bulgarian National Assembly and became the General Inspectorate for Muslim Schools in
1920, yet he had to flee from Bulgaria and end the publication of Balkan with the rise of the
Stamboliski government. Although he planned to revive Balkan in Turkey and also started up in
a newspaper called Mecmu ‘a-i ROhi (Ruhi’s Magazine) in 1921 which focused on Muslims in
Bulgaria and emigrants from Rumelia in the Ottoman Empire, this paper had to close after

publishing only two issues.** In 1946, with the establishment of the multiple party system, Ruhi

*1 Although a certain degree of exaggeration may be present in Ruhi*s memoirs such as when he claimed to have
gone around with forty body guards, regarding the assassination attempts, he gives rather convincing details. For
instance, regarding the first two attempts after his release, he provides the names of the leaders of the Bulgarian
guerilla bands that allegedly plotted against him, the specific place names and individuals involved. Concerning
the third attempt during his conferences, he asserts that the Bulgarians® commissioned a certain Albanian named
Elmas, again providing comprehensive details. Thus, given his highly politicized career, these allegations about
assassination attempts were probably true, although the perpetrators may have been different actors. For Ruhi’s
portrayal of the assassination attempts, see: Balkan, Hatiralari, 42-45.

**The reasons for this paper's closure is not mentioned by Bal. Yet, the lack of funding (which CUP previously
provided for Balkan) may have played a major role in Armistice Istanbul.
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founded Turkey's Workers and Farmers Party (Tiirkiye Isci ve Ciftci Partisi) yet failed to enter

into the parliament, after which Ruhi withdrew from politics until his death in 1949.

2.2. The Discoursive Content of Balkan

2.2.1. Attacks against Malinov’s Democratic Government and the Call for Muslim
Political Mobilization

One of the most significant discursive elements of Balkan was centered on its criticism
of the Bulgarian Democratic government’s alleged attempts to tear apart Muslim communal life
and deprive Muslims of their rights as minorities in the new Bulgarian state. Ruhi and his
editors consistently accused the government of employing every measure to destroy the Muslim
presence in Bulgaria by closing down the Muslim schools, opening Bulgarian schools in
Turkish areas, breaking down Muslim religious endowments and by preventing Muslim
intellectuals from politically mobilizing their communities (either by imprisoning or dismissing
them from their administrative positions). Authors writing in Balkan further argued that the
government co-opted the head mufti (chief religious official of the Muslims in Bulgaria)
Muhiddin Efendi, his representatives and other Muslim deputies in exchange for their
remaining inert and passive in the face of any violation of Muslim communal rights. In this
respect, Balkan and its readers closely monitored any state incursion against the community,
such as the demolition of mosques or the dismissal of a Muslim high school principal and
reported about them in its pages. For instance, on 23 March 1911, Ruhi strongly criticized the
Bulgarian government’s attempt to demolish the Sophia central mosque built by the famous

Ottoman architect Sinan in the sixteenth century under the pretext of urban renovation and
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modernization. Ruhi claimed that the mobilization to destroy Muslim mosques by the
democratic municipalities had been going on for several years in violation of international
treaties in virtually every Bulgarian town and village where there was a Muslim presence. He
also argued that this policy was closely entangled with a perception of the Muslim/Turkish
identity as inferior and worthless to the extent that instead of historical artifacts, mosques were
regarded by the Bulgarians as tainting the modern urban landscape. In this respect, the head
mufti was portrayed as the puppet of the government. Furthermore, the dismissal of Halil Zeki
and Hiusameddin Giray, the directors of Muslim schools in Vidin, Dobrich and Ruse in January
and February 1911 was similarly attributed to head mufti’s and Muslim deputies’ corroboration
with the government to suppress major intellectual figures of the Muslim community.*

It is indeed intriguing how a close network that monitored the rights of Muslims was
established by Balkan and extended to the far flung towns and villages where repressive
government policies were pursued. For instance on 19 January 1911, one of the writers of
Balkan, using the penname Yomakov, argued that the Democratic government followed a
cunning policy of cutting off the municipalities’ aid to Muslim schools by prohibiting the
election of non-Bulgarian speakers to provincial municipality commissions through which such
aid was legally requested. According to the author, this policy was coupled by extirpating the
existing Muslim schools through government confiscation or through the opening of Bulgarian

schools in Muslim towns to apply a policy of Bulgarization. The specific instances cited in this

* Ethem Ruhi, “Sofya Cami‘-i Kebiri Mes’elesi 1,” Balkan No: 1303, Mart 10, 1327, 1-2. Ethem Ruhi, “Sofya
Cami‘-i Kebiri Mes’elesi 2,” Balkan No: 1304, Mart 11, 1327, 1-2. On a similar newspaper report on the
demolition of the central mosque in Burgas and the inertness of the head mufti: Balkan No: 1238, Kan(n-u evvel
22,1326, 3. On the dismissals of Zeki and Giray: Ethem Ruhi, “Simdi nasil séylemeyelim,” Balkan No: 1286,
Subat 18, 1326, 3. “Halil Zeki Mes’elesi”, Balkan No: 1251, Kan{n-u sant 8, 1326, 3.
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article concerned the confiscation of a Muslim endowment and school in the Takia village of
Stara Zagora and the opening of Bulgarian schools in the Turkish villages of Silistra and in the
Gagauz and Pomak villages of Varna, Dobrich, Hofca and Rodop regions. In this respect, the
author argued that the recent increase in the Ministry of Education’s budget materialized in
order to undermine the relevance of the Turkish language and Islam, and the author was also
critical of Muslim deputies who stood by passively.*

The intensity of Balkan’s “watch-dog” surveillance of the Bulgarian government’s
infringements upon the rights of its Muslim minority in every town and village of Bulgaria was
also coupled with a close monitoring of inter-confessional conflicts in towns and villages.
These reports were oftentimes based on the letters and the telegrams sent by the residents of
these respective towns and villages in which the incidents occurred, attesting to the close
connection of the Muslim community in Bulgaria with Balkan and its perception of this
medium as organization to stand up for its cause. It seems that Balkan’s “watch-dog”
performance was not only limited by informing and challenging the government for not
preventing these incidents. Apart from calling the government to act on these clashes to redress
the injustice that afflicted the Muslim community, it seems that Ethem Ruhi personally engaged
in legally pursuing such incidents. For instance in 1909 he sent a telegram to Tsar Ferdinand to
request his intervention to stop Bulgarians’ increasing attacks against the Muslim villages since

the Democratic government was unwilling to do so0.*

*yYomakov, “Islam meb‘uslarinin nazar-1 dikkatine,” Balkan No: 1249, Kan(n-u sanf 6, 1326, 1-2.

*This information was obtained from a readers letter from Varna on 5 March 1909: Rasid, “Millet Sedast:
Varna'dan Yazihyor,” Balkan No: 680, Subat 20, 1324, 3. Although this study is based on the period between
1910-1911, an initial exploratory research was also undertaken on Balkan's issues from 1909. In this year, readers’
letters from many Bulgarian provinces reporting Bulgarians™ assaults on Muslims™ and criticisms of the
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A typical example of this type of surveillance was raised for instance on 16 June 1911
regarding two instances of murder in Razgrad. In one case a young Muslim man and in another
two Muslim woodcutters were reported to have been intentionally murdered by Bulgarians. In
the latter case the perpetrator was alleged to said that he intended to “drink Muslim blood”
before slaying his Muslim counterparts.*® In cases of such claims of murder or repeated
Bulgarian effacement of mosques and Muslims schools, Balkan as a rule questioned the justice
of the government, the head mufti and the Muslim deputies and asserted that it will struggle to
pursue and oversee these instances via applying to the law courts.*’

Balkan’s pronounced portrayal of a Muslim community in peril throughout 1910 and
1911 was intimately linked with the aggressively nationalizing policies of the Democratic
government of Malinov which in 1911 fell apart and gave way to Geshov’s Nationalist and
Danev’s Progressive Parties. According to Crampton, this transformation was informed by an
increasingly acute need to stake Bulgarian claims over Macedonia and to ensure definite
alliances with Russia and other competing Balkan states.*® Ruhi portrayed Malinov’s tenure as
a period of great oppression for Muslims in Bulgaria. The nationalizing state was posited to
have gone to every length to embark upon and destroy the communal structures and curtail the
political mobilization by buying off communal leaders such as the head mufti and the Muslim

deputies. It was also accused of infiltrating into the Muslim community by appointing its

government for failing to provide justice and freedom appear frequently. For instance: imza Mahfuz, “Mezalim:
Yiirekler Karyesi'nden Yaziliyor,” imza Mahfuz, “Yeni Pazar'dan Yazihiyor,” Balkan No: 681, Subat 21, 1324, 3-
4,

*®«Hazergrad Muhabir-i Mahstisamz yaziyor,” Balkan No: 1370, Haziran 3, 1327, 3.

“’See for instance the comments on the reported murder of a Circassian servant by his masters in Sliven and the
reports of repeated assaults on Muslim mosques and schools in Nikopol: “Cindyet-i vahsiyane,”Balkan No: 1259,
18 Kanln-u sani 1326, 3. “Hiikiimetin nazar-1 dikkatine,” Balkan No: 1250, Kan(n-u sani 7, 1326, 3.

*Richard Crampton, Bulgaria 1878-1918 A History (New York: Columbia University Press, 1983), 323-324.
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Muslim party members over key communal structures and charging these members to prevent
the community from effectively uniting and mobilizing.*® These co-opted figures (that is, the
head mufti, the Muslim deputies, the newspaper Sofya Muhébiri as their abettor and myriad
Muslim Democratic Party followers in the provincial communal institutions) were argued to
have composed a clique that was counterpoised to the Muslim nation and community and was
grudgingly attacked as the traitors of their nation and religion.”® One of Ruhi's harshest censure
on such figures reads as follows:

“...The Democrats used every intrigue they could to destroy the Muslims in Bulgaria. They
seduced the ones among us who were willing to exchange their conscience and faith for money.
They were given all kinds of money to act as muftis, deputies, endowment cashiers and scribes.
They put me in chains and oppressed the nation. They did not provide the head mufti with any
other authority than sealing mere marriage contracts. Thus, without any political base they
illegally imposed a hoca efendi who worked for the destruction of the nation on the Muslim

community as the head mufti. And the Muslim deputies who, after all that agony, should have

*“Biz Bulgaristan miisliimanlar1 yaraliy1z. Kalblerimiz yaralidir. Malinof’un insaf ve mantik tanimama politikas
bize aylarca, senelerce kan kusturdu. Bizi insan hakkina mazhar olmaktan, hayvan menzilesinde yasamamak igin
didinmekten, mektebden, huklk-u diniyye ve milliyyeden mahrim birakti... Demokrat kabinesi miiftiilitk
makamina Bulgaristan miisliimanlarimin géziinii agacak, onlart medeniyyet ve terakkiye dogru ¢ekecek biitiin
vesait-i maddiyye ve maneviyyenin mahvi i¢in bir alet getirmis olmaktan baska bir sey yapmadi... Madem ki
Bulgaristan yeni bir hayat-1 siyasiyyeye girmek istiyor, Bulgaristan miisliimanlar1 hakkinda esasl icra‘at, esash
te’minat talebinde bulunmakligimiz ¢ok gériilmemelidir.” Ethem Ruhi: “Gesof kabinesinden Ne Bekliyoruz,”
Balkan No: 1317, Mart 27, 1327, 1-2.

“Zira bu hayat Bulgaristan miisliimanlarinca miidhis bir trfh-i 1zdiraptir. Hangi firka gelir de Bulgaristan
mislimanlarinin mukadderatina bir Bulgaristan vatandas1 gibi mu‘dmele-i kdndniyye ve uhuvvetkaranede kusur
etmezse o firkaya menslibuz. Ne zaman yeni kabineye gelecek bir hiikimet sebaik-i miicadelemizden ibret alir da
bize hakikaten kardes ve insanT mu‘amelesini tevecciih eder, iste 0 zaman o firkanin yegane muzéhiri Bulgaristan
miisliimanlar1 olacaktir.” Ethem Ruhi, “Bir slik(it-u muntazir, yine mithim dakikalar,” Balkan No: 1305, Mart 12,
1327, 1-2.

0«Citlatma,” Balkan No: 1244, Kan(n-u evvel 31, 1326, 3. “Citlatma”, Balkan No: 1289, Subat 22, 1326, 3.
“Citlatma,” Balkan No: 1291, Subat 24, 1326, 3. “Citlatma,” Balkan No: 1299, Mart 5, 1327, 3. “Citlatma,”
Balkan No: 1305, Mart 13, 1327, 3.
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been responsible for the nation’s fate, instead preferred fawning their master Malinov and his
friends to wiping the tears of their coreligionists... >

Given the much criticized governance of the Malinov cabinet, the coming elections in
the summer and autumn of 1911 was understood as a chance for the reinvigoration and political
activation of the Muslim community provided that unison was achieved and the practice of
becoming party members for the sake of personal interest ceased.”> Both Ethem Ruhi and the
participating authors of Balkan assumed an active role in commenting on the coming elections
by tabulating which province according to its Muslim population had to produce how many
Muslim deputies for the parliament and advocating men from these regions whom they argued
were the best candidates. Thus, during the elections Balkan tried to seize the moment to purge

the political elites of the Muslim community who had been willing to align themselves with the

former Bulgarian government and the Democratic party and replace them with the nominees

*Y“Demokratlar Bulgaristan miisliimanlarin1 mahvetmek iginellerinden ne entrika geldiyse yaptilar. igimizden
vicdanini ve imanini para ile degisebilecekleri ayarttilar. Onlara meb‘usluk, vakif sandikkarligi, miftiliik,
katiplik, tarli paralar verildi. Beni zincire vurdular, milleti kahrettiler. Bag miiftiiye nikdh da‘valarinin
mihiirlenmesinden bagka bir yetki vermediler. Bu siiretle hatta milletin mahvina ¢alisan bir hoca efendiyi cebren
ve gayr-1 kanini ve gayr-1 siyasi bir sekilde bas miiftii sectiler. Bu kadar aciya ragmen milletin mukadderatindan
mes’ul olmalar1 14zim gelen sdbik miisliiman meb‘uslari ise efendileri olan Malinof’la arkadaslarina yaranmay1
kendi din kardeslerinin gbzyaslarini silmeye tercih ettiler.” Ethem Ruhi, “Bulgaristan Miisliimanlar1 Vazife
Bagia,” Balkan No: 1364, Mayis 26, 1327, 1-2.
*2«Lakin aldanmayalim. Malinof demokrat kabinesinin siikiituyla ziya‘a ugratilan hukdk-u milliyyemizin hemen
elimize gectigine kani olmayalim. Ciinki hukuk daima istihsal olunur. Hakkin, hukiikun istihsali ¢alisma ile
kabildir. Cuinki huk{k-u milliyye, menafi‘-i islimiyye bizden hizmet bekliyor. Hakkimizla, huk(kumuzun
muhéafazasina ¢alisalim. Azicik te’emmil ile bizim de bu memleket mukadderat-1 siyasiyye ve igtimaiyyesinde
pek blyuk bir hakkimiz oldugunu goriiriiz. .. Ders-i ibret almaz isek su diyarda son deminde bulunan hukdk-u
Islamiyemiz arttk mahvolmus demektir.15 sene evvel Sobranye meclisinde otuz alt1 meb‘usa malik bulundugumuz
halde bugiin dokuz meb‘usa malikiyyetimiz huklkumuzu muhéafaza etmedigimize bir delil-i alenidir. En blyuk bir
noksanimiz vardir ki o da adem-i ittihadimizdir. Ittihatsiz milletler kahr ve mahvolurlar. Biz bu devlet teb‘asindan
degil miyiz? Muttehiden azmetmeliyiz.” Ethem Ruhi, “Aklimiz1 Bagimiza Almaliy1z,” Balkan No 1311, Mart 19,
1327, 1-2.
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who echoed Balkar ’s views and tie the Muslim Muslim community in Bulgaria to the CUP the
government in Istanbul.>

Within the framework of political empowerment and mobilization, calls for improving
and popularizing modern education within the Muslim community also occupied a key position
in Balkan's discourse. In this respect, education was not only conceptualized as a means to
achieve social progress and mobility but was also underlined as a way of fostering national
identity and an indispensable tool for the insurance of national existence — and indeed survival
— in Bulgaria.>* Balkan closely cooperated with various associations founded for this agenda,
such as Ta‘mim-i Ma ‘Grif ve Te ‘Gviin-ii Islam Cem ‘iyyeti (Association for Islamic Assistance
and the Generalization of Education) and Bulgaristan Ma ‘Grif-i Zs7am Enclimenleri Cem ‘iyyeti

(Association of Commissions for Islamic Education in Bulgaria) and published their

declarations and promoted enrollment and active participation among its readers.

Ethem Rubhi, “Bulgaristan Miisliimanlar1 Vazife Basina,” Balkan No: 1364, May1s 26, 1327, 1-2.

M.M, “Intihablar i¢in Calismaliyiz,”Balkan No: 1350, Mayis 8, 1327, 1-2.

Ethem Rubhi, “Politika tahriblerinden sonra,” Balkan No: 1369, Mayis 31, 1327, 1-2.

4By millet mahva m1 mahkiimdur? Miisliimanlik sa‘y lizerine bina edilmistir. Mekteblerimiz viran, cami‘lerimiz
harab, ekseri yerlerde evkafimiz berbad. Bir millet ma‘arifsiz terakki edemez. Ahlak-1 milliyye tizerine en bilyiik
milesser ma‘ariftir. Bunun terakkisine say* edecek olan miisliiman kardeslerimizi tesvik edecek ise
muftilerimizdir. Hayir bu millet mahva mahkim degildir. Terakki ve te“ali ister. Bunun da ma‘arifle kdim
olacagim bilir. Terakki igin ¢aligmak bir fariza-i zimmettir. Miftulerimiz, encimenlerimiz, ekabir-i ricalimiz de
millete pisva olmalidir. Ahlak-1 milliyyeye fesad araz olacak olursa esaretten mahva dii¢ar olacagimizi hig
unutmamaliyiz. Biz de Bulgaristan teb‘asindaniz. Bu vatanin mukadderati bize de raci‘dir. Hamiyyetperver,
miinnever ll-fikir kardeslerimizden bekliyoruz. Tesebbiis fa‘dliyetle netice bulur. O halde terakki ve te‘aliye dogru
hatvelerimizi atmaliy1z.” “Millet terakki istiyor”’Balkan No: 1295, Mart 1, 1327, 1-2.
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2.2.2. The Conundrum of Macedonia

Another significant pillar of Balkan’s ideological platform was refuting Bulgaria’s
claims over Macedonia and blaiming Bulgaria and other Balkan governments for dispatching
and financing guerilla bands to terrorize innocent Muslims in that province. Ruhi’s articles on
this issue consistently attributed to the Bulgarian state and its political elite (many of whom
were composed of influential politicians of Macedonian origin) the ultimate aim of reviving the
articles of the Treaty of San Stefano of 1878.

Counterpoising the “true plight” of Muslims in Bulgaria and Macedonia to the Balkan
and European states™ claims about Ottoman excesses against Christians in Macedonia offered
main rhetorical channel through which audiences both in Bulgaria and the Ottoman Empire
were emotively informed.> In its effort to seize upon the Macedonia crisis, Ruhi and his editors
accused the Bulgarian state of resorting to subtle conspiracies to repress the Muslims whilst
condemning the Ottoman Empire for having failed to apply the necessary reforms in the region
in the eyes of the international public opinion. For instance on 26 April 1911, Ruhi criticized
the Bulgarian Muslim deputy, Tahir Lutf, who belonged to the Democratic Party, for having

bribed Basri Bey, both a relative of the Bulgarian head mufti and an Ottoman deputy who had

**“Beni su noktada te’emmiile sevkeden Bulgarlar ve sair milletlere nisbeten biz zavalli Tiirklerin ve
miisliimanlarin mazlumdan mazIlim olub da yine daima z&lim sahnesinde tahkir ve tezyif edilisimizdir. Huktik-u
siyasiyye ve ma‘neviyemiz bir ¢ingene asireti ¢erkesinden fazla birsey degildir. Ayn1 huk(ka ridyet hususunda biz
Bulgar vatandaglarimizin serine imtisilen ufacik bir dagide bulunacak olsak kiyametler kopuyor. Biz Bulgaristan
miisliimanlarinin bugitinkii hali sefélet-i istimalini gbzden gegiriniz. Kendi aralarinda bile igitilmeyen enin-i
tezalimiini hemen hiddete gelen herhangi bir Bulgar vatandas tarafindan “¢ingene Tiirkler' tabiriyle tahkir
edildigimizi. Hem dayag: yiyip hem zuliim sahnesinde yiiziimiize tiikiiriildiigiinii...Makedonya“da haneler,
hantimanlar sondiiren canavar, kanli katiller biiyiik adam, medeniyetperver adam. Biz miiti ¢ingene asiretleri gibi
daima muhakkir, zavalliTiirkler, Miisliimanlar fena, fena, ¢ok fena adamlar.” Ethem Ruhi, “Diinyanin en bedbaht
milleti,” Balkan No: 1424, Agustos 1, 1327, 1-2.
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abandoned CUP into joining the opposition. According to Ruhi, Basri Bey was entrusted with
the mission of delivering a speech before the parliament to have the appointment of the head
mufti ratified by the Ottoman seyhu’l-islam (chief religious official of the Ottoman Empire),
and he even blamed CUP for the uproar in Macedonia because of its failure to implement the
necessary administrative and social reforms there.*

Referring to the Balkan state’s bids on the Macedonia also offered Ruhi a convenient
strategy to stand up for the equity and administrative justice of the CUP. Ruhi and his editors
printed that while it was spreading propaganda accusing the Ottoman state of committing
atrocities against Christian subjects in Macedonia, the Bulgarian state continued to support
guerilla bands just as it had prior to the second constitutional revolution in Istanbul. According
to Ruhi, prior to this time guerilla activity was justified based on demands for equal political

rights, liberties and equal citizenship. Yet, in his opinion, contemporary agitation for the

**The election of the Bulgarian head mufti had to be legislatively confirmed by the Ottoman seyhu ’I-islam. Yet
since the mufti was a CUP opponent and was elected via the intervention and manipulation of the Malinov
government, the confirmation was refused by the Ottoman party. Nevertheless, he kept his position de facto and
was constantly insulted by Ruhi, along with the Muslim deputies, as the main collaborator of the Bulgarian state’s
assaults on the Muslim communal rights. For this incident: Ethem Ruhi, “Huk{kundan emin olan hakki i¢in 6lir,”
Balkan No: 1330, Nisan 13, 1327, 1-2. Ethem Ruhi, “Bizans manevralar1 6niinde 1,” Balkan No: 1331, Nisan 14,
1327, 1-2. Ethem Ruhi, “Bizans Manevralar1 oniinde 3,” Balkan No: 1335, Nisan 20, 1327, 1-2. Ethem Ruhi, “ Bir
cindyet kalmasin alemde Allahim nihén,” Balkan No: 1336, Nisan 21, 1327,1-2. Ethem Ruhi, “Ne s6z
bulunur,”Balkan No: 1337, 22 Nisan, 1327, 1-2.

“Bulgaristan miisliimaninin mukkaderat-1 mazlimesine en bi-aman darbeler indiriyor ve komsu bir milletin
hazinesinden yiiklendigi liralarla Osmanli mahfiline zehirli yilan gibi sokulup ndmus-u milletini satmis bir algak
ile konustuktan sonra meclis-i meb‘usan kiirsiisiine ¢ikiyor. Basri Bey'in goklere ¢ikardigi medeniyyet kisveli
politikacilarin Ayastefanos muahedesinin ihyasiyla Makedonya nin nasil Bulgaristan vilayeti olmas1 gaye-i hayali,
Bulgar etféli igin matbu“ kitaplarinda musarrah bulundukga ...Bulgaristan'a karsi barut kokusunu his ettiren
Osmanli ve Islam millet mi? Avam figane seylerle bas agritan biz Bulgaristan miisliimanlar1 miy1z? Makedonya'ya
sevk olunan bombalar Osmaniyyet ve Islamiyyet beyninde patlamamali. Sofya matbuati Makedonya yaygarasini,
Tiirk diigmanlig hissiyatini yiirekten atmali... Makedonya Bulgaristan vatani siirlerini Bulgaristan mekatib
kitaplarindan kaldirmali. CocuklarinaTiirkii gulyabani diye 6gretmemeli. Balkanlarda barut kokusunu ihdas eden
Osmanli ve islam milleti degil onun medenti diye vasfettigi bombalar atan, koyler yakan, hanlar, hanimanlar
sondiiren Makedonya politikacilaridir. Makedonya amali Bulgarlar i¢in 6lmez bir emel, sdbnmez bir atestir.
Bulgaristan miisliimanlar1 pacavra gibi ezilsin o mahluklarin kili kipirdamaz.” Ethem Ruhi, *“ Bizans manevralar
Oniinde 2,” Balkan No: 1334, Nisan 17, 1327, 1-2
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decentralization of Macedonia after the CUP granted liberty and justice to Macedonian
Christians demonstrated®’ that the ultimate aim was the annexation of the region to the
Bulgarian state and to enslave ignorant Muslims, a fate of Muslims similar to those of Eastern
Rumelia (i.e., Muslims in his community) incorporated into Bulgaria in 1885.%

Balkan and its editors also portrayed contemporary uprisings in Albania and the
intensifying cross border skirmishes with Montenegro that brought about Russia’s diplomatic
warnings to the Ottoman Empire as foreign conspiracies that had stemmed from the alliance of
Britain and Russia with the Balkan states to eliminate the Ottoman presence in the Balkans and
to partition the Albanian regions between the Balkan states and Austria.>® To this end, Ruhi

suggested that the decentralization of Albanian provinces was a novel strategy of conspiring

>’ Although Ruhi depicted the CUP as a moral force confronted with malicious Bulgarian guerilla activity, the
CUP’s own commissioning of Muslim guerilla bands to intimidate the Christian subjects is well documented,
especially in the case of the birth of Teskilat- 1 Mahsusa in the waning days of the first Balkan War. For more on
this, see Ryan Gingeras: “Last Rites for a ‘pure Bandit': Clandestine Service, Historiography and the Origins of
theTurkish ‘Deep State’,” Past & Present 206 (2010): 159.
*#4Sofya diplomatlar1 bir iki seneden beri Osmanli’da yagsayan milletlerin sa‘adet ve selametine ta‘alluk eden ne
olursa hepsine kara dediler. O giin bu giindiir onlarin géziinde yalniz bir diisman var. O da Ittihat veTerakki
kuvveti. Zird bu kuvvet Osmanl: topragi olan Makedonya’da hiikiimet i¢inde hiikimetler, gizli emeller
yasatmamak i¢in siyast ve ‘adli ne gibi tedabir varsa hepsine miirdca‘ata basladi... Hig siiphe yok ki Makedonya
(gaye-i hayéline!) dogru atilacak siyasi adimlarin birincisi hiirriyyet, ‘adalet, Kaniin-u esasi yaygarasi iken simdi
adem-i merkeziyyet emelini ikinci bir basamak yapmak. Ondan sonra Makedonya muhtériyeti, daha sonra Rumeli-
i Sarki gibi istila! Nih&yet zaten o diyarda terakkiyat-1 medeniyye ve iktisidiye nokta-i nazarindan za’if ve natuvan
kalmis olan Islam ‘anasirin1 esir, zell edip onlarin tepesine binmek! Veyahut tavsif edilmek istenirse Bulgaristan
miisliimanlar1 gibi mes‘id ve bahtiyar etmek! ” Ethem Ruhi, “Maske atilsin da agik konusalim,” Balkan No: 1371,
Haziran 1, 1327, 1-2.
> Arnavudluk mes’elesi Avrupa’'nin Sark mes’elesindeki ihtirasati, tamamen Tiirkiye 'nin yasatilip yasatilmamasi
mes’elesidir. Ug sene evvele kadar Tiirkiye’nin mirasin1 paylasmis birtakim devletler var ki ii¢ seneden beri
Tiirkiye nin yeniden hayata gelmesinden elbette biiyiik telaglara diistiiler. Rusya ve Ingiltere miimkin olsa diinyay1
birbirine katmak i¢in ahd ve yemin ettiler.Akla ve hayéle gelmez fitneler icad edildi.” Ethem Ruhi, “Osmanli ve
Islamiyyet Bunu mu Bekliyor,” Balkan No:1393, Temmuz 2, 1327, 1-2.
“Bu mes’elenin sekl-i evveli zaten Makedonya mes’elesidir. Geng Tiirkiye’nin kabiliyyet-i mesriitiyetperveranesi,
‘azm-i vatanisi, tedabir-i harbiyyesi éniinde Makedonya mes’elesiyle evvelki eskéliyle basa ¢ikamayacaklarini
anlayanlar Osmanliligin beka-y1 sevketini temsil eden Arnavudlugun kalbgahina hanger vurdular. Osmanliligin
Avrupa’dan tamamen tard edilmesi ve Arnavudlugun Balkan hiikiimetleri tarafindan yutuluvermesi i¢in Arnavud
kavminin saf ahlakindan su-i istifade ile orada kataller kiyamlar ihdas etmek, nihdyet Arnavudluga muhtariyyet
stisiiyle Yunanistan, Sirbiye, Karadag, Bulgaristan ve Avusturya arasinda taksim edilivermesi i¢in en kestirme yol
bu degil midir?” Ethem Ruhi, “Arnavudlugun, Tiirkliigiin kabahati ne?”” Balkan No: 1377, Haziran 11, 1327, 1-2.
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powers which, intimidated by the rise of the constitutional regime and the Young Turk power,
strove at extending the claim of decentralization for the whole Macedonia in an effort to ensure
its ultimate annexation to neighboring Balkan states. Yet, Ruhi presciently predicted that these
conflicting imperial policies that backed the irredentism of these Balkan nations would result in
a large war among these young states. Thus, in a rather emotive tone, Ruhi declared that the
extermination of the Ottoman governance in Macedonia was intimately bounded with the
annihilation of the Balkan nations themselves.*

The Muslim Albanians, in this grand project were portrayed by Ruhi as ignorant and
simple minded victims being tricked by the agitators of this coalition. During his venture in
Macedonia, when he was charged by the CUP to deliver conferences in all Macedonian
provinces, Ruhi was in fact apprehended in the Skopje prison where most of the Albanian
insurgents active in the 1911 Kosovo uprisings were incarcerated, and he supposedly conducted
interviews with them. They told him that they had been deceived and led to rebellion by the
rumours of certain provocateurs telling them that their religious practices were going to be
abolished and pressing taxes were going to be levied upon them.®* These interviews and the
commissioning of Ruhi by leading CUP cadres to deliver speeches (about the so called ploys
and conspiracies of the foreign parties for the destruction of Ottoman Empire) in Macedonia in

general and in insurgent Albanian provinces in particular reveal both the extent of his

%%« Arnavudlarin “isyam o yerin muhtariyet idaresi “ilan edilecegine delili imis.Tabi‘i ondan sonar sira ‘umim
Makedonya'ya geliyormus. Bugiin Osmanli bayragi Arnavudluk'tan veya Makedonya'dan kalkarsa ne olacak? O
diyarda bitaraf birer mintika hitkimeti mi teskil edecek. Bunun harita-y1 alemde viiciid bulup payidar olacagina
kim inanir? Altiyiiz seneden beri highir milletin ne kilisesine, ne hirriyyet-i mezhebiyyesine ne de lisinina ve
‘adaletine ufacik bir tecaviizde bulunmayan Osmanlilarin Avrupa‘dan atildig1 giindiir ki Balkan milletleri bastan
basa yanacak. Iste o zaman ne Bulgarlik, ne Sirblik, ne Karadaglilik, ne de Arnavudluk, higbir yer, higbirisi
kalmayacak.” Ethem Ruhi, “Balkanlar kime mezar olacak.”Balkan No: 1368, Haziran 1, 1327, 1-2.

*'Ethem Ruhi, “Reddi’| Merddd,” Balkan No: 1369, Haziran 2, 1327, 1-2.
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noteworthy influence as an ideologue operating throughout Macedonia, and the considerable

impact of his newspaper as a propagating machine.

2.2.3. CUP Propaganda

As a medium directly linked to the Committee of the Union and Progress, the last major
ideological component of Balkan was to monitor closely developments in Ottoman politics and
contest any challenge towards CUP’s dominance in the Ottoman parliament and government. In
this sense, by representing the CUP as the ultimate guardian of the Ottoman nation and the
whole Muslim community, Balkan fulfilled its double mission to mold ideologically and attach
its audiences in Bulgaria and Ottoman Macedonian to CUP cadres who were still the most
powerful political foci in Ottoman politics albeit intensely contested by many oppositional
fronts by 1911. The above mentioned rhetoric of portraying the CUP and the Ottoman army
under its command as the sole defenders against the conspiracies of Great Powers and Balkan
governments in Macedonia, in this respect, was a fundamental legitimizing element of Balkan’s
CUP propaganda. The CUP rule’s legitimating claim was its ambitious military reforms which
were supposed to rejuvenate the Ottoman army and its ability to repel existing and future
assaults, uprisings and intrigues from the Ottoman landscape. Responding to challenges that
nothing had changed in the internal social and political life of the Empire, Ruhi argued that

while military reform was indispensable and only feasible with CUP leadership, developments
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such as the application of thorough social reforms and achievement of social progress were
dependent on a more gradual evolutionary scheme.®

At different points in 1911, when the CUP’s hold on major government ministries were
severely challenged, Balkan tried to mobilize its readers through various articles to inculcate in
them the myth of CUP as the ultimate defender of the Ottoman nation and the Islam.®® This
argument along the lines of grave threats stemming from foreign conspiracies to induce division
and treason within the native political elites was again utilized as one of Balkan's major tropes
in its articles. For instance, in April 1911, a secessionist conservative movement within the
Party branch of the Committee known as Hizb-i Cedid brought the CUP on the threshold of
destruction. The members of this movement detested the dominance of parliamentary power
(legislatively brought about by the leading cadres of CUP) over the sultanic authority, the

behind-the-scenes influence of the Committee's leading cadres over the parliament and the

®2Ethem Ruhi, “Tiirkiye’de ne gérdiim 17, Balkan No: 1319, Mart 30, 1327, 1-2.“Tiirkiye’de ne gordiim 3,” Balkan
No: 1322, Nisan 2, 1327, 1-2. “Tirkiye neye hazirlamyor?”Balkan No: 1329, Nisan 10, 1327, 1-2.
®For instance, see the head article on 5 March 1911, when the rumors about a major cabinet crisis challenging the
hold of CUP on the government reached Plovdiv: “Bugiin hala mezar1 kazilmak istenen Osmanli ve islam miilk ve
milletine bir refah hayati veren, 0 zavalli viicid-u mefliicu 6lim déseginden kaldirip diriltecek kadar mu‘cizename
bir inkilab viictida getiren Ittihat ve Terakki hayat-1 niciyesi de tarihin bu mazhariyyetini temsil eder. ittihat ve
Terakki dlem-i Osmaniyyet ve Islamiyyet bir zulmet-i esaret icinde yasarken milyonlarca mazlimin-i Osmaniyye
ve Islamiyyenin necat ve hiirriyyetine ta‘alluk eden bir gaye idi. Enzar-1 miidhisemizin &niinde ndrani emeller,
medenti ve insani sa‘adetler, hiirriyyet ve uhuvvet emeline ta‘alluk eden biitiin isaretler bir silsile-i haka’ik teskil
eyliyordu. Acaba bugiin fesad ve fitne atesleri, ecnebi ihtirdsat1 altinda 6liim tehlikeleri geciren dlem-i Osmaniyyet
ve Islamiyyetin miidafa‘a-y1 huk(kuna vuk{f-u hayat ve ictihdd eylemis olan o hey’et-i niciye yasamasa ne
olacagiz? Degil yalmz Osmanlilik ihtirds-1 ebedisiyle beraber alem-i islamin her siif ve cema‘ati bir engizisyon
send‘atine ma‘ruz kalmayacak mi1? Tarih-i alemden ndm ve nisdnimiz silinmeyecek mi? Bugiin 4lem-i Osmaniyyet
ve Islamiyyet mazinin celal-i sAnindan numdineniima, mu‘azzam bir ordu yetistiren mesrdtiyyet hangi saf ve
samimT vicdana bir inbisat-1 hayr ve siirdir bahsetmiyor? Bugiin hangimiz Turkliigiimiizle, miislimanligimizla
iftihar duygularini benimsemeye baglamadik? Osmanliligin ve Islamiyyetin naci-i hurriyyeti olan o kuvve-i
ma‘neviyye bugiin iimmetin yegane istinadgahidir.” M.M, * ittihat ve Terakki yasayacak ve yagatacak,” Balkan
No: 1279, Subat 10, 1326, 1-2.
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military and their liberal stance which was tainted treacherous and linked with freemasonry.®*
The columnists grudgingly attacked what they labeled as a reactionary group that brought forth
this crisis before it was averted by intense negotiations and the outbreak of the Tripoli War in
the subsequent months.®

The vehemence of Balkan’s ideological advocacy of the CUP dominated regime seems
to have been conducive even to justify and instigate murders of the CUP opponents. In April
1911, when the heydays of Hizb-i Cedid opposition to the Young Turk prominence in the
Ottoman politics was at its height, a journalist who was a sympathizer with this movement had
been murdered resulting in rumors that this figure was about to display a corruption of the
Ministry of Finance’s government tender. Ruhi set out to refute the allegations about the CUP’s
hand in the murder yet implied that the figures in this journalist’s close circle were relics of the
tyrant rule of Abdulhamid II and hence deserved to be “cleansed” from the Ottoman political
landscape.

Given these main lines of Balkan’s discursive framework, its role as an Ottoman

propaganda organ in Bulgaria and as across border ideological machine becomes more

* Ahmet Ali Gazel, “Ikinci Mesrutiyet Déneminde ittihat veTerakki Firkasi’ni Boliinme Noktasina Getiren Hizb-i
Cedid Hareketi,” A.U. Turkiyat Arast:rmalar: Dergisi 16 (2001): 260.

Sibnu'l Resad Midhat Kemal, “Meclis-i Millide Abdulhamidler,” Balkan No: 1322, Nisan 15, 1327, 1-2.

A.K. Hatif, “Aglayalim m1 Sevinelim mi,”Balkan No: 1322, Nisan 15, 1327, 2-3.

Ethem Ruhi, “Tiirkiye Diigmanlar1 Ne Bekliyor,” Balkan No: 1339, Nisan 26, 1327, 1-2. “Bugiiniin Dersleri,”
Balkan No: 1341, Nisan 28, 1327, 1-2. “ileri miyiz geri miyiz,” Balkan No: 1344, May:s 1, 1327, 1-2.

A. K. Hatif, “An’anat-1 Tarihiyyemizin MuhéafazasiTenbelligimizin Muhafazasidir, “ Balkan No: 1342, Nisan 29,
1327, 1-2.

“Istanbul Muhabir-i Mahs(samizdan,” Balkan No: 1342, Nisan 29, 1327, 1-2.

®®“jstanbul heniiz temizlenmemistir. Orada dyle hain eller, dyle yezid vicdanlar vardir ki bunlarin 14 Nisan'da
Hareket Ordusu erkani tarafindan Allah rizas1 ve millet selameti icin temizlenmeleri 1azim gelir iken ‘adl ve
ihsdna miraca‘at eyledikleri icin viicdd-u millet derd ve elemden kurtulamadi...Zeki Bey merhlmun sahsin
tanimam. Fakat o gece refakatinde bulunan zevat arasinda bir kisi taniyorum ki bu adamim Abdulhamid enkézindan
pek dehsetli bir miirteci‘, pek yaman bir kurt oldugunu Istanbul dayken égrendim.” Ethem Ruhi, “Diinyada Neler
Olurmus” Balkan No: 1395, Temmuz 5, 1327, 1-2.
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discernible. This newspaper, as a mouthpiece of the CUP regime, closely monitored events in
Bulgaria and the Ottoman Empire and sought to buttress the legitimization of the CUP regime
in both polities. Secondly, it strove to establish a comprehensive “watch-dog” umbrella over the
Muslims in Bulgaria and strived to mobilize and empower this community against an
increasingly nationalist Bulgarian government while binding the Muslim community
ideologically and spiritually to the CUP regime. Likewise, the paper, an extension of its
founder’s own political life, strove to monitor the Bulgarian government’s strategies in
neighboring Ottoman Macedonia to publicize and challenge any abuse by the Bulgarian
government and Macedonian Bulgarians over the rights and liberties of Macedonian Muslims.
In terms of the agendas regarding the Muslims in Bulgaria, as will be discussed in the next
chapter, the effort to appropriate them as a coherent community attached to the Ottoman nation
and Young Turk ethos was a challenging task as existing divisions in terms of ethnicity and
political affiliations constituted an enormous obstacle to the mobilization of Bulgarian Muslims

as an imagined political community.

49



CEU eTD Collection

Chapter 3: Balkan Readers’ Letters to the Editors

Based on the previous chapter’s discussion about Balkan and its role as an ideological
instrument addressing various audiences, this chapter addresses the readers’ letters sent to the
editors of the paper. First, it demonstrates how readers’ letters were vital for Balkan to fulfill its
“watchdog” performance in both Bulgaria and Macedonia. Balkan was an Ottoman surveillance
mechanism stationed in another sovereign government. On the one hand, it aimed to monitor
closely and vehemently criticize official as well as civilian encroachments on the Muslim
community in Bulgaria. In so doing, it both challenged the Bulgarian state’s sovereignity and
legitimacy broadcasting the Bulgarian Muslims’ plight to disparate Ottoman audiences to
consume. On the other hand, Balkan was also closely attentive to the Bulgarians’
encroachments on Macedonian Muslims” well being. Any such attack was used to undermine
the Bulgarian state’s claim that Ottoman Bulgarians were victimized by the hands of Ottoman
authorities, and in fact, it was the Macedonian Muslims who were presecuated by Macedonian
Bulgarians supported by the Bulgarian government. Given Balkan’s wide circulation both in
Bulgaria and Macedonia, in order to monitor attacks on the Muslims, Balkan heavily relied on
its readers’ letters and reports from this region. In this sense, it becomes evident how imperial
networks still played crucial roles in sovereign nations that recently broke away from the
Empire, for Balkan, was a mouthpiece of the CUP that also employed its readers throughout
Bulgaria and Macedonia to undermine Bulgarian authorithy and legitimacy. Thus, the
ideological mission of Balkan was also supported through a diological production of knowledge

via readers’ letters. Aware of the versatile ideological mission of Balkan, both the Bulgarian
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government and the press closely kept an eye on the newspaper and Ruhi and frequently
persecuted both. As discussed in the previous chapter, the significance of readers’ letters in
buttressing Balkan’s ideological mission to undermine the Bulgarian state’s authority was
dramatically evident in Ruhi’s trials. The first section of this chapter argues that even during
these trials, Balkan’s use of readers’ letters as ideological instruments continued since the
corresponding readers who had reported the atrocities perpetrated onto them were recruited by
Balkan as eye witnesses who testified on behalf of Ruhi. Thus, the correspondence of Muslims
in Bulgaria and Macedonia with Balkan reveals the reciprocity of this relationship; as readers
proved important informants for Balkan’s ideological propaganda, the paper’s portrayal of their
agonies provided the Muslims with a certain leverage and a platform to articulate their
discontent.

In this respect, it is important to emphasize that Balkan frequently referred to its
readership both in the Ottoman Empire and Bulgaria as members of the Muslim nation. This
appellation had ideological significance for Balkan. Although, the caption under its logo
declared that it was an impartial Turkish newspaper (bi-taraf Tlrk gazetesidir), and although it
was primarily consumed by the Turkish speaking readers, it was important for Balkan to appeal
to its audience in Bulgaria and Macedonia as the Muslims. In the Bulgarian case, Balkan's self-
proclaimed role as the defender of all Muslims in Bulgaria strengthened this community’s
position vis-a-vis the Bulgarian state. Furthermore, while it may not have been followed by
Muslim communities in Bulgaria who were not Turkish speakers, such as Pomaks, as argued in
the previous chapter, Balkan still monitored the state's/civilians™ infringements on the Muslim

population and challenged those as parts of larger attacks on the Muslim community in
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Bulgaria. Thus, it portrayed the Muslim nation in Bulgaria as unfortunate victims of Bulgaria
society to larger Ottoman audiences, whilst undermining the authority of the Bulgarian state in
the eyes of the Muslim readership. Lastly, it should be taken into account that a clear cut ethnic
sensibility was absent among Muslims in Bulgaria at the time, and thus, appealing to them as
Muslims had greater probability to induce their support for Balkan. In the case of Macedonia
and larger Ottoman audience, emphasizing a more generic Muslim identity both served to
undermine Albanian nationalistic attitudes and to represent strategically the Macedonian
Muslims as a coherent community victimized by (primarily Bulgarian) guerillas™ and civilians’
attacks.

The second section of this chapter shifts attention to the Muslim audience in Bulgaria,
since as discussed in the previous chapter, the political empowerment of this group as a
coherent unit constituted one of the major ideological concerns of Balkan. Following one of the
key elements in CUP's ideology, Balkan's editors and writers promoted modern education as
the key to mobilize and improve what the paper portrayed as a backward Muslim community in
Bulgaria. This section demonstrates that numerous readers embraced this outlook and reported
how they founded associations and organized fund-raising activities to promote modern
education in their respective provinces. These fund-raising activities that Muslim readers
organized in their provinces, moreover revolved around an ethos of Young Turk patriotism.
Many theater plays organized to raise funds for education were centerpieces of Young Turk
lore which reveals that the organizers were aware of Balkan's pro CUP propaganda and
supported their benevolent campaigns in its advocacy. It is also important to note that the

correspondents in these letters invariably defined themselves as members of the Muslim nation
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that they proudly served. Contrary to mainstream historiography on the CUP, the absence of
clear-cut ethnic lines and identity seemed pervasive throughout the correspondence published in
Balkan. If anything, the readers emphasized their membership among the poor and backward
Muslims of Bulgaria and the need to improve the education of the nation for survival in
Bulgaria. This may indicate that readers regarded “Muslimhood” in Bulgaria as a more
bounded category that differentiated itself from the broader ummah (i.e., entire Muslim
community) because it was encroached upon by Bulgarian politics and society. To improve
their nation, the readers™ frequently repeated Balkan's social evolutionary ideas (drawing from
the CUP’s broader ideological arsenal) about education’s role in terms of “nation’s” political
survival.

The third section addresses the limits of such political mobilization and argues that
Balkan's call for Muslim national mobilization and benevolence notwithstanding, the Muslim
communal presence in Bulgaria was a highly contested political space marked with multiple-
loyalties that made it impossible to unify Muslims as a coherent political category. Indeed,
numerous letters protested against such “treacherous” and “disloyal groups” within the Muslim
community, and thus, assisted Balkan’s monitoring and publically condemning them. As
groups which proved to be robust to Balkan's ideological framework, the blatant attack directed
at them in Balkan's columns enabled their classification as the “nation's traitors” and hence
their exclusion from the exalted category of “the Muslim nation.” Among these, a particularly
detested group was the so-called Muslim “partizans.” They were accused of being loyal to
Bulgarian parties and corroborating with them for their self interests. Partizans were not only

condemned due to their collaboration with the Bulgarians but were also censured due to their
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fake religious conservatism and opposition to modern education. In most cases they were also
labeled as former corroborators of the Hamidian regime and enemies of the CUP ideals. This
versatile usage of the term to define the coexistence of these tendencies was most evident in the
example of Muslim endowment commission officials (evkaf komisyoncusu) who were charged
with selling the nation’s endowments to the Bulgarian parties. Yet, readers  letters also
complain about Bulgarian partisanship’s prevelance in educational commissions (ma ‘Grif
enctimenleri) and among Muslim teachers themselves although they were supporters of modern
education. These groups were censured as partizans due to their affiliation with Bulgarian
parties for their self interests. Lastly, similar to Balkan's protests against high-ranking Muslim
officials such as the head mufti and Muslim deputies in the Bulgarian parliament, readers’
letters condemned these individuals as servants of the Democratic Party. When this party
dropped in late March 1911, the preparations for the elections for the new Muslim deputies
turned out to be a painstaking process since readers’ from many provinces reported that Muslim
partisans tried to trick and intimidate them. Lastly, this section also points to the existence of
conservative tendencies in Bulgaria which opposed modern education and the CUP’s secular
tendencies. One letter, in this regard shows how such ideologies were easily brought to
Bulgarian from the Ottoman Empire by the so-called miirteci‘s, that is, “conservative minded
supporters of the Hamidian regime”. Based on this discussion of the diversity and cleavages
within the Muslim community in Bulgaria, this section finally departs from the main stream
Turkish literature of the 1990°s which in reaction to Zhivkov communist government's
persecution of the Bulgarian Turks set out to produce histories of Muslim community as a

monolithic and invariably victimized entity.
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The last section turns again to the Ottoman audience in the Ottoman Empire. Firstly, it
discusses patriotic letters sent from the Ottoman Empire in favor of the Ottoman Navy fund-
raising campaign promoting Ottoman might and glory. Subsequently it mainly deals with letters
sent by individuals who described themselves as Albanians and censured the insurrectionist
tendencies among Albanians in Macedonia and the western provinces. Although being limited
in scope in terms of the number of letters in comparison to those received from Bulgaria, this
section intends to show that Balkan's audience in the Ottoman Empire and Albanian provinces

tended to promote Ottoman patriotism and loyalty.

3.1. Reports of Ethnic Conflict in Bulgaria and Macedonia and Challenges to the
Bulgarian State

As stated previously, Balkan's surveillance over the Muslim community in Bulgaria and
its alertness to report and publish charged news regarding any occurrence of threats or violence
against the Muslim community was highly facilitated by readers™ letters sent from various
Bulgarian provinces. Just to give the reader an idea about how important and politicized these
letters were, one of the charges directed against Ethem Ruhi during his trial in Sofia in
September 1909 that led to his imprisonment in March 1910 was based on his publishing three
readers” letters in 1908 that divulged separate occurrences of severe attacks against Muslim
villages (Tatarlar, Rahmanli, Ablalar, Teke villages in Karlovo and Ustina village in Plovdiv)

by neighboring Bulgarian villages as well as Bulgarian soldiers’ assaults on Muslims in the
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Musathi village in Haskovo.®” In terms of these incidents, Ruhi and his staff were able to
summon over fifty Muslims involved in these separate incidents as eye-witnesses during his
trials even though many of them had already immigrated to Anatolia, which further attests to
how the newspaper could rally its far-flung audiences to support their former Muslim
community in Bulgaria. Ruhi even published photographs of these Muslim witnesses to
advertise their solidarity against racism and oppression. The testimonies of these individuals
were emotively portrayed by Ruhi as the cry and resistance of a victimized nation against its
Oppressors:

“When a nation starts realizing its civil rights, that is, its existence, when it enters into the
struggle of life and appreciates its rights and confirms that it is also human, it certainly shall
maintain its existence, live and prosper. These poor people who are nothing but the remnants of
a great nation and who have perished for thirty years, certainly prove today that they are able to
articulate that they, too, are a nation, and must pursue their rights, just like heroes who know
the taste of the national honor and humanity. The fact that we as the Muslim community, who
have for thirty years wept its blood into its heart and did not know how to claim its civil rights,
have now appeared in court hand-in-hand and resolved to say that we have been victimized and
subjected to atrocities, constitutes a novel history and an unseen event in independent

Bulgaria's political history.. 68

*The Karlova incident, which was ardently protested by Balkan was evidently so severe that it invoked the Grand
Vizier, Hilmi Paga’s diplomatic note against the Bulgarian government: “Muharririmizin Mahkemesi,” Balkan No:
868, Tesrin-i evvel 1, 1325.

%%« . Bir millet ki huk(k-u tabi‘ryyesini ya‘ni varhigin idraka baslar, miicadele-i hayata girer, hakkini hak bilir, ben
de insanim der, o millet elbette mevcldiyyetini idame edecek, yasayacak ve yasatacaktir... Otuz bu kadar seneden
beri mahv ve munkariz olmus bir millet-i mu‘azzamanin bek&-y1 mevcldesinden baska bir sey olmayan su
amcaciklar da emin olunuz ki ‘izzet-i nefs-i milli nedir, hayat-1 milli nedir, insan hayati nedir bu lezzeti tatmig
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Figure 1: Muslim villagers who had written to Balkan about inter-confessional clashes in their villages and were
brought as witnesses during subsequent trials of Ethem Ruhi starting in October 1909.%°

(This is the photograph of Muslim witnesses who came on the 29" day of the last month to prove that Plovdiv's
public prosecutor’s court case against our publication called “atrocities against Muslims™ is unjust. It was taken in
the morning of that day in from of our office. The young man with glasses who sits near the white bearded person
who holds Balkan is our chief author [Ethem Ruhi]).

Throughout 1910 and 1911, readers’ letters reporting either Bulgarian attacks on or
oppressive state policies against Muslim communities continued to appear in Balkan buttressing
its self-proclaimed “watch-dog” function on behalf of the Muslim community. For instance, on
1 January 1910, Halil Zeki, The Director of Muslim Schools in Vidin, vociferously criticized

the Bulgarian government for withdrawing the small budget allocated to the office of mufti,

civan-merdan misali bugun biz de milletiz, biz de hakkimizi aramaliy1z demeye kadar bulunduklarini isbéat
ediyorlar. Biz Bulgaristan'da otuz bu kadar senedir kanin1 kalbine akitip, huk{k-u tabi‘tyyesini aramay1 bilememis
olan ahali-yi islamiyyenin el ele verip huz(r-u mehakime ¢ikmis biz mazlimuz bize zuliim edilmistir, zuliim
ediliyor demeye ‘azm ve cezm etmis olmalaridir ki Bulgaristan tarth-i istiklal ve siyasiyyesinde yeni bir tarih, yeni
bir hadise, nd&-mamdl bir vak‘adir...” Ethem Ruhi, Balkan No: 877, Tesrin-i evvel 13, 1325, 1-2.
*“Gegen ayin yirmi dokuzuncu giinii (Islim'a Mezalim) nesriyatimiz ‘aleyhinde Filibe miidde-i ‘umamiligi
tarafindan ikdme edilen da‘vanin haksiz oldugunu isbata gelen sithtid-u islamin o giin ‘ale’s-sabah idarehanemiz
oniinde ¢ekilen fotografyasadir. Orta yerde elinde Balkan'1 tutan beyaz sakalli zatin yanindaki goézliiklii geng ser
mubharririmizdir.”Balkan No: 877, Tesrin-i evvel 13, 1325, 4.
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which he argued was a policy conceived to diminish Muslim control over their own
communities and allow Bulgarian to intervene more effectively into the affairs of the
community. Curiously, in the following year, Halil Zeki was dismissed from his position by the
government, and both male and femal students of the Vidin High School heavily protested this
in a letter published in Balkan. Mustafa Lutfu, a reader from the town of Lom, wrote a similar
letter on 5 January 1911, to protest that the Democratic government was planning to seize upon
the only remaining endowment of the town which barely financed the town's wretched school
and communal institutions.”

Apart from disclosing and vilifying the violation of Muslims™ rights in Bulgaria per se,
the discourse both in the letters and in Balkan's commentaries regarding them were entangled
with other ideological postulations as well, most notably in terms of the Macedonian issue and
the adulation of the Ottoman constitutional regime. In terms of the Macedonian affair, the
letters acted as a means to assert that the actual injured party who was victimized by the
Bulgarian state’s aggressive irredentism in Macedonia and local attacks it sponsored were the
Muslims of Bulgaria rather than the (Bulgarian) Christians in Macedonia. These readers of
Balkan explicitly voiced their concerns over the “Macedonian conundrum” in their letters to the
editors. For instance, one reader from Targovishte (Eski Cuma) on 1 January 1910 who
concealed his name reported that in the Giran village Bulgarian youngsters customarily visited

blatant oppressions upon the Muslim minority by destroying their village mosque’s minaret,

"®Vidin Mekatib-i islamiye Miidiirii Halil Zeki, “Hayat-1 milliyyemiz ve sema-i diniyyemiz,” Balkan No: 933,
Kandn-u evvel 19, 1325.

“Matem Giinii. Vidin Riisdiyesinden Mektub,” Balkan No: 1247, Kan(n-u sani 4, 1326, 3.

Mustafa Liitfii, “Tuna’dan Bir Nid& MUnésebetiyle,” Balkan No: 1239, Kanln-u evvel 23, 1326, 2-3.
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toppled down coffin rests (musalla zas:), and ripped off the mosque’s door. Although this
particular letter reported an incident that took place in Bulgaria, Balkan's stuff strategically
commented on it in relation to the Macedonian conundrum. That is, the commentary argued
that although every minor conflict against Macedonian Bulgarians was portrayed by the
Bulgarian press and Bulgarian politicians as immense atrocities, the real perpetrators of
violence were in fact the Bulgarian press and the politicians themselves who oppressed
Bulgarian Muslims:

“Although we have been penalized with fines of thousands of franks for publishing news of
such events based on evidence and witnesses, although we have become thorns in the eyes of
(Bulgarian) Democrats in power for our just complaints to demand liberty and justice, still, we
could not restrain ourselves from publishing the above letter after confirming its veracity. Our
goal is to teach an objective lesson to Sofia's grudging and exaggerating press which raises the
cry of an endless political atrocity every time when a bird flies over Macedonia. Needless to
say, we are bound to pursue vigorously and tenaciously this matter and expect the government's
serious action in the name of law and justice ...”"*

Letters sent from the readers in the Macedonian provinces also corroborate such a

stance because they protest Bulgarians’ attacks against Muslims. Contrary to what they call the

lies propagated by the Bulgarian press and diplomats along the lines that Bulgarian Christians

7! “By gibi ba‘z1 vukuat1 imza ve isbat tahtinda nesrine dellet ettigimizden dolay1 binlerce frank altinda
yasadigimiz, nazar-1 hiirriyyet ve adaleti celb icin vuka‘ bulan gikayat-1 kAnlniyyemiz ylzinden mevki‘-i iktidarda
bulunan gospodin demokratlarin géziine diken oldugumuz halde baladaki mektubu bi’t-tahkik yine nesr ve
‘flandan kendimizi alamadik. Maksadimiz Makedonya’da kus ugsa mezalim-i siyasiyyeyi layufna gibi ayylka
¢ikaran ba‘z1 mibélagaci, garazkar Sofya matbuétina bir misél-i ibret géstermektir. Herhalde bu vak‘ay1 biz
kemél-i siddet ve ehemmiyetle tAkibe, hiilkimetin kAnun ve adélet nAmina icraat-1 ciddiyyesine intiz&ra
mecblruz...” “Bir Vak‘a-y1 miessefe,” Balkan No: 933, K&n(in-u evvel 19, 1325.
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were the victims of blatant Muslim abuse of Christians in Macedonia, the authors of these
letters argue that the situation on the ground was, in fact, the reverse. For instance on 28
January 1910, a reader named Hasan Basri wrote from Kratovo (Kratova) to report two
instances whereby the town's Bulgarian youngsters roamed through the Muslim neighborhoods
while inebriated exclaiming and chanting that they were thirsty for Muslim blood. Basri
interpreted this incident as the ultimate proof that the rhetoric about Bulgarians™ agony in
Macedonia was nothing but intrigue disseminated by Bulgaria while in fact Muslims
constituted the wronged party:

“See, oh, esteemed reader. The poor Bulgarian nation! How it is being crushed down and
tortured under numerous atrocities. All Bulgarian papers complain and cry out loud. They
fabricate thousands of intrigues and baseless arguments. | reply to these diplomats who are
unjust hatemongers and sow the seeds of malice. Our Bulgarian citizens are by no means
subjected to atrocities. Some of them do not refrain from abusing the liberty in their hands and
perpetrate certain regrettable deeds. See, oh, diplomats, see these and continue to insist that
Bulgarians are groaning under cruelties... Who said a word to our Bulgarian citizens even
when they misinterpreted the liberty and dared to engage in these unjust instances? That is
because Muslims are not barbarians as they are known to some insolent individuals who would
seek to conceal the truth. Our Ottoman Bulgarian citizens possess complete freedom to such an

extent that their attacks against their co-citizens' rights go unnoticed.”"?

72« Goériiniiz ey karin-i kirAm . Zavalli Bulgar milleti ne kadar mezalim altinda eziliyor. Nasil iskenceler ¢ekiyor.

Butun Bulgar gazeteleri sikayetler, feryad ve figan ediyorlar. Bin tiirlii entrikalar vahi ve esassiz mutilaalar ortaya
strliyorlar. Bu haksekin ve nifakcuyan ve tohum-u fesad sa¢an diplomatlara kars1 diyebilirim ki Bulgar
vatandaglarimiz asla mazlim degildir. Ellerindeki hirriyeti sui-istimal ederek bir takim ahval-i muessefe
irtikdbindan da ¢ekinmeyenler yok degil. Goriiniiz ey diplomatlar, goriiniiz de Bulgarlar hala mezalim altinda
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A similar letter from Kumanova, written by a certain Suleyman Feyzi informed
Balkan’s readers that the scribe of the city's Bulgarian Constitutional Club, Yordan, who had
been recently active in organizing a successful rally that slandered the Muslim community and
the Ottoman government and caused a large ruckus, was just identified as the culprit of a Greek
merchant’'s murder. Feyzi portrayed this man’s hypocrisy and lack of morality as the
embodiment of the true depravity of those who threatened the Muslim community, and though
the author indicates that Yordan was currently in hiding, it was certain that he was going to end
up in the “scaffold of justice”.”

Along with sentiments that postulated that Muslims in Bulgaria and Macedonia were the
true victims of numerous atrocities and oppression by the hands of Bulgaria and Macedonian
Bulgarians, another rhetorical thread that bound these Balkan’s letters consistently underscored
the Ottoman Empire and nation’s might and righteousness (under the constitutional regime) in
any confrontation with Bulgarian authorities, thus reflecting the paper’s position as a

mouthpiece of the CUP government in Istanbul. In this respect, letters about the bellicosity of

the Bulgarian military units in border conflicts with the Ottoman army turned up rather

inliyor demekte devam ve 1srér ediniz...Hirriyeti sui-tefsir edib de bu gibi ahval-i nd-1ayikaya kadar cir’et
eyledikleri halde Bulgar vatandaslarimiza kim ne dedi. Ciinki hakikati i‘tiraf edemeyen bir takim
malumatfuruslarin tamdig: gibi Islamlar barbar degildir. Osmanl Bulgar vatandaslarimiz hiirriyet-i kdmile
sahiptirler. Hatta o derece hir ki vatandaslarinin huk{kuna taarruza bile ses ¢ikarilmiyor.” Hasan Basri,
“Tiirkiye’de Bulgarlarin Gordigu Mezalim: Kratova’dan yaziliyor,” Balkan No: 955, K&nln-u sani 15, 1325, 3-4.
"®Apart from the fact that this letter was written from Kumanova, there is little clue that the author was in fact a
reader since this piece does not refer to the city in question by phrases such as “our town®, as other letters do. Thus
it is also probable that Stileyman Feyzi was a newspaper reporter, either, that of Balkan (although his name does
not appear in other issues) or of any other Ottoman paper appearing in Kumanova or nearby provinces. This point
notwithstanding, it is still notable that Balkan held such a close interaction with actors who reported various social
conflicts in Macedonia in a way that catered to the interests of Muslims: Siileyman Feyzi, “Makedonya Cindyet-i
Siyasiyyesinden,” Balkan No: 955, K&nln-u sani 15, 1325, 3-4.
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frequently in the pages of Balkan.” Another example of the high praise of the Ottoman
Empire’s ability to assert itself in terms of Bulgaria's wrongdoings was provided by a letter of a
certain Hafiz Edhem from Edirne, who protested that Bulgarian customs officials were
demanding unfair rates of customs for foreign goods bought from the Empire, although this
constituted a violation of international custom treaties. Moreover, Edhem announced that, as
was verified by their own testimonies, Muslim emigrants from Bulgaria in Edirne who still had
to travel to Bulgaria frequently in order to settle their business affairs were complaining that
they were being undressed by the Bulgarian authorities who searched for smuggled goods. The
author moreover warned that the Bulgarian neighbors should take into account that Ottomans,
while formerly servile to the corrupt officials of the Hamidian regime, currently composed a
sovereign nation. Thus, confronted with such misdeeds, they were fully capable of

manipulating their government to strike back in much greater force.”

*See for instance a letter signed by a certain “E. H.” from Edirne who recounts in detail that while a single
Ottoman soldier or citizen mistakenly set a foot on the Bulgarian soil, the Bulgarian troops did not hesitate to open
fire upon him. Likewise, the author notes that the Bulgarian soldiers along with certain paramilitary units
(basibozuk) frequently crossed the border and visited the villages in Tirnova, Kirkkilise in order to brain-wash the
villagers. He further argued that these soldiers and the guerillas after being caught in these villages by the Ottoman
soldiers were brought back to the Ottoman batallion unit and were extremely well-treated. Yet soon, their fellow
armed Bulgarian soldiers arrived from Bulgaria to bust the battalion and demanded that the caught soldiers be
given back to them. It is not clear whether E. H. belonged to any Ottoman military unit involved in these clashes
although many Ottoman soldiers oftentimes wrote to Balkan, especially to announce their financial contribution to
the massive navy fund raising campaign (Donanma I ‘anesi) held in the Ottoman Empire: E.H, “Hud(d Vaka‘larina
D&’ir: Edirne’den Yaziliyor,” Balkan No: 968, Kandn-u sani 30, 1325, 3.

75« Bulgar komsularimiz diisiinmiiyorlar m1 ki Osmanlilar bugiin hiir bir millet-i hakimedir. Oyle devr-i sabik
gibi Yildiz serdmedéninin esiri degildir. Bugiin hiikkimetlerine adl ve k&n(n dairesinde her istediklerini teklif eder
ve yaptirabilirler. Idare-i megr(ta-i mesrimuz mazideki fenaliklar1 ve yolsuz mudmeleleri kékiinden sokiip att.
Eger komsularimiz bizi hala eski devir yadigarlar yerine sayiyorlarsa aldaniyorlar. Bugiin Osmanli milleti arzu
ederse gerek giimriik ve gerek Bulgaristan’a gidip gelmek iizere bulunan Islamlar hakkinda reva goriilen her bir
muémeleye Osmanli hiikiimetini dahi mukabele-i bi’l-misle mecbur edebiliyor...” Hafiz Edhem, “imam bildigini
okur: Edirne’den yaziliyor, “ Balkan No: 934, Kandn-u evvel 20, 1325, 3. It is also noteworthy that, in terms of
state policies™ that oppressed the Muslims, a similar letter was sent to Balkan from Crimea in April 1911 which
reported incursions of the Russian police into Muslim households , schools and newspaper offices. This letter
reported that over 250 Muslims had been taken into custody and some of those had been exiled to Siberia due to
their involvement with the politics. This letter significantly attests to Balkan's transnational links. The commentary
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3.2. Attempts for the Political Mobilization of Muslims via Education

In addition to monitoring reports of clashes in Bulgaria and Macedonia via its readers
letters, another significant element of Balkan's ideological agenda was to promote the "Ottoman
and Muslim™ cause to mobilize the Muslim community in Bulgaria politically by creating a
platform of social improvement. This goal was closely predicated upon providing the
community with access to a modern education and increased associational activity. Education
was represented not only as a national duty and a means to ensure the cohesiveness and unison
of the national and religious community, but it was also portrayed as the ultimate tool for social
progress and for the political empowerment and survival of the community. It appears
reasonable to argue that this call considerably resonated with the Muslim readership of Balkan
in Bulgaria. This emphasis on modern education, which was also a significant element of
CUP's ideological arsenal, corroborated much of the content of letters from disparate provinces
that addressed the Muslim community’s establishment of charitable societies, associations,
teachers’ unions, reading clubs and their respective fund raising activities (such as theater
plays, concerts, auctions, and the collection of the skins of slaughtered animals during the feast

of sacrifice) all conceived to improve Muslim schools™ conditions and assist poor students.’®

on this letter also employed a very similar discourse stating that although in reality the Turks/Muslims were
persecuted everywhere, they were baselessly accused of perpetrating cruelties: «...Iste kariler, medeniyyet
kisvesine birtnen z&lim bir hiikimetin zavalli kardeslerimize iskenceleri. Buna cihén-1 4lem-i medeniyyet de
aglasin, yirminci asir medeniyyeti de boyle levha-i te’ellim gérsiin de hak nedir, adalet nedir 6grensin. Fakat o
yalniz Avrupa-i Osmani’de aranir. Hig bir sey olmadigi halde Tiirk {in basina vurulmalidir denilerek yalanlar,
bilmem neler icad edilir. Fakat Rusya’da mezalim canavarlari bile aglatacak dereceye gelir de yine gls-u
medeniyyet isitmez. Enzar-1 beseriyyet denilen Avrupa géremez...” Balkan No: 1317, 27 Mart 1327, 4

7®See for instance: Cem‘iyyet-i hayriyye-i islamiye reisi Hiiseyin Avni, “Tesebbiisat-1 Hayriyye: Eski Cuma’dan
Yaziliyor,” Balkan No: 935, Ka&nln-u evvel 22, 1325, 2-3.

Mustafa Fahri, “Osman Pazardan Yaziliyor,” Balkan No: 936, K&n(n-u evvel 23, 1325, 2-3.
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Indeed, the authors of these “letters of thanks” for the organizers and patrons of these
events hailed from various Bulgarian towns with a significant Muslim presence such as
Targovishte (Eski Cuma), Omurtag (Osmanpazar), Svishtov (Zistovi), Novi Pazar (Yeni Pazar),
Orehovo (Rahova), Pestera (Pestre), Lom and Balchdk (Balgik), which again attests to the wide
circulation of Balkan throughout Bulgaria. As a rule, while the theater plays put on the stage
either by the respective charitable organizations or the town youth were centerpieces of Young
Turk lore such as Vatan Yahad Silistre (The Fatherland or Silistra), Zavall: Cocuk (The Poor
Child), Akif Bey, Besa (Word of Honor), Riisvetle Mesned (Ranks acquired through Bribe), Jon
Turk (The Young Turk) and Mesd ib-i Istibdad (The Calamities of Despotism)’’, other fund
raising activities such as concerts, lotteries and auctions were similarly organized around
emotive themes.” For instance, Balkan and Ethem Ruhi’s persona served as part of an ethos
through which the “national” and religious mobilization of the Muslims of Bulgaria was
conceptualized. For example, on April 1911, M. Refet from Svishtov wrote to Balkan to inform

the readers that an auction had been organized in the town to raise funds for Svishtov's

Educational commissions (ma‘arif enciimenleri) which were official bodies within the communal institutions also
often held such fund raising campaigns. For instance, see the initiative of Tatar Pazarcik's educational commission
which recruited the Ottoman Benliyan theater company (which was on tour in Bulgaria) to stage the play Jon Tirk
which was referred as a national play: Balkan No: 949, Kandn-u sant 5, 1325.

During such initiatives, neighboring town associations often cooperated and exchanged experiences for the
enactment of their respective performances. For the cooperation of Novi Pazar and Pravadi associations: Yeni
Pazar Kird’athane-i ittihat Reisi Hiiseyin Hulasi, Balkan No: 944, Kandn-u sani 1, 1325, 4.

7|t appears that through such patriotic plays in praise of the CUP power and ideology, audiences became
familiarized with the vocabulary and ideals of the constitutional regime and came to refer to their interaction with
these elements in their letters: “Sanli inkilabin huddsiine degin Bulgaristan’da...cem‘iyyet teskil degil bu hususta
mebahise dahi cereyan edemezdi. Clnki ahalinin seviye-i idraki buna miisait degildi...Hele idare-i hunh&rénenin
hallerini, keyfi icra‘atlerini, hayat-1 siyasetlerini tiyatrolarda goreceginiz, taklidlerini miisdhede ile bu hususati
hakaik-i tarihiyye ile mukayese ederek terzil ve nimlarini tel‘in edeceksiniz, nida-i hafisi istima olunsa idi sem‘-i
itla’larinin mutehavvil olduguna hiikiim edilecegi tabi‘i idi...” Eski Cuma Cem‘iyyet-i Hayriyyesi, “Terakkiye
Dogru,” Balkan No: 1286, Subat 18, 1326, 4.

®For example: Pestere Mekatib-i islamiye Cem‘iyyeti Reisi Nevzad Remzi, Balkan No: 981, Subat 14, 1325, 4.
Ticcar-zade Ahmet Refik, “Balg¢ik 'tan Yaziliyor,” Balkan No: 987, Subat 21, 1325, 4

“ Nazar-1 dikkate: Dobric Hacioglu Pazarcik, Pagabali karyesi lotaryasi,” Balkan No: 1111, Temmuz 18, 1326, 4.
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benevolent society. In fact, the author even reported that a portrait of Ruhi, in which he was
depicted as a micahid (Islamic holly warrior) forsaking himself for the oppressed rights of the
Muslims of Bulgaria, came under auction.”

It is noteworthy that such enterprises could be initiated not just for schools in the
Muslim localities but may have addressed the needs of schools in many Bulgarian provinces,
which indicates that, a sense of duty to empower the Bulgarian Muslims as a distinct social
category was ingrained in the initiators’ actions. For instance in August 1911, a high school
student and Muslim teachers’ association in Vidin founded an orchestra and went on a tour to
Svishtov, Nikopol, Pleven, Sumen and Tarnavo to raise funds for the Muslim schools of these
towns. This attempt was fashioned in one letter to Balkan as a source of national honor.®

The tone of such letters which reported on these fund raising activities, corresponded
considerably with Balkan's rhetoric portraying modern education as the ultimate device to
alleviate the wide spread ignorance and poverty afflicting the Muslim community and

informing its inferior status.2! Yet more importantly, social progress which was thought to be

*The portrayal of Ethem Ruhi as a defender or miicahid of Bulgarian Muslim nation was noted in the previous
chapter. This role was to a certain extent self assigned as Ruhi and Balkan acted as the “watchdog” of Bulgarian
Muslims™ oppressed rights. The readers” letters sent during his trials both from Bulgarian provinces and the
Ottoman Empire also employ this term attesting to the resonance of this self portrayal with the readership:
“...Bulgaristan miisliimanlarinin huk(k-u mags@belerinin vikayesi ugrunda micéhidane bezl-i viicid ve feda-i can
eden ser muharririniz...Edhem Ruhi Bey’in alt1 aydan beri magdQren bulundugu zindandan tahlis gini aksami
ki...Ruhi Bey’in resmi mevk‘i-i miizdyedeye vaz‘ olundu...” M. Ref’et, “Balkan Idarehanesine: Zistovi'den
Yaziliyor,” Balkan No: 1319, Mart 30, 1327.
®Vidin Gimnazya miidavimlerinden Ali Efendi-zade Osman, “Mefahir-i milliyye,” Balkan No: 1385, Haziran 22,
1327, 3.
Vidin Mu‘allimin-i islamiyye Cem‘iyyeti, Balkan No: 1395, Temmuz 5, 1327, 3
81« Ahali-i muhteremimizin piryan olduklar: girdab-1 sefalet ve cehaletten tahlis-i giriban edebilmeleri ancak
ma‘arif ve milel-i miutemeddine ve miterakkinin vasil olduklari tarfk-i mistakimin takibiyle k&bil olacagini teslim
eden Bulgaristanli ihvan-1 dinimiz...” Mu‘allim Ahmed Cevad, “Rahve’den Yaziliyor,” Balkan No: 977, Subat 10,
1325, 3.
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contingent on the CUP’s education platform was conceptualized by local readers themselves as
the ultimate means to preserve their national and religious identity®” and to secure ‘their
national existence’. For instance, a reader named Hafiz Hakk: from Dobrich who in contrast to
the previous letters protested against the pitiful condition of the high school in his town and
requested that the Muslim community unify to improve the education of the Muslim youth and
how this was tantamount to the Muslim community’s political survival and national assertion:

“In this era of civilization, a nation cannot live without education. Knowledge and education
are the devices and harbingers of progress and elevation and the nourishment of the soul of
humanity... Is it not because of the education that a race which is advanced in the realm of
evolution takes a great human mass that is unaware of the blessing of education in its hands of
domination and causes it to groan under its destroying claw? Is it not all because of the

education that half a million Netherlanders dominate over twenty five million Javanese?”®

“Cunki artik kat‘iyyen anlagilmigtir ki bu millet-i mahkdme simdiki hal-i sefaletten ancak ittihat ve terakki-i
ma‘arif ile rehdyéb olacaktir...” Eski Cum‘a Cem‘iyyet-i Hayriyyesi, “Terakkiye Dogru,” Balkan No: 1286, Subat
18, 1326, 4.

8« Burada dahi mekatib-i Islamiyyemiz tahammiilfersa bir miizayaka-i milliyyede idi. Artik ahali-i
Islamiyyemiz yaramiza merhem gine kendimizden olacagi, bir milletin mevctdiyet-i milliyye ve ma‘neviyesi
ma-‘arifin ihyasiyla kaim oldugunu ‘ale’l-ekser idrak ile bir *iane-i ma‘arif cem‘iyyeti bi’t-teskil...” Imza: M.R,
“Bulgaristan'da Hayat-1 islam: Zistovi'den yaziliyor,” Balkan No: 941, Kandn-u evvel 29. 1325, 2-3.

“Lom Islamlar1 arasinda...millet ve din-i milbeccelemizin ancak saye-i ma‘arifle payidar olabilecegini bilmeyecek
adi bir hammal pargasina bile tesadiif edilemez...” M. Celal, “Lom'da Eser-i Hayat, ” Balkan No: 1272, Subat 3,
1326, 4.

... Kuvve-i Islamiyyesi nakis bir milletin, ma‘ariften tevahhus eden bir kavmin tedennisi tabi‘i olmakla tarik-i
terakkide atacagi adimlar sifirdan bagka bir sey olamaz. Onun igindir ki rubu asirlik bir zaman zarfinda
Bulgaristan’in ibtida-i teskil ve te’sisinden beri her sey Islamlar icin karanlik kalmis fikdan-1 ma‘ariften, ma‘arife
gosterilen adem-i ragbetten higbir parlak noktaya vusQl miimkiin olamamus. ...” Mustafa Liitfii, “Lom I¢in,”
Balkan No: 1239, Ké&n(n-u evvel 23, 1326, 2-3.

#This letter eloquently reveals many elements of the CUP ideology as it emphasizes the role of education to
eradicate the widespread ignorance afflicting the Muslim society. It also deploys a social evolutionary view that
emphasizes the struggle of survival between different nations and the role of education to win this battle. It is
important to note that CUP promoted a similar discourse on this role of education for the “Ottoman nation™ against
foreign encroachments. Similar to Balkan's constant appellation to the Bulgarian Muslims as a nation, by 1911,
the term “Ottoman nation” in the Ottoman Empire also increasingly excluded Ottoman Christians and tried to win
over the loyalties of Empire’s ethnically different Muslim groups. Thus, Balkan's appellation to the Muslims as
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3.3. A Fragmented Community

3.3.1. Muslim “Partisans” as Internal Traitors

Despite the eagerness of readers to intensify educational and associational enterprises
(which were portrayed as a device of political empowerment) apparent in Balkan’s pages,
actually achieving a partical vision and means of unifying the diverse Muslim community in
Bulgaria as a single resolute and active political group proved much more difficult. Indeed,
many calls in the letters for the mobilization and coherence of the Muslim community were
accompanied by a cynical commentary regarding how Muslims had gone too astray and
corrupt. In this respect, authors of numerous letters to Balkan slandered some of their co-
religionists with the pejorative label partizan because of their participation in Bulgarian
political parties. Likewise, they condemned their “traitorous” brethren as a major impediment

to the unification and betterment of their besieged community.®

recipients of modern education is parallel to the trend in the Ottoman Empire. Yet, while CUP emphasis on secular
modern education was under fire from conservative circles in the Empire, in Bulgaria the so called partizans came
to the picture as additional actors undermining the attempts for modern education: “Su zaméan-1 medeniyyette bir
millet ma‘arifsiz yasayamaz. ilim ve ma‘arif terakki ve tealinin sik ve muhbiri ve rih-u insaniyyetin
gidésidir...Hep ma‘arif sdyesinde degil midir ki saha-i tekdmilde hatveendaz —1 terakki olan bir kavim nimet-i
ma‘ariften bthaber bir Kitle-i muazzama-i beseriyyeyi yed-i tahakkiimiine alarak pence-i kahr-1 eséreti altinda inim
inim inletiyor. Hep ma‘arif sdyesinde degil midir ki yarim milyon Felemenk’li yirmi bes milyon Cavali’ya
tahakkiim ediyor.” Hafiz Hakki, “Ma‘arif ve Mekteplerimiz, Dobric'den yaziliyor,” Balkan No: 1291, Subat 24,
1326, 3. It is also noteworthy that readers exchanged their opinions about the right policy to follow for the
improvement of education with regards to the Bulgarian state. See for instance the exchange of open letters of two
readers from Sevlievo and Omurtag respectively. While Ali Riza Huseyin from Sevlievo emphasized the need for
the Bulgarian state to administer the primary schools, Miiftii-zade ibrahim Hakk: from Omurtag opposed this view
and suggests that the state would resoundly agree to such a policy in order to apply a policy of Bulgarization in the
schools: Servi‘den Ali Riza Hiiseyin, “A¢ik Mektup,” Balkan No: 1391, Haziran 29, 1327, 3. Osmanpazar dan
Miiftii-zade Tbrahim Hakki, “Agik Mektup,” Balkan No: 1396, Temmuz 9, 1327, 3.

¥In Balkan's articles the so called partisans were attacked in harshest terms and identified due to their
cooperation with Bulgarian authorities as the ultimate reason for Muslim’s demise and immigration to the
Ottoman Empire: “...Bulgaristan'da ehl-i Isldmn hicretine sebeb teskil eden arazlardan en muhimmi ve belki
birincisi partizanliktir. Bulgaristan'da huk(k-u Islamim mahvina, ndmus ve haysiyyet-i dinin paymal-1 hakaret
olmasina sebep olanlar ehl-i islam arasinda zuhQr eden birkag miinafik, birkag kan karigik partizandir...Bence bu
partizanlarin filan gospodine mensUbuz biz sdyle boyle yapariz diyerek din kardeslerinin en mukaddes, en mdtena
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For instance, on 11 January 1910, a reader from Varna, named Mustafa Resid wrote a
letter to report the activities of his town’s benevolent society (Varna Cem ‘iyyet-i Hayriyyesi)
which, according to the author, had been founded with great difficulties, amongst the vast
political cleavages prevalent in Muslim community rendering any unitary political action
impossible:

“Based on the freedom granted to them by the constitution, various peoples living in
Bulgaria demonstrate their national existence. Whether establishing certain associations,
reading houses and clubs, if a matter concerning their national affairs emerges or if their
national rights are threatened, these people convene all of their compatriots in these places and
strive to recover their usurped and plundered rights...However we, the Muslims of Bulgaria,
showed no remorse when our national rights had been trampled, when our national affairs had
been undermined and when, out of reason, the rights of our countless coreligionists had been

lost. Even if we bothered to care, it was a dream for three Muslims even to come together. It

hukikunu mahva alet olan boyle képeklerin emin olunuz mezar-1 Islam’da yatacak yeri yoktur...Partizan demek
mevKki‘-i iktidara gelen her hangi bir firka-i siyasetin ehl-i Islam arasindan cigeri bes para etmez bir mahluk ayirip
da ona bir paye-i mahsus verdigi ve ondan sonra huk(k-u Islama tealldk eden her emir ve tesebbiiste milletinin
arzusu ve emr-i vicdani yerine o firkanin igine gelen iyiligi ve fendligi icraya o algag alet ettigi bir miinafiktir...
“Bulgaristan'da Hicrete Kars1 ve Son Nasihatlar,” Balkan No: 943, Kandn-u evvel 31, 1325, 3.
See also Balkan's bitter observation: “ Kel ablasinin sagiyla dviiniirmiis. Bu s6ziin mazmiinuna her giin, her saat
masd{k oluruz da haberimiz yok. Kimimiz bir gospodine, kimimiz bilmem kime, hiilas& herkes bir yere mensub.
Yaha, su diyarda kendine giivenen kim var ki?” “Muhavere: Kendine Giivenen Kim” Balkan No: 941, Kandn-u
evvel 29, 1325, 4. In some cases Balkan seems even to have spotted individuals who were categorizes as partisans
in particular provinces and set out to warn and implicitly threaten them. For instance, a certain “partizan’ in
Pazardzhik (Tatar Pazarcik) who was denounced for having engaged in immoral acts during the era of
Abdulhamid Il ( named as the era of despotism) was openly accused of provoking the Bulgarian partisans against
the town’s benevolent youth:
“O Bulgar partizanlarinin arkasinda vicdani, ndmusu hiyanetle, istibdadla lekelenmis ak sakalli ma‘ruf bir
musliman var ki istemedigimiz halde bizi teshire kendisini mecbur etmesin.” “Thtar,” Balkan No: 1118, Temmuz
27,1326, 4.
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was impossible for those three Muslims to agree upon anything, because each of them was
servants of different [Bulgarian] partizans...”®

Resid proceeded to recount in two further letters that certain malicious individuals tried to
prevent the foundation of the Varna society which above all intended to contribute to the
education of qualified individuals for the nation which was on the verge of destruction.
Repeating his call for the acute need for unison and hard work in the name of the nation, the
author concluded his letter with a curious little stanza counterpoising the deeply despised
Muslim partisans to the notion of a benevolent nation:

“...1 conclude my article with the following couplet which addresses the Muslim hypocrites
who try to divide the community by creating thousands of intrigues: even if you engage in
partisanship for months and days; even if you broadcast the seeds of discord among the nation;

this nation no longer cares if you even sunk below seven levels of the earth...”®

8« Bulgaristan’da yasayan akvam-1 muhtelife Bulgaristan kan(n-u esasisinin kendilerine bahs ettigi serbestiyyet

dairesinde mevcadiyyet-i milliyyelerini isbat eder, bir takim cem‘iyyetler, kird‘athaneler, klipler te’sis ederek
umdr-u milliyyelerine muteallik bir mes’ele zuhdr ettiginde veyahut hukdk-u milliyyelerine tecaviiz edildi mi
biitiin milletdaslarini oraya celb ile gasb ve tard¢ edilen haklarim istirddda ¢alisirlar...Halbuki biz Bulgaristan
miisliimanlar1 hukdk-u milliyyemiz ayaklar altina alinir, umd@r-u milliyyemize mudahale olunur, bila sebeb bir nice
dindaslarimizin hakki kaybolur...bizim um{rumuz bile olmaz. Olsa bile ii¢ Islamin biraraya gelmesi muhal
kabtlinden idi. Clinki U¢ misliimanin ti¢ii de muhtelif partizanlarin bendegéni olduklarindan birbiriyle uyusmak
haric-i imkan idi...” Mustafa Resid, “Istikbalimiz Diisiiniiliiyor mu? Cem‘iyyet-i Hayriyyemizin ictima‘-i
senevisi: Varna'dan yaziliyor,” Balkan No: 941, Kanln-u evvel 29, 1325, 3.

8«Bidayet-i teskilde bir gur(h-u safilin seb-u gitem ettiler. Lakin bu miisliimanlar [onu] canlar1 gibi muhafaza
ettiler. .. Iste milletimiz cehéletle gecen mazimizin ma‘arifle semizlenecegini miilihaza ederek evvel emirde bu
millete adam yetistirme fikrinde bulundular. Her kasabada, her kdyde bdyle birer cem‘iyyet teskiline karar verilmis
olsa idi inkirza dogru yuvarlanan Bulgaristan miisliimanlari az zaman zarfinda biiyiik terakki izh&r edecekleri
gibi, cliz‘i caligmakla iz&le edilebilecek bu cehélet gittikce kesb-i tevsi etmeye meyyél kalmazdi. Sayed bu zararlar
simdi de def‘edilmezse bir ka¢ sene sonra daha mudhis neticeler tevlid edecegi siipheden azadedir. Cansiperane
bir cemile ile millet ittihada ¢alisan genglerimize ¢alismayi tavsiye eyledigim gibi ahaliyi tefrikaya diigiirmek i¢in
binlerce desiseler ihdasina calisan miinafiklara da: “Aylarca giinlerce partizanlikta kagsaniz. Milletin arasina nifak
tohumu sagsamiz. Bu millet gayri bakmaz yedi kat yere batsaniz” beytini soyleterek hitdm-1 makal eylerim...”
Mustafa Resid, “Istikbalimiz Diisiiniiliiyor mu?” Balkan No: 954, Kandin-u sani 14, 1325, 2. It is also quite
noteworthy that references to the dichotomy between the Ottoman constitutional regime and “the previous era of
despotism” was often invoked as part of the patriotic ethos of such societies. For instance Resid recounts that in
Varna Society’s annual meeting, a high school student delivered a little speech to thank the initiators for making
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Figure 2: “Partisanship” dividing a couple

(From the partisanship panaromas: The standing tall guy holds a raki bottle in a completely drunken state. He runs
towards the sitting wearing a big turban. His wife chases him. The tall guy covered by mud asks the sitting
protector of the shar’iah: “ My dignified father! My wife turned out to be a partisan of the National Party. She
does not allow me to enter my home. Where should | go? The dignified father steeps in shame like speechless
devils revealing their conscience...?)

the access to education possible for poor students which in the era of despotism was only a privilege of the rich:
“Babalarim, diisiinmiissiiniiz ki devr-i istibdadda oldugu gibi okumak, ‘alim olmak, efendi olmak yalniz zenginlere
mahsus olmasin. Bizim gibi fukaré ¢ocuklar da fuyuzat-1 ma‘ariften hissedar olsunlar...” Mustafa Resid,
“Istikbalimiz Diisiiniiliiyor mu?”” Balkan No: 944, Kan(in-u sani 1, 1325, 2.
¥ It is not clear whether the sitting figure is condemned as a conservative since he is likened to speechless devils.
In one of the hadiths of Prophet Muhammed, those who knew the truth but did not tell were likened to speechless
devils: “Partizanlik manzaralarindan: Ayakta duran sivri herif elinde raki sisesi zil zurna sarhos. Bagdas kurmus
yerde oturan koca sarikliya kosuyor. Arkasindan da karisi sopa ile kovaliyor. Sivri herif iistli basi ¢gamur, yerde
oturan héris-i seri‘ate: “Efendi Baba! Bak benim h&lime. Bizim kar1 da millet partizaniymis. Beni eve komayacak,
nereye gideyim!” diyor. Efendi baba ise zamir-i vicdan yiiziine vuran seytan ihraslar misali hicabindan yere
geciyor.”Balkan No: 931, Kandn-u evvel 17, 1325, 4.
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Figure3: Muslim villager providing a wooden cane [his loyalty] to a “partisan” in return of money for wine®®

(Wooden canes of Partisanship: The partisan with a hat on the right side who raises his fist and leans on his cane
asks the villager on the left side who cuts a wooden partisan cane: “Uncle! Is the cane that you are making
durable? The uncle on the gorund says: “It never breaks in return for half a liter of wine!)

®The partisan trying to trick the villager may depict both a Bulgarian and a Muslim though his attire points to the
former alternative. It is also important to note that amca meaning “uncle” in Turkish may be popularly used in the
Balkans to refer to the poor Muslim villagers and this term was also frequently used by Balkan in this sense:
“Partizanlik Koskiileri: Sag taraftaki yumrugunu kaldirmig, sopasina dayanmis olan sapkali partizan sol tarafta
oturmus partizan kdskiisii kesen koylilye soruyor: “Ameca o bictigin koskii saglamca m1?” Yerdeki amca: “Bir okka
saraba zor kirilir!” Balkan No: 897, Tesrin-i sani 5, 1325, 4.
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Figure 4: “Bulgarian Partizans” and Muslims

(Throwing Uncles [Muslim villagers] a bone: -Look carefully at this picture.

-Why? What is there?

-Do you see how a Bulgarian partisan approaches the uncles while they are smoking. He tries to throw them a
bone. In our Bulgaria, the story of partisanship is always like this. Some Bulgarian partisans first choose among
Muslims certain dogs who are not able to appreciate anything beyond their self interests and then throw a bone to
the uncles. Things being so, both schools and endowments sink in the swamp. Everything happens at once!)

8 «“Amcalarin agzina bir parmak bal: -Su yukaridaki resme iyi bak.
-Ne bakayim. Ne var onda ki?
-Goriiyor musun? Amcalarin nasil gubugu tiitiip dururken 6te yandan partizan bir ¢orbaci onlara yanasiyor.
Elindeki bal canagindan birer parmak agizlarina sivamaya galistyor! Iste bizim Bulgaristan'da partizanlik zamam
hep boyle gecer. Bir takim partizan gorbacilar miislimanlar arasinda menafi‘-i sahsiyyesinden bagka bir sey idrak
etmeyen gomarlari evvela kendilerine partizan ayirdiktan sonra, amcalarin da agizlarma bir parmak bal ¢alarlar.
Ondan sonra vakiflar da terakki eder, mektepler de bataktan bataga girer. Her sey olur biter ve’s-selam!”Balkan
No: 892, Tesrin-i evvel 30, 1325, 4.
It may be noteworthy to briefly suggest that these divisions may also be present in the Muslim community of
Romania as one letter was sent from a reader from Constanta protesting Muslim partisans™ opposition in the
Dobruca region to the mufti appointed by the Ottoman Empire: Giimiilcineli M.K, “Kostence den Mektub,”
Balkan No: 1313, Mart 22, 1327, 3.
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3.3.2. "Partizans’ in Educational Commisions and Limits of Modern Education

Regarding education, bitter denunciations of individuals who were categorized as
partizans appeared frequently and were directed primarily toward Muslim officials who were in
charge of the communal educational commissions (Ma ‘Grif Enciimenleri and Ma ‘arif-i Isiamiye
Komisyonlarz). These Muslim officials were accused of corroborating with Bulgarian
Democratic Party and were therefore labeled as necessarily “corrupt” or “treacherous” by
Balkan and its readers. For instance, on 3 January 1911, an anonymous reader from Targovishte
(Eski Cuma) charged that the corruption of the director of the town’s Muslim school
commission, Ahmet Kartoglu, was so blatant that he appointed his thirteen year old son as one
of the primary school teachers. The author even adds that Kartoglu went so far as to steal the
money which had been collected from the sale of fruits in the school” s garden for the benefit of
childrens’ needs.®’A report about a Muslim deputy from Omurtag (Osman Pazar) on 12 April
1911 likewise informs Balkan’s readers that this official supposedly went to great lengths to
overturn the results of the Muslim educational commission elections since the elected members
did not belong to the Democratic Party. In fact, the author of this letter charges that Kartoglu's
efforts to please his “master, the Democrat minister” were awarded with the appointment of his
son and son in law as teachers.*

Criticism of the deep infiltration of Muslim officials affiliated with Bulgarian parties
into Muslim communal institutions in general and into the educational commissions in

particular appears frequently in letters sent to Balkan. This cleavage was acknowledged and

®Imza mahfuz, “Slret-i mektub,” Balkan No: 1237, Kandn-u evvel 21, 1326, 3.
*'Balkan No: 1312, Mart 30, 1327, 3.
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harshly criticized, for example, by the Society of Union of Muslim Educational Commissions
(Ma ‘Grif-i Islamiye Enciimenler Ittihadi Cem ‘iyyeti) which was founded as an umbrella
association for all Muslim educational commissions in Bulgaria and set out to improve Muslim
education and extirpate the trend of partisanship from the members of these commissions. In
late March 1911, the society mobilized to organize a congress in Pleven to discuss the needs of
Muslim schools and to present collective demands to the newly formed Bulgarian
government.® In the announcements of participation by the directors of this society addressing
Bulgaria’s Muslim commissions, the rhetoric on the vitality of education for national and
religious assertion was repeated while a certain self-critic was also leveled to the community
regarding the partisanship of commission leaders:

“We [the Muslim nation] should not forget that the continuation of our nation and political life
depends on education. We remained ignorant due to the lack of schooling. We are neither able
to claim our rights nor our humanity. Those who preside over the nation try to obtain the
nation’s fate not for doing any useful service but to gain fame by brandishing their partisanship.
We [the educational commissioners] are only interested in giving orders and proving our
strength in partisanship. The fact that we were led to our current situation due to the
partisanship does not even cross our minds. It is now imperative that we work for the benefit of
our nation. Others have progressed far beyond us. We should wake up and act. We should save

the nation from ignorance and teach them about their religion and their nationhood. We [the

*?As a result of this congress, the represantives indeed went to Sofia and resorted to various ministeries to request
that the financial aid to Muslim schools by the municipalities should be made obligatory and the financial
assistance for Muslim schools in the Ministry of Education’s budget should be increased. It was reported that they
were welcomed by the ministers who gave their word to realize these demands: Balkan No: 1334, Nisan 17,
1327, 4.
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educational commissioners] should prove our existence so that the [Muslim nation] would
recognize their rights and defend them...”%

Other educational associations throughout Bulgaria such as the Bulgarian Muslim
Teachers’ Union (Bulgaristan Mu ‘allimin-i /slam Cem ‘iyyeti) also ardently criticized
partisanship as an obstacle to Muslims™ educational improvement. Announcements of the
union’s congresses mentioned that partisanship should not intimidate the teacher's resolution to
mobilize their community, who were after all was left alone to fend on its own since the
Bulgarian government only served the Bulgarians. It also added that this task above all rested

upon the teachers since most of the muftis who should have acted as the nation's primary

leaders subordinated themselves to the Bulgarian authorities a long time ago.®* It is important to

%« Milletin bekés1 mekteble, hayat-1 siyasiyyesi yine mekteble kaim oldugunu unutmayalim. Biz mektebsizlik

yuiziinden céhil kaldik. Ne hakkimiza hak, ne de kendimize insan diyebiliyoruz. Milletin igini deruhde edenler is
gormek icin degil sohret kazanmak ve partizanligini géstermis olmak i¢in mukadderat-1 milleti eline almaya
calistyor. Biz istiyoruz ki yalniz emir edelim, partizanliktaki kuvvetimizi gosterelim. Diisiinmiiyoruz ki bizi bu
hale koyan partizanliktir. Milletin fa’idesi ndmina ortaya atilmali, cin-1 yiirekten ise sarilmalidir. Bagkalari ilerledi
bizi fersah fersah geride birakti. Uyanalim. Kalkisalim. Milleti cehéletten kurtaralim. Onlara din ve millet
Ogretelim. Mevcldiyyetimizi isbat edelim ki onlar da haklarim bilip miidafaa etsin...” Halil Zeki, “Bulgaristan
Ma‘arif-i Islamiye Enciimenleri Kongresi i¢in,” Balkan No: 1306, Mart 13, 1327, 3. Consecutive announcements
for the congress also employed the emotive patriotic discourse and self-critique: «“...Cem‘iyyetimizin maksadi
ahali-i Islamiyyeyi uyandirmak icin mekteblerimizi 1slah etmektir...Bu bizim igin hem dinen hem de milleten bir
borctur. Bu milletin ¢ocuklarina din ve diyanet ve hak-1 milliyyeti 6gretmek i¢in enciimenligi kabul etmisiz.
Muhterem enciimen azélar1 bilmelidirler ki milletin géziiniin agilmasi veya cehdlet icinde ¢iiriiyiip kalmast hep
ma‘arif enclimenlerinin elindedir. Onlar bunlar1 yapmaz partizanlia kapilirsa millet de kurban olur gider...”
Merkez-i ittihddiyye ve Vidin Ma‘arif-i islamiyye Reisi Ali Hafiz Bey, Balkan No: 1312, Mart 20, 1327, 3.
«...IntihAbat zamaninda hepimiz kazanmak, vakif veyahut ma‘arif ‘4zas1 olmak , milletin mukadderatini elimize
almak icin tehaluk gosteririz...intihabdan evvel hepimiz hamiyyetten, millete olan muhabbetimizden, milletin
terakkisi igin yiliregimiz kan agladigindan bahs ederiz...Fakat arzumuz yerine geldi mi va‘adler, o hamiyyetler o
fedékérliklar goriinmez olur, kuru laftan ibaret kalir.Bundan esbab sohret ve partizanliktir...” Ali Hafiz Bey,
Balkan No: 1323, Nisan 3, 1327, 2-3.
%« Biz millet-i mahk(imeden bagka bir sey olmadigimiz1 unutmayalim. Bulgar vatandaglarimizin te’min-i
terakkKkisi ile muvazzaf bir hik(met var. Bizi ise diisiinecek bizden baska kimse yoktur. Biz o siretle ¢aligalim,
mevcidiyyet ve fadliyetimizi o sOretle isbat edelim ki gérmek istemeyenler bile i‘tirdfa mecbur kalsin. Bu babda
en buyik vazife miftllerimizle miiftii vekillerimize tertib ediyorsa da...ekserisi de sakali ma’iyetindeki Bulgar
Katibinin eline vermistir. Biz mu‘allimler pagalar1 stvayalim, milletin 6niine diiselim. Oniimiizde tesadif
edecegimiz ba‘z1 partizan ménilerine 6nem bile vermeyelim...” Halil Zeki, “Hep Beraber Caligsalim,” Balkan No:
1364, Mayis 26, 1327, 3.
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note how this author defines the secular teachers as the primary leaders of the community
which resembles CUP’s stance towards positivistic education. It is also significant how in this
letter many Muslims muftis in Bulgaria were accused of being accomplices of the Bulgarian
governmernt. This tone very much resembles Ruhi’s own positions towards modern education
as the only tool to empower the Muslim society and his charges against the head mufti as a
conspirator of the Bulgarian state. Yet, it is quite noteworthy to remember that in Balkan's
discourse, positivistic modern education was in no way counterpoised to Islam. On the
contrary, it was portrayed as the primary tool for the improvement and political empowerment
of the Bulgaria's Muslims as a coherent community. Similarly, Balkan condemned the muftis of
Bulgaria not for their Islamic conviction per se but for their cooperation with Bulgarian
authorities and their unwillingness to grant their loyalties to the CUP regime. The struggle over
the loyalties of muftis in Bulgaria was to be continued during the Turkish Republic as the head
mufti and other muftis were challenged by the Kemalist regime for their cooperation with the
Bulgarian state and their lack of support for the Kemalist reforms.*® The Bulgarian state's
efforts to create a state sponsored ‘ulema, in this respect, is highly reminiscent of Russian
Empire’s project, under Catherine the Great, to bound its Muslim flock to its regime via
religious officials.*®

As powerful as the determination of both the Muslim Teachers’ Union and the Society
of Union of Muslim Educational Commissions’ to fight partisanship may sound, it seems that

political splits were quite deeply ingrained within the Muslim educational commissions. In

K oksal, “Transnational Networks,” 208.
**Robert D. Crews, For Prophet and Tsar: Islam and Empire in Russia and Central Asia (Cambridge: Harvard
University Press, 2009).
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response to the announcements of these two educational associations™ congresses mentioned
above, a restless reader from Omurtag wrote to Balkan that these associations, although uttering
bold assertions, would not do anything about the assignment of partisan teachers or the
haphazard dismissal of the teachers (affiliated with opposition parties) by the partisan leaders of
the educational commissions:

“Say a gentleman is appointed as a teacher to a certain location. He is instantly given a notice
by the educational commission that he should only interact with the members of the political
party to which commission officials belong. He is warned that he should avoid any contact with
the opposition party. It is because that teacher is appointed on the basis of partisanship. If he is
seen or heard affiliating with the opponent party, plans for his dismissal are instantly brought
forth...”®’

In addition to protests against partisanship apparent in Balkan's readers’ letters, another
major division within the Muslim community in terms of education seems to have been
between modernists and conservatives. The previously discussed stress on community
organization through education and related fund-raising campaigns were most notably also
geared at popularizing secular and modern education, or usdl-u cedid, which laid emphasis on
science related courses in school curricula. Although detailed information is not available on
this point, some readers” letters in Balkan hint at the existence of conservative elements in

Bulgaria who opposed such initiatives and were often referred as the “fake Islamic believers

%7« Bir efendi bir mahale mu‘allim ta‘yin edilir, edildigi gibi o mu‘allimin enciimene muhalif olan firka ile

goriismemesi enctimenlik tarafindan iht&r olunur. Cinki getirtilen mu‘allim partizanlik iizere getirilmistir. Sayet
mu‘allimin firka-1 muhélife ile Glfet ve Unsiyyet peyda ettigi goriiliir isitilirse hemen azli ¢arelerine tevessil
edilir...”Miiftii-zade Ibrahim Hakk1, “Mekteblerimizin Islah1 Neye Ma‘tuf: Osmanpazar'dan Yaziliyor,” Balkan
No: 1394, Temmuz 3, 1327, 3.

77



CEU eTD Collection

who were seditionists” (Islam kisveli miinafikin) whose real intention was to divide and destroy
the community. For example, a letter from 7 January 1910 reported that in Razgrad, certain
mischief makers and despots tried to prevent the collection of the skins of the slaughtered
animals for the benefit of the town's educational commissions, stirring a slander that the

collected amount was going to be spent on alcohol.*®

Another letter sent by an individual with
the penname Hakikat (The Truth) from Dobrich warned the Muslim community about the
intrigues of hypocrites garbed with Islamic guises who were nothing but contemporary
semblances of the Jttihdd-1 Muhammedi (The Mohammedan Union) Party®® and attempted to
divert the Muslims from the benefits of a modern education, and hence, destroy their only
means of survival in these new times in the Balkans. The Jttihdd-i Muhammedi Party was the

reactionary Islamic organization led by Dervis Vahdeti, which was popularly perceived as the

initiator of the 31% March 1909 incident against the constitutional revolution. Thus, the

*The word, miistebid, meaning despots used in this letter to refer to the actors in question is popularly used in
jargon of the second constitutional regime for the affiliates of sultan, Abdulhamid II's regime. Thus, it is also
probable that the mentioned individuals were opponents of CUP regime and sympathizers of the sultan:
“...Zihinleri Galata rihtimindan kalin ba‘z1 miifsid ve miistebidler kahvelerde surada burada tesadUf ettikleri
esh@sa mezkur derilerin mekteb ndmina verilmemeleri i¢in ifsdatta bulunup mel‘anete ¢alismislardir. Sayet deriler
mekteb menfa‘atine toplanacak olunursa paralarim miiskirata sarf edecekleri gibi desais ile safdil ahalimizi izlale
¢alismiglarsa da hamiyyetmendan ahalimiz menhus mastebidlerin séziind sim-i ‘itibara almayib evlad-1 milletin
terakki ve te‘alisini nazar-1 dikkate aldilar...” Mehmed Haci1 Hasan, “Hazergrad dan Yazilhiyor,” Balkan No: 938,
Kandn-u evvel 25, 1325, 4.

%% By safkalbli Islamlar. Sizi igfal ve zehirlemek igin bin tiirlii desfseler, entrikalar fcad eden basi fesli, ba‘zen
sarikl1 olan bir¢ok Islam kisveli miinafikinden kagin. ittihad ve ittifak edip mektebler, darti’l-mu‘alliminler
klisddina var kuvvetimizle galisalim. Istikbalimiz, saddetimiz hep bu gibi tesebbiisat-1 ma‘arifperveraneye
miinhasir kaldigini d0s-u tefekkirimuizden ddr tutmayalim. Islam kisvesine biiriinerek biz bedbaht miisliimanlar1
tarumar etmek isteyen zamane Ittihad-1 Muhammedilerinden de bir eser-i felaket gibi sakinalim...” Hakikat,
“Dobric'den Yaziliyor,” Balkan No: 1237, Kandn-u evvel 21, 1326, 3.

In one instance the notables of the Northern Bulgaria was labeled by Balkan as remains of the old era of
despotism who after traiting their own nation planned to go to the Ottoman Empire and create a conservative
reactionary tumult: “Mensub olduklar1 milletin efradindan Cenubi Bulgaristan mislimanlarinin mahv ve
berb&dina yegane sebeb olduktan sonra ...Onlar devr-i istibdad dokuntileridir. Hissiyat: maye-yi Hamidi ile
bozulmus bu gibi esraf ... milletin pa-y1 istihkar: altinda ezilmek i¢in yer edilmis gayet degersiz bir nesneden
baska bir sey degildir...” “Muhavere,” Balkan No: 978, Subat, 11, 1325, 4.
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appellation about the conservatives' resemblance to the /ttihad-i Muhammedi Party followers
may also indicate that apart from opposing to modern education, they may have been critical
about the CUP power. Alternatively, such an appellation may have been a catchphrase used by

the modernist readers to denote all conservative resistance to modern education.
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Figure 5: “Conservatives”

(-What is this picture again all about?

-What about it? Some bitter truths are accompanied by such ridiculous instances.

-What is ridiculous about it or what is striking in this?

-Listen to me and | will tell you. The one sitting with the poniard in his hands is a person among the ignorant
populace. The guy standing beside him with a fake Islamic gear is a mirteci‘, meaning an enemy of liberty and
justice. This vicious guy points to the robust Young Turk going on his way and says: “Go and kill this man, thus
you will receive money for buying raki. Long Live the shariah!™)

100<_Yine bu resim ne?
-Ne olacak, ba‘z1 ac1 hakikatler boyle giiling manzaralara ma‘ruz olur.
-Canmim bunda giilecek veya goze ¢arpacak hakikat ne?
-Dinle s6yleyeyim: Elinde kamas1 oturan cahil halk arasindan bir ferddir. Bu zavallinin bagina dikilmis, bagina
yalandan sarik gegirmis bir miirteci‘ ya‘ni hiirriyyet, adalet diigmanidir. Bu kahpe herif 6te yanda yoluna giden
tostoparlak Geng Tirk U gosteriyor. Git su adamui 6ldiir, sana da raki parasi ¢ikar. Yagasin geri‘at-1 muhammediyye
diyor.” Balkan No: 885, Tesrin-i evvel 22, 1325, 4. While the figures in this caricature may depict the two native
people of Bulgaria, it is also possible that both are Ottoman subjects or alternatively that the conservative figure
has passed to Bulgaria from the Ottoman Empire to propogate against the constitutional regime.
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In terms of opposition to the modern education, cross-border actors from the Ottoman
Empire also brought opposing conservative ideologies against the CUP regime to Bulgaria.
Their presence reveals not only how easily conflicting ideologies moved back and forth
between borders but also how susceptible the Bulgarian Muslim community was to these
discursive confrontations. For instance, on 18 January 1910, Hiseyin Rahmi, the teacher of
Okgular village in Stara Zagora, wrote a desperate letter against a certain (‘ulema) Duzceli
Hasan Efendi who during the religious holiday (when he was absent to spend the holiday in his
home village) came from the Ottoman Empire to give sermons at the village mosque.
According to Rahmi, the hoca poisoned and indoctrinated the village community by speaking
about the religious inappropriateness of modern education and the dangers of “Ottoman liberty”
which, he argued, tarnished any religious sensibility in the Ottoman Empire and made the
Ottoman women roam on streets without their veils.

Continuing his protest, Rahmi mourned that this person and his kind were nothing but
agitators under the guise of religious frocks, who, failing the exams which the constitutional
regime made obligatory for religious students, escaped to Bulgaria in order not to be recruited
into the army (as was required for such failing students). The author added that, this bogus hoca
was incapable of appreciating the CUP’s platform of “liberty” and “justice”. Thus, according to
him, this mischief maker did not understand how these notions not only benefitted the Muslims
living in the Ottoman Empire but also contributed to the salvation of other Muslims suffering
under foreigners™ yoke and provided endless benefits and pride to the Muslims in foreign
countries. Huseyin Rahmi also adds that this rascal’s preaching threatened to destroy over four

years of the author’s efforts to popularize modern education in the village. According to his
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testimony, the village community who previously cooperated with him now demanded that the

secular classes such as geography and Turkish that he added be removed from the curricula.*®

*'Okgular karyesinde mu‘allim Hiiseyin Rahmi, “Bulgaristan'da zuhir-u irtica*,”Balkan No: 946, Kan{in-u snf,

5, 1325, 2-3.
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AN

Figure 6: “The miirteci ‘s: Seyh Nesimi and Kessaf” '%

(-Oh dear! What is this Karagoz play all about?

-This is not a Karagdz play but a placard of reactionism.

-What kind of placard of reactionism?

-The beggars, Nesimi and Kessaf who had fled Turkey and arrived at Plovdiv are worshipping the Messiah. Yet
the Messiah does not accept their worship and says: “Get out of my presence. Those who had not become the flock
of the one who is the beloved of the universe [Prophet Muhammed], cannot be my flock.” Thus their attires
resemble the cursed devil.)

'%This caricature although not directly related to the above example of the conservative hoca who propogated in
Okgular village, nevertheless exemplifies Balkan's discourse against the conservative opponents of the
constitutional regime. The characters in this caricature are Seyh Nesimi and Kessaf, two ‘ulema figures, who,
according to Balkan's claim, after instigating the 31*March incident in the Ottoman Empire escaped to Plovdiv
and converted to Protestantism. In 1909, reports about their fake Islamic conservatism and harsh censures about
their wicked and immoral nature abounded in Balkan. The letter sent by the Okcular village teacher thus employs
the same discourse vilifying the fake hoca as a fraud, and an enemy of the nation. This particular caricature reads
as follows: “-Yah( bu Karag6z perdesi nedir?
-Bu perde Karagoz perdesi degil, bir levha-i irtica“dir.
-Nasil levha-i irtica‘?
-Tiirkiye'den kagip da Filibe ye gelen keskiilbedest Seyh Nesimi ile Kessaf, Hazret-i Mesihiden isti‘man ediyorlar.
Fakat Mesih de kabul etmiyor. “Huztrumdan g¢ekilin, fahr-i kdinata [Prophet Muhammed] yar olmayan bana da
yar olmaz” diyor! O yiizden heriflerde kiyafet iblis ‘aleyi’l-la‘neye aldmet.” Balkan No: 880, Tesrin-i evvel 16,
1325, 4.
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3.3.3. 'TEndowment Brokers™ as "Partisans’

The deep cleavages within the Muslim community in Bulgaria in terms of affiliation
with Bulgarian parties and affinity towards modernity and CUP ideology as a whole were
likewise reflected age-old struggle over Muslim religious endowments (vakif singular; evkaf
plural) that now included Bulgarians in this equation. Individuals who presided over
endowment commissions (evkaf komisyonlar:) were the topic of much censure in Balkan's
columns. Usually labeling them with ubiquitous label “partisan” since these men corroborated
with the Bulgarian political parties to pursue their own needs over their nation’s, the editors and
correspondents of Balkan referred to these men as “endowment brokers” or “endowment
magpies” (vakif tellallar: and vakif saksaganlart) since they allowed themselves to be bribed to
sell the endowment properties such as mosques and madrasas (Muslim colleges) to fellow
Bulgarian partisans. Apart from partisanship these people were identified as ‘“fake
conservatives” who even used their guise of Islamic learnedness and opposition to the
constitutional regime to engage without censure in immoral self-indulgence such as the

consumption of alcohol.'® Readers’ letters from different Bulgarian provinces furthermore

'%Eor instance such individuals in Plovdiv's endowment commission were charged with trying to prevent the

performance of a national theater piece, Besa, staged to raise funds for the Plovdiv's Relief Society for the Poor
(Filibe Fukardperver Cem ‘iyyeti). It was argued that although the poor resorted to the endowments for assistance,
these institutions only provided funds for the beer consumption of the partisans in endowments and hence made
the nation to beg other nations for their predicament: ... [Fukara-y1 islam] millet-i ahire avug agiyor. Vakif
dairesine isti‘man ediyorsa da partizanlara bira, raki, parasi bile te’min eden bu gibi miiessesat-1 hayriyyeden
fakirlerimiz i¢in hi¢ de hayir ve hasenat olmuyor...Bu kista kiyamette fukara-y1 islaima odun, kémiir tevzi‘
edilmek (izere cem‘iyyet menfa‘atine bundan iki hafta evvel Osmanli Benliyan kumpanyasina Besa nam piyes
oynatilmis idi. Gazetemizi ve muharririmizi mahva ¢alisan millet hdinleri birkag vakif saksagani bu emel-i hayra
da mani‘ olmaya ¢alignuglarsa da milletin galeyan-1 hamiyyeti bu def‘a da mel‘unlar siikiita mecbur etmis...”
Balkan No: 973, Subat 5, 1325, 4.
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raise similar cries against so-called endowment brokers, thus revealing the same pattern of
conflict in the Muslim community throughout Bulgaria.

The Balkan report of Plovdiv's endowment commission elections held in early 1910, for
example, indicates how diverse ideological cleavages played out with regard to the state of
religious endowments. According to Ethem Rubhi, in these elections the former endowment
cashier Hasim, who in the past had been bribed and sold many endowment properties (mosques
and medreses) to Bulgarians, hired porters with wooden sticks from the nearby Roma
community to intimidate Muslim electors in order to receive the majority of votes as the
endowment director. Upon the orders they received from Hasim, these porters allegedly uttered
slogans such as “down with the Ottoman liberty”” and participated in the election on his behalf
although they legally lacked voting rights. Moreover, the Bulgarian partisans closely monitored
the elections and even personally disseminated the election ballots to the electors while trying
to convince them to vote for Hagim.'® Ruhi also argued that in this grand conspiracy Hasim,
who won the elections by fraudulence, was not only backed up by Bulgarian partisans but also
by the mufti of Plovdiv, Sileyman Faik Efendi and the preacher of Plovdiv's great mosque,
Hafiz Sami Efendi who due to their loyalty to the Democratic Party partisans received several
promotions and benefits. As a result, the frustrated Muslim community of Plovdiv was reported

to have protested the election results by convening a rally in the Plovdiv's great mosque.'®

1% Ethem Ruhi, “Cema‘at-i Islamiyye Intihablar1 ve Tahrib-i Huk(k-u Islam,” Balkan No: 925, Kandin-u evvel 8,

1325, 2-3. Ethem Ruhi, “Miisliimanlarin Intihabi,” Balkan No: 927, Kandn-u evvel 10, 1325, 2-3.

1% “Filibe Havadisi: Tevecciih-il Vecibe,” Balkan No: 926, Kandn-u evvel 9, 1325, 3.

“Filibe'de Bayram Tebrigi ve Miiftii Efendi'yi Boykotaj, “ Balkan No: 929, Kan(n-u evvel 15, 1325, 4. The mufti
of Plovdiv, Suleyman Faik was subsequently to be accused of complaining about Ethem Ruhi to the Bulgarian
prosecution office as a result of which the persecution about his publishing activity and trials about his articles
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Figure 7: The endowment cashier Hasim and the porters hired by him to protest against
the constitutional regime106

(The bargain about “Down with Liberty™: This picture depicts the porters of Yenik0y around their master.
They say: “Oh master! What happened to the 150 levs you had promised to us? One can not shout “down
with liberty" the whole day for one lev!”)

were initiated. Hasim, at the same time sued Ruhi for libel: Balkan No: 939, Kan(n-u evvel 26, 1325. Balkan No:
987, Subat 21, 1325, 3. Balkan No: 939, Kanln-u evvel 26, 1325.
1%« Dolu Hiirriyet Pazarligi: Cema‘at-i islamiyye intihabi giinii ‘Dolu Hiirriyet' bagiran Yenikdy hammallari,
efendileri etrafinda (Hani Efendi sen bize yiiz elli lef verecektin? Bir lefe de onca giin ‘Dolu Hiirriyet" bagirilir
mi?) diye takaza ederken g¢ekilen resimdir.” Balkan No: 933, Kan(in-u evvel 19, 1325, 4.
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Figure 8: “The partisan endowment commission members” who were reelected through

Bulgarian support107

(Long Live the endowments: Oh reader! Do you see what this picture depicts? It is a picture worth of
consideration. It is a mark of endowment elections in which the nation of Islam was affronted and winners
were elected through the sword of Bulgarian partisans. It shows the sad state of Muslims who had sold
their faith and honor, and who, completely and cheerfully drunken, roam on streets in a cab and insult the
believers. Ignorence makes a man do all kinds of things. How can these guys think that this joy will
change tomorrow with the passing of this inebriation? They already obtained the money for buying raki,
didn’t they. Well then, long live the endowments!)

"This caricature has a certain threatening tone as the cheating commission members were warned that things will
change once they wake up from their drunkenness: “Da jiveya Vakiflar: Karl! Gorllyor musun bu ne resimdir? Bu
resim cidden sdyan-1 mutila‘a bir manzaradir. Vakif cema‘ati intihdbindan sonra Bulgar partizanlarinin kiliciyla
millet-i Islam tahkir ettirerek kazanilan intihdbin nes’esiyle bulut gibi sarhos sokak sokak paytonla dolasan ve ehl-
i islama seb-0 setmeden dinini, ‘irzim1 satmig misliimanlarin hal-i plr meldidir. Cehalet insana neler yaptirmaz.
Herifler bu nes’enin bir ferda-y1 huméari oldugunu nereden diisiinecek.Rak1 parasi ¢ikiyor ya.Da jiveya
Vakiflar!”Balkan No: 929, Kan(n-u evvel 15, 1325, 4.
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Figure 9: Endowment commissioner Hagim, accused of selling out endowment
properties, tries to obstruct the protesters who had gathered in the Plovdiv's Great

1
Mosque 08

(Oh dear! These people of Plovdiv have no conscience whatsoever! The guy had put the endowments on
the auction and sold them with bargains one by one. The prices are written on the paper. Is there a point at
this evening time to come up with a rally in the Great Mosque and question the sales, right when he
enjoys himself at the tavern? How can the poor endowment broker not get mad and strom into the mosque
in a drunken state? How can he not get mad to the demonstrating folk and exclaim that they are
instigating a revolution against the government? But one can not always get what he wants. It all depends
on your luck. One can not play around with the nation like this. Poor endowment broker! He loaded a
cabfull of woods onto his back and rushed to the exterior stairs of the mosque [probably means that he
intended to beat up the people]. We should also not get offended by this. People who intend to dominate
over a nation's honour and become a rival to the Abdulhamid are always like this. What should we say?
We will see!)

1% Hagim appears to have tried to prevent the rally by stating that this meeting constituted an open revolt to the

government: “Yaha su Filibe ahalisinde de hi¢ insaf yok ve’s-selam. Herif tam vakiflar1 mezata ¢ikarmis, harag,
mezat, birli, ikili, bes asagi, iic yukari. Fiyatlar kagitta. Pazarliklar ? Aksam olmus. Meyhaneye yanlayip tam
keyfini catar dururken bir mitingdir koparip cAmi-i kebire toplanmanin, vakif satiglarindan hesap sormanin ma‘nasi
var miydi1? Zavalli vakif tellalinin nasil Anzarofu [?] beynine vurup sarhos sarhos Filibe cami-i kebirine dalmasin?
Miting yapan ahaliye hiddet edip “Siz burada hiikiimete kars1 ihtilal yapiyorsunuz” diye nasil feryad etmesin. Ama
zurnada pesref olmaz. Ne ¢ikarsa bahtina.Milletle oyun olur mu? Zavalli vakif tellali. Bir araba odun diig-u tahmile
yiiklenmis de cami kapisinin dig merdivenleri alt baginda solugu zor almis. Buna da glicenmemeli. Bir milletin
‘izzet-i nefsine tahakkim etmek isteyenler Abdulhamid’e misal olmak isteyenler ddima boyledir. Ne diyelim?
Simdilik haydi hayirlis1.” Balkan No: 900, Tesrin-i sanf 2, 1325, 4.
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This event triggered readers to send in letters of protest not only from Plovdiv'®® but
from other provinces as well, cursing the “traitors of the nation guised in Islamic garb” and the
“enemies of Ottoman liberty”. “Ottoman liberty” was argued to have brought a certain amount
of comfort to the Bulgarian Muslims surrounded by a hostile environment and thus the
opposition of Hasim and his accomplices was evaluated as an attempt that also undermined the
interests and liberty of Muslims in Bulgaria.™® Apart from condemning this particular instance,
the letters from the provinces also reported similar corruptions and partisanship activities as the

main nuisance in their respective provincial endowment commissions.**

'®For instance the residents of Plovdiv submitted to Balkan an open letter with forty signatures addressing the

miifti of Plovdiv in which they both condemned his conduct and protested the election of a certain L0tfli (whom
they argued had been a spy of the Edirne governor in the era of Abdii’l-Hamid’s despotism) to the endowment
commission via the leverage of Bulgarian partisans and his appointment as the imam of the Karsiyaka mosque:
“...Bir partizani, bir sefili, bir millet menfurunu yine cAmimize imam nasb ederseniz bu milletin idbarina sebep
olacak, mes‘iliyyet yine zat-1 ‘4linize raci olacaktir...” Balkan No: 955, Kandn-i sani 15, 1325, 3.

119 See for instance three letters from Sumen and Dobrich respectively: “...Bind’en‘aleyh nifak-1 islima sebep olan
vakif tellalarini, o hiirriyyet diismanlarini la‘netle yad...” Elhac Mustafa Zihni, Balkan No: 937, K&n(n-u evvel, 24
1325, 3-4.

“...Ey, bir takim kisve-i ‘ulemaya biirliniip de kendi menfa‘at-i sahsiyyeleri ugrunda milleti tesmim eylemekten
ictindb etmeyen miinafiklar. Ey, milletin canin1 etini kemirmekle teayus eden vakithorlar...” Bekir Sidki,
“Sumnu’dan yaziliyor,” Balkan No: 938, Kanin-u evvel 25, 3.

“...Hiss-i milletten mahrum, hamiyyet-i beseriyye-i islamiyyeden kat‘iyyen tard ve ihrdca mahkum su herifler
kesinlikle bilmezler mi ki bugiin tmmet-i muhammed ancak indyet-i hakla malik olduklar: hiirriyyet sdyesinde
mevcidiyyetini idrak etmistir ve yine bilmezler mi ki Bulgaristan®da mitemekkin bulunan mislimanlar ndr-u
hiirriyyetle bir parga rahat olmuslardir...” M. A, “Bulgaristan Evkaf-1 Islamiyyesi Miinasebetiyle: Dobric den
Yaziliyor,” Balkan No: 929, Kandn-u evvel 15, 1325, 3.

"For instance, a certain Fahri from Dobric, reported that, as a rule, Dobrich's endowments were ruined by
partisanship. But Fahri also added that not only partisanship, but also, ethnic cleavages prevented the efficient
administration of these institutions: “...Vakif intihablar1 yapilir, ‘umar-u vakfiyyenin muktedir ellere tevdi*
edilmesi hakkinda nutuklar sdylenir. Fakat o nitikaperdezan bil’ahare tarafgirlik gozetir...derhal kendini
partizanlhigin cereyan-1 miidhigine kaptirir... Acaba biz ne zaman muhékememize hiisn-ii isti‘mal ederek, bir
canavarin penge-i hirsina diigmiis bir av gibi o mes‘um-u miistekreh partizanligin feyz ve necat bulmayan saha-i
felaketinden tahlis-i keriban edecegiz?...” Fahri notes the complication induced by ethnic clashes into endowment
administration but does not elaborate much on the matter: “...Dobric'de bu yolsuzluklara, bu idaresizliklere,
acinacak, aglanacak olan su hallerin zuhlruna meydan veren sebeb-i yegane teskil eden kavmiyyet mes’elesidir...”
Fahri, “Fi‘il ile s6z beyninde tezat,” Balkan No: 934, Kanln-u evvel 20, 1325, 3. Interestingly, the only other
readers’ letter mentioning inter-ethnic clashes within the Muslim community (between Turks and Tatars in this
case) also came from Dobrich : Kirimi Abdiilmennén, “Yolsuz Hareketlerden: Dobric'den Yaziliyor,” Balkan No:
1336, Nisan 21, 1327, 3.
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Reports that announced the corruptactivities of endowment commissions™ officials and
critism on the leverage they obtained either due to their Democratic Party membership or
collaboration with Bulgarian politicians continued to occupy the pages of Balkan in subsequent
months. In such letters, individuals against whom the charges were made were mentioned by
full-names and directly accused of their obtaining funds or benefits either by stealing,
embezzling and selling out the endowment property or by illegally appropriating the

endowment properties’ rents.'

See, for instance, a reader’s attack from Stara Zagora to the endowment commission member, Sarrag Ethem, and
the charge that he pinched the endowment properties’ rents along with his Bulgarian accomplices: “Eski
Zagra'dan Yaziliyor,” Balkan No: 979, Subat 12, 1325, 3. Another letter from Vidin concerned the endowment
cashier, who stole antique carpets from the town’s mosque yet got away without receiving any sentence due to his
Democratic Party affiliation: Imza Mahfuz, “Vidin'den Yaziliyor,” Balkan No: 1309, Mart 17, 1327. Another
correspondence in an open letter form disclosed the alleged embezzlement of the endowment property by the
endowment cashier but does not mention any link in terms of the accused party's partisanship: Tahir Efendi-zade
Liitfii, “Evkaf Komisyonu Sandik Emini Miilazim Halil Efendi-zdde Riza Efendi'ye” Balkan No: 1377, Haziran
11, 1327, 2-3.
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Figure 10: “The endowment brokers”and Ethem Ruhi challenging them

(What an obstacle: Poor endowment broker. How can he not get mad at Ethem Ruhi’s sudden and cunning
appearance besides the table right at the moment when he counts his money obtained from an illegal and arbitrary
bargain and embezzles the mosques and the madrasas. Poor endowment broker! He complains to everyone and
says that: “Oh my dears! I will not oversee these endowments after the confirmation of their sales. Let them be
conceded to any volunteer for this job!” Yet no one listenes to him except the deaf and the crippled. He is right.
Whatever happened had already happened. Why obstruct him right at the moment he bargains about his share from
the sales and prepares run away to Turkey with his load, as he had done fifteen years ago. Curse this Ethem Ruhi.
What a wicked guy he is! Why does he care about our endowments? Why do these guys from Turkey meddle with
our business? This, author of Balkan is a great obstacle after all!)

3 This caricature portrays one of the so called endowment brokers and the challenge posed to him by Ethem Ruhi.
The attacked figure may be Hasim. Although there are references in the paragraph attached to the caricature that
the endowment broker plans to run away to Turkey along with the money obtained from the sale of endowments,
no such reference about Hasim was found in the studied material. It is important to note Ruhi's self assaigned role
as the defender of the nation: “Amma Engel Ha: Zavalli Vakif Tellali. Uclii besli, biitcesiz, kAnunsuz, gelisi giizel
aligverisle tam paralar1 sayarken, cAmi‘leri ve medreseleri deve yaparken, su Balkan muharririnin muzurluguna,
masa bagina dikilmesine nasil igcerlemeyip bagirmasin. Zavalli vakif tellali! (Canim kuzum su vakif satiglari tasdik
olsun ondan sonra ben de bu vakiflari beklemeyecegim, kim isterse ona teslim olsun) diye o kadar kisiye tezallum-
u hél ediyor da bir sagirla bir de topaldan bagka kimse hak bile vermiyor. Herifin hakk: var. Ne olmugsa olmus.
Herifcagiz tam satiglarin komisyonunu pazarliga girismis, yiikiinii tutup bundan on bes sene evvel yaptig1 gibi yine
Tiirkiye'ye kagmay1 diigiiniirken ortaligin [?] engel olmasina ma‘né var mi? Ah, hele su Edhem Ruhi! Amma al¢ak
herif! Onun ne tstiine elzem bizim vakiflarimiz? Tiirkiyeliler ne karigiyor bizim isimize? Su Balkan muharriri ¢ok
engel ve’s-selam!”Balkan No: 913, Tesrin-i sanf 24, 1325, 4
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Figure 11: “Endowment broker” [Probably Hasim] selling out mosques through the help
of his accomplices from the Muslim community ***

(Draw your donkey to Aleppo: As long as donkeys that are willing to wag their tails for half a liter of rak:
and a hanful of bran exist among this nation, why would the endowment broker not pull their strings? The
guy even loads the mosques on the back of a donkey and sells them out. And the nation still does not
appreciate this service like blind people. Well then, draw your donkey to Aleppo!)

"This drawing probably illustrates Hasim and his associates who were accused of being bought off in return of
money for alcohol: “Siir esegi Haleb'e: Bir okka rakiya, bir avug kepege kuyrugunu kaldiran esekler bir millet
arasinda eksik olmadikga vakif tellali onlarin yularindan ni¢in ¢ekmesin? Herif cdmi‘leri esege yiikliiyor da
sattyor. Millet ise kor gibi bu hizmeti takdir edemiyor. Oyle ise siir esegini Haleb'e.” Balkan No: 922, Kandn-u
evvel 4, 1325, 4.
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Figure 12: Muslim “endowment brokers”

(Do you see this bandy-legged endowment broker who holds a poniard in his hand?

He is accompanied by a few vile and deaf donkey-foals. The chav holding a showbill announces: “We are
selling these endowments for the sake of God. Oh, people, these endowments are on sale. You will see
how nicely we will pinch them. He, standing in front of the door of one of the mosques that had been sold
exclaims: “Do not move! I will strike anyone who approaches. We sold these endowments. The sold is
sold. They say, the nation does not want this. Who does the nation think it is? This is Bulgaria. | will
crack your heads!” The other endowment guys who stand on the side with a servile posture, listen to the
endowment broker’s clatter and think: “Is this really so?)

">The drawing most probably depicts Hasim and his accomplices: “Gériiyor musun su paytak bacakli, eli kamali
vakif tellalini1? Yanina almig birkag sagir, sagir sipa. Sagir elindeki ‘ilan kagidiyla (Bu vakiflari Allah rizasi igin
satiyoruz. Ey ahali bunlar1 satilmada, bakiniz size ne giizel deve yapacagiz) diyor. Satilan cdmi‘lerin birinin
kapisinda elinde bigak (Davranmayin ha! Kim gelirse yakarim, bu vakiflari madem ki biz sattik, satilmis
satilmistir. Ama millet istemiyormus. Millet kim oluyor? Burasi Bulgaryadir. Adamin kafasini kirarim ben!) diye
bagiriyor. Yan taraftaki vakifgilar da cebinine bir vaz‘iyetle vakif tellalinin pabug giiriiltiisiini dinliyor. “Acaba
sahi mi? ° diyorlar.” Balkan No: 910, Tesrin-i sani 20, 1325, 4.
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Figure 13: “Endowement magpies”

(Endowment magpies in negotiations: One of them says: “Look here! People say that we sell the
endowments but we have no right to do this. Is this really true?”
The other one: “Hey, my comrade! We have all the right. Haven't we? Who is the nation that meddles

with our business?”
And, the one with the big fez and the big nose says: “I will show to that nation. Do not be afraid. Continue

bargaining, oh comrades!”
Finally, the most shameless of them comments: “We are bargaining but I guess things will not turn out as

we expect.”)

3.3.4. High-Ranking Muslim Officials as “Partizans” and “Partizan Traitors in Elections”

In terms of divisions within the Muslim community and the groups identified as
collaborators of Bulgarian interests, certain letters directed their attacks against the high-

ranking Muslim officials Tahir Ltfu, the Muslim deputy in Parliament, and Muhiddin Efendi,

"*This caricature implies that although the “endowment brokers™ bargain to sell the mosques, they are afraid that
their plans may be interrupted by the challenge posed by Ruhi: “Vakif saksaganlari miizakerede. Biri diyor ki:
-Yaha arkadas. Bize ‘Vakiflari satiyorsunuz. Ne hakkiniz var™ diyorlar. Acaba sahi mi?
Digeri: -Abe yoldasim. Hakkimiz var. Yok? Millet kim oluyor bize karigsin?
Koca feslisi, koca burunlusu da diyor: -Ben o millete gdsteririm. Siz korkmayin! Siz bakin pazarliga be yoldagim.
En godoslar1 nihayet diyor: -Biz pazarliga bakiyoruz ama evdeki pazar garsiya uymayacak galiba! Balkan N0:916,
Tesrin-i sant 27, 1325, 4.
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head mufti in Sofia. As discussed in the previous chapter, these two figures were censured by
Balkan as main targets of criticism regarding their betrayal to the Muslim’s national and
communal interests. Employing the same pejorative discourse, a number of readers™ letters
followed this position and protested the so called intrigues of this duo in terms of tarnishing the
nation’s existence.

For instance on 13 January 1911, an author with the penname Vicdani (i.e. conscience)
from Vidin, penned an open letter to Tahir Ltf(, protesting the latter's recent attempts to
prevent the annual meeting of the Ta ‘mim-i Ma arif ve Te ‘aviin-ii Islam Cem ‘iyyeti in Sofia.
The author accused Lutfu, along with other Muslim deputies and their assistants of conspiring
against the Bulgarian government in this meeting. Vicdani concluded that Liitfi’s act of loyalty
to the Bulgarian government was bound to be awarded by his Bulgarian masters an order of
merit at the expense of benevolent Muslim youngsters (probably the members of the
Assosiation).**’

Tahir’s so called accomplice, the head mufti Muhiddin Efendi, was not immune from
the readers™ assaults. On 27 April 1911, when the Democratic government lost its power in an
election, an anonymous letter from Shumen reported that Muhiddin Efendi, now deprived of the

support of his Bulgarian minister protectors, toured Bulgarian provinces to collect signatures

from town notables and intended to send this list to the Ottoman seyhii’l-islam in order to

W Bu hususta gosterdiginiz muvaffakiyyet iizerine sine-i sadakatinizin bir de [Bulgar] nisamyla tezyin

edilecegine siibhe etmeyiniz. Tarlk-i kaniniyye dediginiz efendileriniz biz miisliiman genclerinin ve zavalli
Balkan’mn mahv olmasi i¢in bir isaretinize bakiyor...” Vicdani, Bagka Ne Diyelim: Vidin'den Yaziliyor” Balkan
No: 1244, Kanin-u evvel 31, 1326, 3.
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convince him to reconfirm his appointment.**® The author charged that those who cooperated
with the mufti (snidely referred to as nothing more than a statue in his post) in Shumen, for
instance, were mere relatives or aquiantances of Muhiddin Efendi. But, the author warned that
he nevertheless had the power to send his co-religionists to their graves, implying that though
the high-ranking religious figure neglected his religious duties on behalf of the ummah, in
pursuit of his own self-interests he could only help accelerate the demise of the Muslim
community in Bulgaria.™

A last picture disclosing the intensely contested political space within the Muslim
community fraught with political divisions can be gleaned from discussions about the
parliamentary elections in June 1911. According to Balkan's reports, during the election,
numerous letters reporting on different seductions and intriques of partisans from various
provinces arrived to the newspaper's office. The charges were couched along the lines that
Muslim partisans were only after their own self-interests and tried to trick the Muslim

community to vote for themselves although they were not even able to speak Bulgarian

®The Ottoman seyhii’l-islam’s confirmation of the head mufti was a legal requirement according to the 1909

protocol between Bulgaria and the Ottoman Empire. Yet, although Muhiddin Efendi’s election was not confirmed,
he was kept in his position by the Democratic government. When this government dropped, Muhiddin Efendi may
have been anxious that the new government would dismiss him without this confirmation.
19« Lakin gospodinlerinin siikiituyla ne yapacagini bilemeyerek Bulgaristan sancaklarinda olan avanelerine
miirdca‘ata kiyam etti. Bu zat sehrimizde ba‘z1 esrafina miirca‘at ederek onun lehinde bir ictim& edip birka¢ imza
derciyle mazbata yapip seyhii’l-islam efendi hazretlerine gonderilip bila te’hir tasdik olunmasini tavsiyye etmis...
O makam-1 aliyye heykel degil, bag miiftii olacak bir ehl-i iktidar 14zim yoksa biitiin Bulgaristan miisliimanlarini
mezar-1 zillete koymayalim...” Imza Mahfiiz: “Ne Roller Oynaniyor: Sumnu'dan Yaziliyor,” Balkan No: 1331,
Nisan 14, 1327, 3. Tahir Lutfi's and Muhittin Efendi’s collaboration in an alleged grand conspiracy which
involved the Ottoman deputy Basri Bey to give a sermon in the Ottoman parliament in favor of the appointment of
Muhiddin Efendi also constituted a strong magnet for harsh critiscms by the Ta ‘mim-i Ma ‘Grif ve Te ‘Gviin-ii Islam
Cem ‘iyyeti: “...Fakat akrabasi, koyliisii Hoca-zide Muhiddin Efendi Sofya’ya bas miiftii olsun kirk elli lira alsin
diye Bulgaristan miisliimanlarinin huk{kuyla oynamak cinayeti ise bizi harita-i mevcdiyyetten bisbutin siler.
La‘net!” Ta‘mim-i Ma‘arif ve Te‘aviin-ii Islam Cem‘iyyeti hey’et-i idaresi nAmina Ahmed Faik, “Protesto,”
Balkan No: 1328, Nisan 9 1327, 3.
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properly which was both a legal and moral requirement if they were to defend the rights of
Muslims in the parliamentproperly.*®

Mehmed Emin, a correspondant from Razgrad, similarly informed Balkan’s readers
about the ploys of the so-called partisans in his district in one of his letters to the editor and
called for his co-religionists to elect individuals who would serve their nation's interests and
defend its rights.?! In the same 31 May 1911 issue, another reader’s letter from Razgrad
promoted virtuous deputy candidates to Balkan’s audiences: the lawyer Hafiz Sitki Efendi,
Doctor Sefik Bey and Edip Efendi who during their elective campaign tour throughout the
Deliorman region, also organized a big rally and gave speeches addressing over a thousand

122 Twwo months later, Hafiz Sitk1 Efendi who was a close friend of Ethem Ruhi and also

people.
had served as his lawyer during his trials, consequently won the election as the Muslim deputy
of Razgrad. In an announcement he published in Balkan on 7 July 1911, Hafiz Sitki Efendi
thanked his supporters who despite all intimidation as well as threats of death and

123

imprisonment, did not stop backing him.™* Although, it is not clear who was accused by Sitki

120« .Bulgaristanimizin Varna, Hazergrad , Dobric, Sumnu, Yenipazar, ve Osmanpazar, Rusguk, Silistre,

Tutrakan gibi islami ekseriyette kaza, liva ve koylerinden aldigimiz birgok mektuplarda bazi menfa’at diigiinceli
partizanlarin huklk-u islamiyye ve hakikiyyemizin tahlisi i¢in islam kardeslerimizi bir¢ok hilelerle igfal etmek
istedikleri bildiriliyor... Haber aldigimiza gore bir ¢ok yerde islam kardeslerimizin safiyyetinden bi’l-istifide ba‘z1
partizanlar ben soyle, boyle yaparim buyuruyorlarmis. Bunlarin s6ziine bakip da lisan bilmeyen adamlari intihdb
edecek olur isek sonra kandn boyledir diyerek intihab olunan zevat: kabul etmeyecekler. iste biz de hukiikumuzu
gasp ve mahv ettirmekistemezsek ...hukdkumuzu muhafaza edecek adamlar secelim.” M. M, “Hukikumuzu gasp
ettirmek istemezsek el birligi ile ¢alismaliyiz,” Balkan No: 1339, Nisan 26, 1327, 3.

121« Hazergrad kazasinda mevcidiyyetimizi isbat etmek igin partizanhig: bertaraf edip elbirligi ile galisalim.
Simdiye kadar partizanlik sebebinden perisan olduk...Milleti i¢in ¢alisip, usanmak bilmeyen ve hakkimizi
midafa‘a edecek olan muktedir zevat: intihab edelim. Iste din kardeslerim. Bir takim kendi menfa‘at-i sahsiyyesi
ugruna ¢abalayan partizanlarin igfalatina kapilmayip miittehiden hareket edelim.” Mehmed Emin, “Bir Sada:
Hazergrad'dan Yaziliyor”Balkan No: 1366, May1s 28, 1327, 4.

122 “islam Meb’uslar1: Hazergrad'dan Yaziliyor,” Balkan No: 1366, Mayis 28, 1327, 4.

123« Hazergrad kasaba ve kazasinda islam kardes ve vatandaslarima Bulgaristan'in Bityiik Millet Meclisi ne
meb‘us intihab1 miinasebetiyle ¢enelerini tagla vurmak, ve katl ile ihafa ve hapis ve tevkif ile tevhis etmek, hiilasa
hatir ve hayale gelmez her tiirlii ez ve cefd ve zuliim ve i‘tisafa katlanarak beni meb‘us intihab1 hustisunda
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Efendi of these wrong-doings (since the references about imprisoning and taking into custody
also seem to hint at Bulgarian officials’ involvement), this letter — along with the others cited
above — reveals that the Muslim deputy elections were intensely contested processes in which

different political cleavages within the Muslim community brutally played themselves out.

3.4. Letters about the "Ottoman Patriotism™ and Albania

Two final common themes apparent in the letters sent to Balkan are about
announcements of "Ottoman patriotism™ and criticisms of Albanian letter writers on the
instigators of the Albanian uprisings. The former took the form of letters which announced
contributions to the Empire wide fund-raising campaign for new battleships and destroyers for
the Ottoman Navy. In this respect both soldiers and commoners announced their financial
contributions in letters marked by a fervent patriotic tone.*** In these letters, however, alongside
emotive rhetoric, rather curious instances were also depicted. For instance on 23 February
1910, a certain Osman Nuri from Edirne reported that during the theather play Menfiler yahud
Felaket-i Istibdad (The Expatriates or the Calamity of Despotism), staged by the local Young
Turk club to raise funds for the Navy campaign, the drawing of a huge Ottoman cruiser heading

to the Crete was also put on auction along with the oranges brought from the island.*® In

gosterdikleri meténet ve selabet-i dindaranelerinden dolay1 alenen tesekkiirii vicdandan bilir...” Sofya'da Avukat
Hafiz Sidki, “Tesekkiir,” Balkan N0:1387, Haziran 24, 1327, 4
'**See for instance the letter in the name of soldiers in the cavalry company of the second Nizamiyye light cavalry
regiment: Edirne Nizamiyye ikinci Hafif Stvari Alayinin ikinci Béluk Efradi Namina: “Osmanli Askerinin
Hamiyyet-i Vataniyyesi,” Balkan No: 949, Kan(in-u sani 8, 1325, 3.
The predicament of Crete was contemporarily a burning issue in the Ottoman public embedded within a rhetoric
of Greek atrocities against the island’s Muslims and the need for the Ottomans to come to the help of their
corelligionists: Eski Zagra’li Osman Nuri, “Hamiyyet Boyle Olur: Edirne’den Yaziliyor,”Balkan No: 977, Subat
10, 1325.
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another instance of fund raising in a small coffee shop in Haseki, Istanbul, even an enframed
issue of Balkan was reported to have been put on auction, which points to the articulation of the
paper within a discourse of Ottoman benevelonce and patriotism.*?

On this note of patriotism, groups of letters sent from western Albanian provinces were
mostly penned by individuals who identified themselves as Albanians. These readers either set
out to trumpet the Albanians’ loyalty to the Ottoman Empire or else dismiss or condemn the
alleged conspiracies revolving around the Albanian uprisings of 1911." Interestingly, such
letters often written in an overzealous patriotic tone even involved open threats against parties
who challenged Ottoman sovereignty in the Balkans. For instance on 7 February 1910, a certain
Sefik Sabit, who referred to himself as an Albanian proud of his homeland, wrote a letter about
a conversation he had with an Istanbulite whom he met on the train when traveling to Romania
to investigate markets for homeland goods. According to his testimony, Sefik Sabit’s fellow
traveller informed him about an underground reactionary organization recently founded in

Istanbul that planned to provoke an Islamic uprising in Albania against the constitutional

?*Karflerinizden Cerkez Bekir Sidki, “istanbul*dan Yaziliyor,” Balkan No: 987, Subat 21, 1325, 3. It may also be
important to note that among readers’ letters employing a rhetoric of Ottoman patriotism, only a single letter was
identified by a certain A. M. Abdulmennan dealing specifically with CUP, criticizing the recent faction formation
within the party and the resignation of Young Turk ministers, Cavit and Hakki Bey Beys from their positions.
Since, similar letters were absent in the studied material, a discussion regarding this theme among the readers’
letters was avoided: A. M. Abdulmennan, “Nereye Gidiyoruz,” Balkan No: 1356, May:s 30, 1327, 1-2.

27 Albanian uprisings initially started in 1910 among dispersed local Albanian tribes against the centralizing
policies of the CUP. In 1911, full fledged rebellion broke out among the Northern Catholic Albanians supported by
Montenegro, Austria and Britain. Catholic Albanians™ demands for authonomy quickly spread among Muslim
Albanians as well who under a better organized leadership of Muslim Albanian nationalists demanded the
unification of Yanya (lonnina), Manastir (Bitola), iskodra (Shkodér) and Kosova (Kosovo) provinces under an
autonomous Albania: Bilgin Celik, fttihatcilar ve Arnavutlar, II. Mesrutiyet Déneminde Arnavut Milliyetciligi ve
Arnavutluk Sorunu (Istanbul: Biike Yayinlar1, 2004), 345-370. Gingeras maintains that the Albanian rebellions
between 1910-1912 were not related to any Albanian ethnic consciousness. He argues that identities of Muslims
and Christians were mainly based on religion and were fluid in the sense that crossing boundaries between
allegedly rigid ethnic categories occurred frequently. Thus he maintains that, the revolts reflected Albanian
speaking provincial population’s resentment over conscription, disarmament and large landowners™ anxiety over
loosing their lands: Ryan Gingeras, “The Empire's Forgotten Children,” 123, 125.
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regime. Sabit, on his part, fervently denounced such individuals whom he named as the
followers of the 31% March 1909 rebels and stated that if they dared to look for accomplices in
Albania, they would find nothing apart from bullets in their brains. Ending his letter, the author
even demanded that harshest measures must be taken against such groups.*?®

A similarly violent rhetoric was used by a reader with the penname of Presevali
(meaning “from Preseva”, a town in Albania) who upon learning that the Ottoman government
planned to send ten new teachers to Kosova wrote that if these teachers were even considering
teaching in the Latin alphabet their blood would soon spill in their posts.*® It is important to
note that, at this point, the debate on what kind of letters should be used in education was a
burning issue in Albania and preceeded similar debates that would emerge decades later in
Republican Turkey. The proponents of the Latin alphabet were regarded with a certain
suspicion in the Ottoman public as prone to the insurrectionist tendencies. This close
correspondence between the latter debate and the conceptualizations of Ottoman loyalty was
indeed evident in another exchange of two Albanian readers’ letters from Skopje, Abdilrezzak
Cevdet and Gilanli Ali Riza who in a series of open letters to each other, opted for two opposite
alternatives in the form of Arabic and Latin letters respectively. Abdllrezzak maintained that

the Latin alphabet was a tool that the insurrectionists promoted to cut the Albanians’ ties to the

2«Divan-1 harb-i 6rfinin ref inden idare-i mesrutiyye ‘aleyhinde Tka-i siirus i¢in kadr ve harici ba‘zi arpalikgi
munéfiklardan miirekkep bir cema‘at te’sis etmigler. Bunlarin maksatlar1 Arnavutluk'u din cihetinden igfal ile
idare-i hdzira ‘aleyhinde kiydm ettirmek imis. Bu cema‘ati idare eden ri’esa-i mel‘anet, 31 mart hadisesi gibi
muvaffak olamadiklari takdirde ...simdiden terk-i tebayet tesebbiisiinde bulunuyorlarmis... Fakat o denfler emin
olmalidir ki kendilerine Arnavutluk'tan uzatilacak dest-i imdad beyinlerine kursun sikmaktan bagka bir ige
yaramayacaktir. Fakat bu vatanin artik bu gibi tezelliizata tahammiilii yoktur.... Kalleri hallerine tetdbuk etmekte
olan bu gibi denflerin iz&le —i viicudlari i¢in tedabir-i zecriyye ve sedide ittihaz edilmesini temenni ile merci‘inin
nazar-1 dikkatini celb eylerim.” Sefik Sabit, “Arnavutluk’tan Mektub, “ Balkan No: 966, Kanln-u sani 25, 1325, 4.
129« Latin harfleriyle icra-y1 tedris etmek icin gelecek mu‘allim varsa emin olsun ki kanma susamustir...”
Presevali, Balkan No: 967, Kanln-u sani 26, 1325, 4.
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Ottoman Empire. Such insurrectionists who opposed to the Turkish alphabet were, according to
Abdilrezzak, not even ethnically Albanian but pretended as they were to provoke the public
into rebellion.™* In opposition to this view, Abdiilrezzak’s interlocutor, Ali Riza argued that the
adoption of the Latin alphabet was about improving the modern education and was not related
to any insurrectionist tendency.**!

A last curious letter from Albania came from an Ottoman soldier who called himself “an
Ottoman soldier son of Osman” (Osmanoglu Osmanli bir zabit). This letter specifically
addressed Edhem Ruhi and warned him that the odious instigators of the massive 1910 and
1911 Abanian uprisings, Pristineli Hasan Bey and Isa Bolatin were planning to murder Ruhi.
Although they had been poisoning the people and youth of Kosovo with their intrigues and
insurrectionist ideas, in reality they were nothing more than mere murderers. The author
declared that he wanted thus to inform the public about the real face of these individuals and
warn the Albanian citizens to not get tricked by their lies and conspiracies.'** Although there is
no means of validating this particular allegation, considering Ruhi’s fierce articles on the
Albanian uprising, it is still reasonable to draw the conclusion that he may have drawn the

resentment of secessionist segments of the Albanian society and political actors.

13% Arnavutluk’un makam-1 hilafet-i kiibraya habl-i metinle merbut bulunduklarina ve muhtariyyet istemediklerine
kimsenin diyecegi yok. Ama Arnavut olmayip da o maske altinda biriinen menfa‘atperestlerin bu fikri perverde
etmediklerini bana ne ile te’min edersiniz? Muharrir Bey! Azicik insaf! Zira disiintiniiz. Tiirk hur(fati o kadar
noksan mi ki Latin hur(fatina arz-1 iftikar olunsun?” Uskiip ahalisinden Abdiilrezzak Cevdet, “Agik Mektup,”
Balkan No: 968, Kéan(in-u sanf 30, 1325, 2-3.

BGilanl Ali Riza, “Agik Mektup: Uskiiplii Abdiilrezzak Cevdet Efendi'ye,” Balkan No: 973, Subat 5, 1325, 3. In
the letter it was also stated that Ali Riza was a member of Skopje's Educational Club (Uskip Ma ‘arif Cem‘iyyeti).
132« Arnavudluk’ un basina bir bela-i mubir kesilen, Kosova'y1 bastan ¢ikaran, bir cok gencleri zehirleyen,
seytanet ve desisede yegane olan Pristineli Hasan Bey hakkinda yazdigimiz makalelerden dolay: sizi tebrik ederim.
Kardesim! Bu canavar yiirekli herifler, ihtimal ki senin kiymetdar hayatina da bir suikast tertib ederler. Clnkd
bunlar dyle clr’etkardirlar ki, orada bile sizi 6ldiirtmeyi diigiinmekten fari¢ degildirler... Efkar-1 ‘umamiyye her
seyi bilsin. Arnavud kardeslerimiz bu sihirbaz kétillere aldanmasin...” Osmanoglu Osmanli bir zabit,
“Arnavudluk ‘tan Mektup,”’Balkan No: 1378, Haziran 12, 1327, 4.
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The letters that were sent about the Albanian predicament thus reveal that Balkan’s
propaganda on this matter found a certain reception by the audience in the region. It appears
that some segments of the population in Albanian provinces, along with the Ottoman soldiers
stationed there, read Balkan and emphasized their loyalty to the Ottoman Empire on the face of
increasing insurrectionist tendencies. They also provided their views on the debates existing
within the Albanian society such as which type of alphabet was more suitable to the Albanian
society. Thus, although, the precise impact of Balkan in terms of moulding Albanian public
opinion is not possible to assess, based on these few pro Ottoman letters and the information
that is available on its circulation in Albania, it may be suggested that Balkan, which aimed to
address the Albanian population as was one of its major target interlocutors in terms of
ideological penetration, seems to have succeded in interacting with a certain segment of that
populace in its ideological battle.

The letters that | discussed in this chapter thus both point to Balkan’s ambitious project
to monitor and disclose “Muslims’ plight” in Bulgaria and Macedonia which Balkan’s staff
used in a dialogic way to comment upon them hence deciding how they should be crafted and
projected to the diverse audiences. | further suggested another achievement of Balkan’s mission
in the form of a tendency towards modern educational mobilization prevelant in many
provinces as a means of political empowerement of the Muslims in Bulgaria. Nevertheless,
another major attempt of this chapter was to show the limits of Muslims’ mobilization in
Bulgaria as a resolute “nation” by underscoring the dissenters of this project in the form of
“partizans”, “conservatives” and CUP opponents. Nevertheless, | argued that Balkan’s

promotion of Ottoman patriotism and loyalty to the Ottoman Empire found resonance with
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some readership writing from within the Ottoman Empire, especially from the Albanian
provinces. All in all, this chapter tried to engage with the material coming the readership itself
and indicate that there were both supporters and dissenters of Balkan’s wide and versatile
ideological project. Next, | will draw conclusions, based on the material of this thesis to further

conceptualize Balkan’s role and its implications.
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Conclusion

This study conceptualized the Ottoman newspaper Balkan as an ideological mouthpiece
of the Ottoman Committee of Union and Progress that monitored and reported on the Bulgarian
state and society’s collective behavior towards the Muslim population of Bulgaria immediately
following Bulgaria’s independence from the Ottoman Empire in 1908. The Balkan enterprise
reflected how imperial surveillance networks still figured strongly in the politics of its former
territories to mobilize the Muslim population and to attach them to the Ottoman state’s orbit of
influence despite the fact that the paper functioned within the confines of what was, after all,
another sovereign nation. Thus, it is indeed remarkable that in the post-imperial context
emerging in the Balkans, the CUP installed a surveillance network that set out to unify diverse
Muslims in Bulgaria and Macedonia around a common narrative of a shared “Muslim plight”
and need to unify and remain vigilant against the aggressive policies of Balkan nation-states
like Bulgaria that sought to undermine the Muslim communal infrastructure. These excesses
were publicized as counter propaganda against the Bulgarian state which trumpeted similar
claims about Ottoman oppression against Macedonian Bulgarians and Christians. The
oppression of Balkan Muslims was an important part of the news that Balkan intended its
audiences both in Bulgaria, Macedonia and the Ottoman Empire to consume in order to unify
its readership and solidify their connections with the imperial state and the CUP. Through its

vast surveillance, Balkan also kept the core Ottoman audience in Istanbul and Anatolia
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informed about the plight of their coreligionists brethren in Bulgaria and Macedonia. At the
same time, it contributed to the radicalization of anti-Bulgarian sentiments among Muslims in
Macedonia. The implications of the ability of enterprises like Balkan to disseminate bitter news
to Muslims throughout the Empire about their brethren in the Balkans cannot be
underestimated, as it helped stir anti-Christian sentiments that in their extreme forms after the
Balkan Wars would target the Empire’s Greek and Armenian populations.

As this study demonstrated the “watchdog” performance and ideological function of
Balkan was greatly facilitated by the letters that the readers themselves sent both from Bulgaria
and Macedonia regarding their predicament. These letters provided the emotive first person
voice of individuals who reported their deep resentment towards Bulgarian agents and citizens
who consistently committed atrocities against Muslims and their cultural infrastructure in
Bulgaria and Macedonia. Moreover, Balkan used these letters in a dialogic way because its staff
corroborated the bitter content of these letters by providing data from different areas that other
readers and staff reported on. Balkan’s use of its reader’s letters that reported on Christian
violence against Muslims and their cultural foundations attests to the paper’s readership’s
position as indispensible propaganda tools. This study was nevertheless criticial of Balkan’s
frequent trope of Muslim victimhood. Indeed, it is this same trope that was only rekindled and
boosted by scholars writing on plight of the “Turks” of Bulgaria at the end of the twentieth
century after the Zhikov regime’s renewed efforts to Bulgarianize its Muslim citizens and
destroy their cultural foundations, thus crafting a simple continuum of Balkan Christian enmity
against its Muslim population. Rather than uncritically accepting notions of a monolithic

“Turkish” or even “Muslim” community that has consistently been oppressed by Balkan
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Christian and Communist regimes since 1878, this study argued that the very obstacles to
Balkan’s mission of creating a unified, enlightened Muslim community stemmed mostly from
deep cleavages within the diverse Muslim population in Bulgaria and the Balkans in general.
Amidst these grave divisions some Muslim communal leaders often cooperated with Bulgarian
politicians, remained critical of the CUP’s modernist agenda (such as the spread of modern
education methods), and refused to submit their loyalties to the CUP government — all behavior
that Ruhi and his editors at Balkan decried as treacherous acts that prevented their noble effort
of unifying and enlightening a beleaguered “Muslim nation” in the Balkans. In this sense,
Balkan not only aimed to monitor inter-confessional conflict to stand for Muslims rights and to
trumpet their victimization. It also disclosed groups within the Muslim community who
betrayed this project.

In terms of Balkan’s Macedonian audience, Albanian subjects’ loyalty to the Empire
was being increasingly undermined by the growing Albanian nationalism which materialized
from 1910-1912. It should not be assumed that Albanians or other Muslims in Macedonia
shared Balkan’s views and agendas. ldentities in Macedonia and Albania still based on
confessional affiliation were as fluid as they were in Bulgaria and the other remaining Ottoman
provinces in the Balkans in the sense that Muslims and Christians could easily move between
different ethnic identities. Yet both Christians and Muslims’ fluid identities were in a process
whereby national activists in both communities increasingly sought to impose their respective
national categories on them. Albanian nationalism was a product of these trends. Hence it

should not be assumed that although this study revealed certain Albanian readers’ letters that
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emphasized their loyalty to the Empire and CUP, Balkan’s circulation in Albanian towns was
not met with resistance by Muslims in an increasingly nationalizing environment.

Nevertheless, the findings of this study point out that Balkan still must have enjoyed a
considerable influence in shaping public opinion among Bulgaria and Macedonia’s Muslim
communities. As the second chapter argued the Bulgarian government identified Balkan’s
editor Ethem Ruhi as an extremely dangerous provocateur, and Balkan, in turn, criticized
Bulgarian newspapers which declared that each of his articles provoked numerous atrocities
against Macedonian Bulgarians and Christians. The letters that arrived both from the Ottoman
Empire and Bulgaria during Ruhi’s first imprisonment in 1910 attest to the fact that his
ideological stances were shared by his readership across Bulgaria, Macedonia, as well as other
parts of the Balkans and Anatolia. Ethem Ruhi was portrayed by these respective audiences as
the defender of Balkan Muslims. The reports of the Bulgarian newspapers about massive rallies
held in Sofia, Plovdiv and Thessaloniki for Ruhi’s release demonstrate his influential role as an
important Muslim figurehead throughout the Balkans. The content of letters sent to the editor
from Muslims in Bulgaria and Albania confirm that Balkan’s ideological propagation found a
certain degree of reception among its readers. Irrespective of the question to what degree
Balkan succeeded in appealing to Muslims in Bulgaria, Macedonia and other Ottoman
provinces, it is important to emphasize that this mission became an important medium that
linked the plight and insecurities of Muslims throughout the Balkans with Muslims in other
parts of the Ottoman world. By 1911, when it was clear that CUP’s multiethnic and multi
confessional citizenship model was no longer viable given the different irredentist programs

spearheaded by neighboring Balkan states, the CUP increasingly turned to Ottoman Muslims
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(and even a strengthening Turkish nationalism) to mobilize them on behalf of the Empire. It is
reasonable to suggest that other newspapers in the region and in the broader Ottoman Empire
operated with the similar aim of speaking for the cause of Muslims in the Balkans. Yet, what
makes, Balkan unique among them was the fact it was intentionally positioned within a hostile
sovereign state whose bids over Macedonia was becoming increasingly threatening. In this
sense, Balkan had the unique capacity to counteract and undermine Bulgaria’s moral claims
against the Ottomans’ oppression of Macedonian Bulgarians by closely monitoring and
disclosing Bulgaria’s own atrocities over its own Muslims. Moreover by politically mobilizing
and educating Muslims, Balkan set out to increase its capacity to oppose to the Bulgarian state
and to embrace CUP’s tutelage over them. In this respect, it would be interesting to ask whether
there were other CUP-supported enterprises like Balkan stationed in other sovereign Balkan
nation states, such as Greece and Serbia, whose bids over Macedonia had to be delegitimized

and undermined.
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