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Abstract 

 

My research explores the experiences of Egyptian exiles before and after the Revolution, 

examining the factors that led to their politicization and subsequent migration to Turkey. I examine 

how global events, the Muslim Brotherhood, Mubarak’s regime’s oppression, and family 

influenced their politicization, social networks, and experiences in exile. I argue for the richness 

of the concept of "exile" in explaining individual and collective affects and experiences, while 

acknowledging the political conditions that forced their escape. Due to the absence of an “exile” 

legal status, I show how exiles navigate Turkey's changing legal structures influenced by the Syrian 

migration. The exiles found themselves legally categorized as “tourists” until confronted with 

expiring passports, leading them to pursue various strategies, including asylum outside Turkey and 

humanitarian residence. Then, I focus on “exceptional Turkish citizenship” as a preferable strategy 

by many exiles, contextualizing it within broader Turkish citizenship discussions, such as the 

marginalization of Kurds and the expansion of exceptional citizenship for Syrians. Finally, I show 

the embodied affects of citizenship for the exiles, elaborating on the process of acquiring 

citizenship. I argue that the disembeddedness from society and subjectification to humanitarian 

discourses immobilized their rights-claiming subjectivity turning some of the exiles into 

“humanitarian subjects”. 
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Chapter 1: Introduction 

“What is the difference between the people inside [prison], outside Egypt, or outside the prison 

[but in Egypt]? They are all the same. Maybe those outside [Egypt] are more exhausted and far 

from home.” Those words were said by my friend inside an Egyptian prison. He managed to have 

a phone inside the prison, and finally, I was able to hear his voice. He drew a parallel between 

different kinds of structures either inside or outside prison, or even in exile. I know that they are 

incomparable and that he was trying to calm me down, due to the “survivor guilt” I have had since 

I escaped Egypt. His kind words guided me through my thesis to examine the different structures 

of direct political oppression, legal structures, and affectual structures. 

  

The 2011 Egyptian Revolution gave us a lot of hopes that were later crushed by the military coup 

in 2013. The new military regime used extreme forms of violence killing thousands, imprisoning 

tens of thousands, and pushing tens of thousands to escape. I was one of the people who 

experienced prison and later exile in Istanbul. As a result, I was positioned in a network of the 

oppressed who experienced these forms of oppression directly or have dear persons who were 

martyred or imprisoned. In exile, I started to study social sciences, as I was preoccupied with one 

question: “What happened and Why?”. I was 13 during the Revolution, I went to Tahrir Square 

with my elder brother. I participated as a member of a politicized family, but I did not understand 

what really happened and why later I ended up in exile when I was 19. I realized that I was not the 

only one who was trying to answer such a question in Istanbul. There was a growing number of 

people who decided to study social sciences in exile. I attended lectures, workshops, and other 

activities that immersed me in such social sciences students’ network. People were offering ideas, 

reflections, and analyses that were inspiring. 
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I decided to study who studies social sciences, to have like a meta-analysis for my big question, 

“What happened and Why?”. I wanted to understand the motivations, experiences, and prospects 

of potential knowledge producers in exile. I conducted my fieldwork accordingly. I conducted 15 

interviews with social science students (mainly MA and PhD). They provided me with rich 

materials about my questions; however, there was something in the background that was rising up 

that I realized while checking back my field notes. My approach seemed to be so focused on the 

agents. I forgot about my friend’s words. Focusing on the potential of exile blinded me from seeing 

the structures that limit their agencies. It was mainly legal structures that captured my attention in 

the interviews. Some of my interlocutors mentioned that they studied for an MA in social sciences 

so they could apply for a student residence permit in Turkey. The exiles’ subjectivities faced new 

forms of legal structures in Turkey. That is why my main research question became: How do the 

legal structures in Turkey, in terms of migration and citizenship, influence the lives of Egyptian 

exiles? To answer this question, I had to see who those exiles are. How did they end up being 

exiles? What are the changing immigration laws and citizenship policies in Turkey through which 

they navigate? 

  

 

1.1. Methodology: 

  

Before starting to explain my methodology, I need first to talk about Istanbul as a space with its 

different scales, and then my positionality. Istanbul became a hub of thousands of Egyptians after 

the military coup. They did not move as isolated individuals, but rather with their own families, 
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networks, or ideological groups (e.g., the Muslim Brotherhood). Other forms of relations were 

created or transformed in Istanbul, such as new shilahs. Moreover, many other Arabs (e.g., Syrians, 

Yemenis, and Sudanese) moved to Istanbul after the Arab Spring. This created a very diverse place 

full of different interactions, either among Egyptians, with Turkish people, or with other groups in 

Istanbul. These interactions and relations offered different opportunities, e.g., legal support and 

jobs, and created institutions for legal support and learning. Such institutions work as an 

infrastructure as they offer mediation/representation with Turkish authorities, job opportunities, 

and social spaces. So, such institutions work as meso-level schemas where the individual (micro-

level) exiles produce and reproduce their relations. At the macro-level, there are Turkey’s legal 

structures. 

  

I am doing here anthropology “at home” that overcomes the insider-outsider dichotomy, as 

positionality is something that changes in different contexts of the fieldwork (Anderson, 2021). I 

will be reflecting on my interlocutors’ experiences, while sometimes, I will use my own voice to 

reflect on some experiences that I also personally encountered. I lived in Turkey between 2017 

and 2021. I was part of the exiled community; I made friends and colleagues. After moving to 

Hamburg in 2021 and now Vienna to pursue my master’s degrees, I kept my connection with 

Istanbul and visited many times. I conducted in the last two years several fieldworks with 

Egyptians and Syrians in Istanbul for different projects, e.g., Muslim Brotherhood in exile and (de-

)politicization of young Egyptians in exile. This offered me materials and insights that helped me 

in this research. Besides, being an exile myself allowed me to gain trust and conduct interviews 

with other exiles, as trust in exile is crucial (Shahidian, 2001). I only interviewed 3 of my close 
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friends; however, my friends and colleagues put me in touch with some people I did not know 

before. I appreciate my friends and all my interlocutors who trusted me and talked with me. 

  

I conducted in April 2024 in Istanbul, 15 semi-structured interviews with life-history insights in 

most of them. The age of my interviewees ranged from 24 to 46. It was mainly two age groups: 

the younger group in their mid-20s and the older group in their late 30s and early 40s. I interviewed 

5 female students out of the 15 interviews. I conducted 3 out of 15 interviews via Zoom with 

people who left Turkey recently either for studies or work. Additionally, I used previous fieldwork 

materials including interviews. All the names and places (except Istanbul) were changed to 

preserve my interlocutors’ anonymity.  

  

The first questions were about their memories of growing up in Egypt until they left. This life-

history perspective allowed me to show how "people reshape their memories, and recycle their 

traditions in order to make sense of the past in the context of the present" (O’Reilly, 2012, p.156). 

It allowed me to understand their family background and the changing networks they are part of. 

Other questions were about their experiences in Istanbul starting from how they got to Istanbul, 

settled, studied, worked, etc. The last question was about their prospects for the future on 

individual and collective levels, e.g., their plans, Turkey, Egypt, etc. 

  

The fact that the 15 interviewees are social science students enriched my research. They were not 

only telling me stories but they were also reflecting and analyzing their memories, experiences, 

and events. All of my interlocutors have a connection to the Muslim Brotherhood whether are 

members, ex-members, children of members, or friends with members. I would like to elaborate 
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that the Muslim Brotherhood acts as a social space of interaction instead of a closed ideological 

‘cult’. I will show the position and influence of the Muslim Brotherhood in many of my 

interlocutors’ forms of sociality in Chapter 2. 

  

A methodological note is needed here to not fall into methodological nationalism. My focus on the 

“Egyptians” and their memories and experiences can contribute to essentializing a whole group. 

Rather, I would follow Amelina’s (2022) idea of focusing on “the transnational linkages of movers 

and stayers” (p.2396). Yes, Istanbul is central to my topic; however, it is a dot in a transnational 

movement that Egyptian exiles are experiencing. In addition, I will try to see how Egyptianness is 

constructed in Istanbul, how ‘Egyptian’ exiles perceive their identity, and their interactions and 

relations. Almost all of my interviewees described themselves as Egyptians and many expressed 

belonging feelings. However, for many, it was their friends, relatives, neighborhoods, or cities that 

they talked about mainly. Others couldn’t identify their relationship with “Egypt” which they still 

feel connected to. Besides, their Egyptianness is connected to a sense of obligation and 

responsibility towards their friends who are facing oppression in Egypt, e.g., in prison, as Tamer 

said, “Why am I connected to Egypt! Because of the people in prison, so it is not good that we fled 

Egypt and now live our lives [normally]”. This sense of responsibility with some feeling of guilt 

resembles “survivor guilt” tying some exiles to “Egyptianness”. 

  

1.2. Introducing the Chapters: 

  

In Chapter 2, I introduce my interlocutors by following their memories in Egypt before and after 

the Revolution. I show how different factors such as global events, the Muslim Brotherhood, 
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Mubarak’s regime’s oppression, and family contributed to their politicization. This period fostered 

the formation of new forms of sociality and networks that would play an important role in leaving 

Egypt towards Turkey and after. Then, I create a dialogue between literature on exile and mahjar 

and ghurba as expressions used by some of my interlocutors. I argue for the richness of “exile” as 

a concept and its ability to explain individual and collective affects and experiences, while not 

neglecting the political conditions at home that pushed exiles to escape. 

  

However, in Chapter 3, I show the limits of “exile” as it does not refer to a legal status, putting the 

exiles in continuous navigation through the legal structures in Turkey. I argue that the Syrian 

migration pushed Turkey to adopt changes in terms of immigration laws that exiles would utilize. 

I show how many exiles were “tourists” in legal terms until they faced the “expiring passports”. 

Then, they tried to navigate different but parallel strategies: seeking asylum, renewing passports 

from a third country, applying for humanitarian residence, or hoping for “exceptional” permanent 

residence or exceptional Turkish citizenship. 

  

Exceptional Turkish citizenship is my main topic in Chapters 4 & 5. In Chapter 4, I contextualize 

Turkish citizenship in general by discussing the marginalization of Kurds which shows the 

contestations over “Turkishness” whether it is a citizenship or ethnicity. I proceed to examine the 

expansion of exceptional Turkish citizenship in the case of Syrians and the questions it raised. 

  

In Chapter 5, I provide a literature review of three threads of citizenship literature: acts of 

citizenship, the neoliberal transformation of citizenship, and “strategic citizenship”. I show how 

the exiles pursue/hope for exceptional Turkish citizenship by arguing for the centrality of social 
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capital of the mahjar networks. However, acquiring citizenship fosters new anxieties and 

uncertainties due to the disembeddedness from society and subjectification to humanitarian 

discourses. In the Epilogue, I summarize my main arguments and offer insights into the study of 

Turkey as a transit. 
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Chapter 2: Memories of Egypt and the Exodus. 

The magic of the dream touched him once, 

and the beautiful memory of sin - a moment 

of freedom - will always haunt him. 

- Arwa Saleh1. 

 

“I have a debt toward the Revolution, as it offered me consciousness”. This is how Salim expressed 

his deep connection to the Revolution. The Revolution played a central role in many of my 

interlocutors’ lives. “It was a street moment”, Salim stresses his memories and feelings towards 

the Revolution. The “street moment” allowed for different forms of sociality and interactions that 

shaped the lives of my interlocutors in Egypt and later in exile. In this chapter, I talk about the life 

stories of my interlocutors before, during, and after the Revolution. Drawing from their memories, 

I examine their politicization and formation of networks that will play a pivotal role in their 

trajectories in the revolution, escaping Egypt, arriving in Istanbul, and navigating their legality in 

exile through the mahjar networks. Then, I will discuss how they talk about their experiences in 

Istanbul by creating a dialogue between the literature on exile and their reflections on mahjar and 

ghurba. I show how the concept of exile helps us understand their subjective and collective 

experiences without neglecting the political conditions forcing them to escape Egypt. 

 

 

 

 

 
1 Arwa was an Egyptian communist and feminist who belongs to another “defeated generation”: the 1970s student 

movement generation. The quotation is from her inspirational work, “The Stillborn: Notebooks of a Woman from the 

Student-movement Generation in Egypt”.  
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2.1. The Road Toward the “Politicized Era”: Memories and Networks 

 

The story of the young activists2 I interviewed did not start with the 2011 Revolution or the military 

coup. Preceding the Revolution, events and personal experiences paved the way for their 

engagement with politics. One of my first interview questions was about childhood memories, 

growing up, and their first encounter with the public or politics. The answers varied: global events, 

the Muslim Brotherhood (MB), the Mubarak regime oppression, or family that led to their 

politicization. The generation was a central factor in this case. While the older generation 

mentioned joining the Muslim Brotherhood or global events such as the second Intifada in 2000, 

the younger generation mentioned the family and the oppression as the mediators for their 

politicization.  

 

Mohammed (46 years old) told me his story of joining the MB. It was not their ideology that 

attracted him, rather it was the MB’s strong organization and its influence in society. He became 

an active member during his undergraduate studies. The MB’s social influence was more attractive 

at that time. The second Intifada in Palestine motivated a global protest movement in solidarity 

with Palestinians. It was his first experience with large-scale protests. This political act was just 

the first step. Later he participated in protests against the American invasion of Iraq in 2003. He 

became part of a politicized reformist group inside the MB through his political engagement. 

Onodera (2018) showed how friendship relations of Egyptian activists in the policed environment 

before the Revolution played a role in trust building and “everyday solidarities”. Mohammed’s 

 
2 I use activist as the person who is actively engaging in politics through different channels. Activist (nashit, in Arabic) 

was not used by my interlocutors. However, I found it a suitable word for describing their experiences in Egypt before 

referring to them later as exiles.  
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10 

group of friends was central to his political engagement with reforming the MB, protests in Egypt, 

and then the 2011 Egyptian Revolution. “After the revolution, my appetite for political engagement 

was open”. The revolution gave him a chance to widen his political networks outside the MB.  

 

The story of Hamza (25 years old) goes in parallel with Mohammed’s. Hamza told me that his 

parents were members of the MB and “the MB by nature is politicized”. He added that his first 

political memory was when he was 8 when the police came to arrest his father. His father managed 

to escape, then the police raided the house. Other younger interlocutors mentioned that police 

oppression and police raids were among their first political memories. Hamza emphasized the 

centrality of Palestine to his political socialization. He followed the news of the 2008 Israeli 

aggression on Gaza on a daily basis. Other younger interlocutors mentioned that the 2008 protests 

in solidarity with Palestine were their first protest participation with their families. Hamza 

continued by telling me how his father was discussing politics with him. There was an online 

petition by the opposition asking for political reforms in Egypt. Telling me with a smile that he 

filled the form with his father and that his father let him click  ‘submission’. Hamza’s political 

engagement was “crystalized by the revolution in which I participated for 11 days”. Hamza was 

11 at that time, and he was going to the Tahrir sit-in with his father. “Freedom resort” was the 

name they gave to the tent they were spending their time in the Tahrir Square.  

 

Matthies-Boon (2017) argues that oppression in Egypt led to the depoliticization of many activists; 

however, it was not the case with my interlocutors. Hooks (1997) argues that experiences of 

oppression do not necessarily lead to politicization, they should be combined with a “critical 

understanding” of the material reality. Also, family plays a central role in the political socialization 
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of their children as discussed by many scholars (see Davies, 1965; Niemi & Sobieszek, 1977 & 

Kurtz, 1989). In the case of my younger interlocutors, oppression was mediated through their 

“politicized families” (Onodera, 2015) positioning them as the oppressed who should criticize the 

political oppressive system. As a result of oppression and politicized families, the younger 

interlocutors became politically active. 

  

The Revolution against Mubarak was central to most of my interlocutors regardless of their age. 

They told me how the whole society was politicized at that time. Hot political discussions were 

part of family and friends’ gatherings, in which some ended with tensions and disputes. Hamza 

told me how he was discussing and arguing with a lot of the kids in his village who came from 

pro-Mubarak families. Between 2011 and 2013, people were actively engaging in politics by 

participating in protests and campaigning for different elections (2 parliamentary, 2 referenda, 1 

presidential). It was a “politicized era” as Hamza phrased it.  

 

This politicized era allowed different forms of sociality to take place. Many of my interlocutors or 

their parents remained members of the MB, while one at least left the group. However, the 

politicized era allowed many to expand their networks beyond their traditional forms of family, 

neighborhood, village, the MB, etc. Many were able to form new political friendship groups. In 

other words, the politicized era introduced a lot of new ways of interaction which influenced many 

of my interlocutors’ political engagement and networks. My older interlocutors mentioned how 

they participated in the revolution with their “political” friends who they knew before the 

Revolution in different political activities or through the MB. The Revolution offered an 
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opportunity to widen their networks, e.g., it was the first time for some members of the MB to 

form political friendships outside the organization.  

 

The period of Morsi, the MB Egyptian president, showed the differences of views and disputes 

within the whole society, including MB households. Some supported him, while others were 

disappointed in him. One of my interlocutors left Egypt because of his disappointment from this 

period, “the game turned out to be bigger than me”. The big actors like the MB or the military 

made him feel that he had no role in this political transformation. This highlighted the beginning 

of what Haggag (2016) called “The Third Wave of Expatriation” in Egypt since the 1950s. This 

exodus was exacerbated by the military coup against Morsi in July 2013. Haggag found that what 

distinguishes this exodus from the 1950s and 1970s ones is the scale. This exodus includes people 

from the majority of the political affiliations (MB, Leftists, and Liberals); besides many of those 

who left are young or middle-aged people.  

 

 

2.2. The Exodus: The Military Coup and Oppression: 

 

The MB and other activist groups protested the military coup. The MB and its supporters 

established two sit-ins, in Rabaa and Nahda. Many of my interlocutors participated in one of those 

sit-ins. The new military regime practiced extreme violence against the protestors peaking with 

the Rabaa Massacre on August 14, 2013, where over a thousand protesters were killed in one day 

(Human Rights Watch, 2023). The Rabaa Massacre was a central memory for many of my 

interlocutors. Many of them knew people who were killed, injured, or arrested on that day. The 

new regime started an era of extreme violence in which people were killed in protests all over 
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Egypt. Besides, the new regime started to arrest a lot of protesters in the protests, and MB members 

and other activists from their homes. Many human rights groups and researchers estimate over 

60,000 political prisoners in Egypt (Yee et al., 2022). Many of my interlocutors were part of the 

protest wave all over Egypt. One of them got arrested 3 times. Other interlocutors mentioned that 

they or their fathers escaped their houses to avoid imprisonment. The “police raid” scene became 

normalized among some of the younger interlocutors. The police would go search for the father3 

and ruin the house when they could not find the father. Menna told me that she was arrested to 

force her father to surrender himself. Although he surrendered, Menna stayed in prison for over a 

year.  

 

Amid this oppressive campaign, many MBs or activists decided to “escape” the country. Escape 

was a form of “existential mobility” while admitting the inability to change these oppressive 

conditions (Elsehamy, 2020). For my older interlocutors, it was their decision to escape influenced 

by the fear of arrest and/or advice from their networks. The exit decision was the father’s in the 

case of the younger interlocutors. The whole family left together, or in most cases, the father left 

and then the family followed. But the question was where to go! 

 

 

2.2.1 All Roads Lead to Istanbul:  

 

My fieldwork was in Istanbul which was one of the destinations of the Egyptian activists and their 

families, mostly affiliated with the MB. North America and Europe among other places were 

 
3 All my young interlocutors regardless their gender were referring to “their fathers” who was politically active. It 

may seem a bit patriarcial; however, it says more about the Egyptian politics which is not my main focus.  
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destinations for other Egyptian activists (Dunne & Hamzawy, 2019). Pagès-El Karoui (2015) 

argues that this exodus led to the "diasporization" of Egyptians and forming new community 

networks abroad. Before this exodus, there was mainly no Egyptian diaspora, as the Egyptian 

migrant communities were fragmented and low-structured.  

 

Many of my interlocutors did not go to Istanbul directly. Rather, they or their families tried 

different locations in East Asia or Africa before deciding to go to Istanbul. But the question here 

is why Istanbul?  

 

Turkey and Erdogan himself criticized the military coup against Morsi. Then, Egypt expelled the 

Turkish ambassador later in 2013 (BBC, 2013). Nevertheless, there was no official Turkish 

discourse about welcoming Egyptians who fled the military coup. Turkey, specifically Istanbul, 

became a destination through transnational networks (see Caglar, 2022). These networks were 

mainly interpersonal and informal. I would not argue it is “migration networks” that initiated the 

migration wave to Turkey, because “migration networks” sustain the migration flow but do not 

explain the first arriver (Massey et al., 1993).  

 

The first arrivers can be explained through the transnational Islamist networks. "Historical contact 

between the Egyptian Brothers and Turkish Islamic figures created an ideologically welcoming 

environment for the expatriates in Turkey." (Magued, 2017, p.487). Magued argues that these 

interpersonal and ideological relations go back to the 1950s when both sides maintained the 

relations through organized camps and leaders’ visits. Some of the Turkish figures are state or 

ruling party officials or at least have connections with officials. These interpersonal relations 
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would later play an important role in the Egyptian exiles’ attempts to settle and legalize their own 

situations.  

 

Other Egyptian activists started to hear about Turkey from the first arrivers. Hence, “migration 

networks” consisted of relatives, friends, and MB networks contributed to Istanbul as a destination. 

I mentioned the MB networks instead of the organization itself because it was mainly the 

interpersonal relations of my interlocutors with their friends from the MB instead of the 

organization leadership that offered the information and facilitated the travel to Istanbul4.  

 

Besides, Turkey offers electronic visas for Egyptians below 20 and above 45 years old (Turkish 

Embassy in Cairo, 2016). This was an opportunity for many families who meet the age 

requirements (above for the parents, and below for the children). Egyptians, between 20 and 45, 

tried to apply for it from Egypt. After the fleeing of many activists to Turkey, Egypt imposed a 

“security approval” requirement for those who wanted to apply for a Turkish visa (Ahram Online, 

2014). Hence, some of my interlocutors could not go directly to Turkey, rather they went to 

“transit” countries where they issued a permit that would allow them to apply for the Turkish visa. 

Besides, Turkey represented the space of political engagement with Egypt for at least 3 of my 

interlocutors, due to its geographical proximity. Besides, the growing number of activists in 

Istanbul made it a space for networking and political mobilization.  

 

Egypt still occupies a central part of my interlocutors’ lives. They follow the news, they engage in 

social media, networking, and protesting, and many hope to go back soon if the political conditions 

 
4 Many of my interlocutors are ex-members of the MB; however, they maintain social and informal relations with 

other current or ex- members (see Hisam & Hakki, 2023). 
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change. I believe that the political factor in my interlocutors’ migration and the centrality of home 

and memories qualify them to be “exiles”.  

 

 

2.3. Mahjar and Ghurba: Collective and Individual Exile 

So, carry your country wherever you go. 

And be narcissistic if necessary. 

Exile is the outside world, 

Exile is the inner world. 

Who are you between them? 

I don't define myself lest I lose it. 

- Mahmoud Darwish5. 

 

It was clear to me that the most suitable concept to describe Egyptian experiences in Istanbul is 

“exile”. I started to read literature on exile, specifically Edward Said and other scholars. However, 

I went to the field and started talking with my interlocutors, I questioned the concept of exile. Exile 

is translated into “Manfa” for the space and “manfi” for the person. Only one out of 14 interviews 

used this term. Later, he mentioned that he was reading recently Edward Said’s memoir “Out of 

Place” which made sense for him to describe his own experience. It is important to mention that 

many of my interlocutors have been studying social sciences, which influences their terminology. 

Besides, their studies influence how they make sense of their everyday life. One of my 

interlocutors mentioned that social sciences gave her the concepts, terminologies, and tools to help 

her understand the experiences of home and belonging. She told me quite confidently that “I am a 

Muhajir” which literally means a migrant. She expressed that she is able to connect with other 

Muhajirs. She feels something in common with those who experienced the liminality of being 

migrants more than Egyptians or Turks as national categories. Still, Muhajir or Manfi was 

 
5 Darwish wrote this poem as an eulogy for Edward Said. 

C
E

U
eT

D
C

ol
le

ct
io

n



 

17 

mentioned by one person for each. It was a quite conscious and intellectual choice for both of them 

with a clear justification. However, the two most common words were ghurba (literally 

estrangement) and then mahjar (literally the place or the community of migration). Although their 

literal translation is quite far from exile, I believe that mahjar refers to the collective experience 

of exile while ghurba refers to the individual experience. 

 

 

2.3.1 Exile is the Outside World: Political Conditions and Formation of Mahjar 

 

Here, I will start with a literature review of what exile is and then show how such literature helps 

in making sense of the experiences of my interlocutors. Exile traditionally means being expelled 

from the country for political and punitive reasons. The punishment that existed in the Middle 

Ages and early modern state. Then, it gradually started to vanish as a legal category. It became 

even prohibited under Article 9 of the Universal Declaration of Human Rights: “No one shall be 

subjected to arbitrary arrest, detention or exile.”. The legal terminological limbo of exile makes it 

harder to be defined or attached to the state’s specific actions compared to other terms such as 

refugee or asylum seeker which bear clear legal connotations (Meerzon, 2017). However, the word 

“exile” continued to be used to describe people who fled their countries for political reasons and 

cannot go back. Sznajder and Roniger (2009) define exile as “the result of political settings prone 

to exclude a myriad of actors, whose political voice the power-holders cannot digest and contain 

within the polity” (p.11). So, exile is a form of “institutional exclusion” to ban political dissidents. 

The exile is about the inability to return until the political circumstances change. Exiles can be 

those who were forced to leave their homes, those who chose to leave out of a sense of existential 

threat, or those who are already abroad but cannot go back due to new political conditions.  
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All my interlocutors left Egypt for political reasons out of fear of being persecuted by the military 

regime after July 2013. The younger interlocutors mainly left Egypt when they were teens (except 

one after her BA) with their families who were politically persecuted. All of them do not go back 

although some can, but either they do not feel safe to go back under the current political 

circumstances or they have no one there in Egypt. So, exile can be transmitted intergenerationally. 

In this case, the political circumstances act like an objective condition leading to exile which my 

interlocutors experience. Nevertheless, their perception is vital here, as they perceive and refer to 

an objective condition of political oppression back home.  

 

If exile can be understood as a result of the political conditions that push people away, then this 

meaning of exile would lead to escaping the country collectively and individually. Thousands of 

Egyptians left their homeland towards Turkey, specifically Istanbul. This created a community of 

exiles in Istanbul. Abdin (2023) shows that more than 30000 Egyptian migrants in Istanbul are 

diverse in terms of their motivation to migrate. He identifies three main categories: exiles, workers, 

and students. The number of exiles cannot be identified as it is not a legal status that appears in the 

Turkish official statistics.  

 

In my fieldwork, some of my interlocutors were referring to the community of exiles as mahjar. 

Mahjar literally means the place or the community of migration and it does not necessarily refer 

to exile. Walker (2015) argues that mahjar refers to "a separation, a relinquishment, a suggestion 

of a lack of choice; but, crucially, it also refers... to the diaspora as emplaced." (p.46). Some of my 

interlocutors were using the word to refer to the emplaced Egyptian community of exiles in 

Istanbul or elsewhere. Thus, it can mean diaspora as well with a clear connection to the political 
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motivation of this kind of diaspora. The sense of community and collectivity is clear among many 

of my interlocutors, and mahjar reflects such a sense. Mahjar has a specific relationship with 

Istanbul. For instance, one of my interlocutors expressed his willingness to stay in Istanbul or he 

would travel and then end up in Istanbul because of the Egyptian community it has. On the 

contrary, another interlocutor hates Istanbul as it is too loud and crowded; besides it represents the 

community, including the family, with their familiarity but also the constraining rules. Outside 

Istanbul is the real estrangement, “it is absolute freedom… I decide everything on my own.”. So, 

mahjar refers to a sense of community and familiarity, but also constraints. 

 

 

2.3.2 Exile is the Inner World: Ghurba in Dialogue with Exile 

 

Other scholars dealt with exile in a wider metaphorical meaning. The absence of legal clarity leaves 

exile with more emotional and psychological connotations (Meerzon, 2017) or even as a 

“metaphysical condition” (Brodsky, 1991). Dealing with exile as a psychological condition, the 

children of the political exiles can also be exiles. They have the ability to return to a homeland 

they do not visit, they keep a “nostalgic longing for an imagined place” and they identify as 

“foreign bodies” in the place they live in (Rudakoff, 2017). Many of my interlocutors left Egypt 

in their teens with their families. They express a feeling of nostalgia for a home they can but will 

not return to under the current political circumstances. They were young and not politically active 

back home; however, they inherited or developed the affect of being exiled.  

 

Exiles are distinguished from migrants, refugees, and the diaspora by the constant awareness of 

the exiles that they are not at home, "The exile is oriented to a distant place and feels that he does 
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not belong where he lives." (Barbour, 2007, p.293). Edward Said expanded on the concept of exile 

in his “Reflections on Exile” essay and “Out of Place” memoir to include spiritual and emotional 

aspects. Said (2013/2000) sees ‘refugee’ as a political word that reflects innocence and requires 

assistance, whereas ‘exile’ entails a sense of solitude and spirituality.  So, exile is not only a space 

but also a spiritual state “out of place” as Edward Said calls it. For Said (2000), exile is the 

metaphorical detachment that provides the intellectual with a critical perspective. Also, Bauman 

(2000) emphasizes the idea of the intellectual detachment that exile offers. He says: “Exile is to 

the thinker what home is to the naïve; it is in exile that the thinking person’s detachment, his 

habitual way of life, acquires survival value.” (p.43).  

 

In this metaphorical meaning, a person can experience even exile at home. Hackl (2017) shows 

that Palestinians inside Israel can be considered exiles who “remain rooted in a proximate but lost 

homeland” (p.63). Through stigmatization, exclusion, and immobility for being suspicious, they 

experience the affect of exile. “One can be ‘out of place’ [as Said] without necessarily being far 

away, whereby ‘homeland’ is politically prevented and hierarchically encompassed” (p.64). 

 

Exile is discussed as an inner, subjective, and individual experience expressed by interlocutors by 

using the word “ghurba”. Ghurba literally means estrangement. The word has a religious origin 

from a Hadith by the Prophet Mohammed: “Islam began as something strange [Ghareeb] and it 

will return to being strange, so blessed are the strangers [Ghuraba’a].”. The Hadith praises the 

liminal stage of being a stranger. Being strangers here is an inner state that people may experience 

when they are trying to follow the “good teachings of Islam”. Later, the word “Ghurba” became 

secularized and became strongly connected to the experience of estrangement and alienation 
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associated with migration. Ghurba has the same root as ightirab, the Arabic word for alienation 

(Schilke, 2020). Also, the word found its way to other Muslim-majority countries, for example, 

the word is also used in Iran, Turkey, Albania, etc. in relation to migration. The word is so wide 

that is commonly used among economic migrants. In his study of Egyptian workers in Doha, 

Schilke (2020) shows that ghurba “means the sense of being abroad in a strange place among 

strangers, separated from the familial connections and safety of home.” (p.5). Ghurba is the “lack 

of comfort of the familiar”. Ghurba acts in contrast with safer (literally travel) which stands for 

the voluntary and desired choice of migration. These two ambivalent words work together where 

people pursue safar while having to endure ghurba. Schilke elaborates that ghurba is temporal and 

not connected to a space, for instance, some Egyptians expressed to him their experience of ghurba 

even in their homeland through feeling alienated and unrecognized. Iman Mersal _an Egyptian 

poet_ sees that ghurba is broader than being away from the homeland, people may experience a 

“brutal ghurba” in their homeland (Eldridge & Iqbal, 2022). 

 

Ghurba is expressed as a state of feeling of estrangement. Also, people refer to it as a place. Hence,  

ghurba should be understood within a “structure of feelings” in which the feelings are structured 

within the materiality of the space and the culture of the collective experience (Raymond Williams’ 

in Highmore, 2016). Ghurba is the estrangement of an unfamiliar place. Ghurba captures the 

metaphorical meaning of exile. Even some scholars translated ghurba as exile, estrangement, and 

alienation (Eldridge & Iqbal, 2022; El Khachab, 2010). Both ghurba and exile express being away 

from home (even if you are there physically) and the continuous awareness of such a detachment. 

One of my interlocutors, who after living for a decade in Istanbul went to France to pursue a PhD, 

wrote a poem describing his conditions and used those three words: ghurba, exile, and homeless. 
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When I asked him about it, he said that in summer, when the campus is empty, he realizes how 

“homeless” he is. He does not have a home to visit, more precisely, he cannot go home because of 

the exile affect he experiences. In this sense, ghurba refers to Sayad’s “double absence” where the 

migrant is absent from home physically, and increasingly distant culturally and psychologically; 

while remaining an outsider in his destination (Saada, 2000). It is like leaving home to nowhere.  

 

Moreover, exile for Said (2000) or ghurba for Mersal (Eldridge & Iqbal, 2022) provides the 

intellectual/writer with critical perspective and inspiration. Both act as a liminal space away from 

collective and ready-made identities that constrain the intellectual. Both exile and ghurba have a 

sense of continuous mobility, sometimes even without a destination. “Exile is life led outside 

habitual order. It is nomadic, decentered, contrapuntal; but no sooner does one get accustomed to 

it than its unsettling force erupts anew.” (Said, 2013/2000, e-version). El Khachab (2010) sees 

ghurba as a “constant nomadic movement”. 

 

Exile has a meaning of rupture. It begins with a moment of rupture (Meerzon, 2017) or expulsion 

(Brodsky, 1991). The rupture of a home that is no longer accessible under the current conditions. 

I asked three of my interlocutors about “exile”, they believe that exile is such a heavy word with 

its clear rupture from home. Exile gives a tiny space for hope; a hope of change and a hope of 

going back home. This involuntary rupture makes memory and home central to the exile condition. 

Said (2013/2000) argues that “almost by definition exile and memory go together” (e-version), so 

this relationship shapes how one remembers the past and sees the future. Brodsky (1991) sees that 

"retrospection plays an excessive role in [the exile’s] existence, overshadowing his reality and 

dimming the future" (p.104). This appears in my interlocutors’ memories in Egypt: family, the 
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revolution, the military coup, and political oppression (e.g., their friends in prison). All of my 

interlocutors who study social sciences, except two, do research on topics related directly to 

“Egypt” and “Egyptians”.  

 

Nevertheless, ghurba does not necessarily connotate the meaning of exile’s objective political 

conditions that force people to leave. Hackl (2017) argues that exile offers a link between the large 

exclusionary political forces and the displaced subjectivities. My interlocutors refer to their affects 

and the space outside their homeland as ghurba, but also they talk about the political oppression 

back in Egypt that prevents them from going back. Since exile offers such a link, I believe that 

exile would be a suitable concept to refer to my interlocutors as it expresses both the affects and 

the political conditions. Exile allows me to talk about the structural conditions forcing people to 

leave which many people expressed by phrases like “I did not choose to come here [Istanbul]”, 

without neglecting the potential transformations and possibilities of their subjectivities. 

 

 

2.4. Conclusion: 

 

Before the 2011 Egyptian revolution, many Egyptian activists went through a politicization 

process that influenced their lives. Factors such as global events, particularly in Palestine, 

affiliation with the Muslim Brotherhood, Mubarak’s regime oppression, and politicized family 

backgrounds contributed to this process. This era fostered new forms of sociality and networks. 

The revolution and aftermath marked the peak of the politicized era. However, the military coup 

shattered the activists’ hopes by imposing extreme violence. Consequently, many activists escaped 

to Turkey, becoming part of Egypt’s third exodus. The networks formed during this era 
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significantly impacted the activists' trajectories, starting from their arrival in Istanbul to their legal 

settling process (as detailed in Chapters 3 & 5). 

 

Those Egyptian activists became exiles in Istanbul creating a mahjar community there. Exile 

serves as a rich concept, offering an analytical depth to my research. Exile encompasses both the 

individual (ghurba) and collective (mahjar) aspects of my interlocutors’ experiences (see Ferreira, 

2020). Besides, exile as the outside world considers the political conditions forcing people to 

escape which allows me to avoid limiting the concept to only its metaphorical and aestheticized 

meanings. Relying only on the metaphorical meaning can lead to dehistoricization and 

depoliticization of the concept (see Kaplan, 1987). Thus, the affects of exile (or ghurba) should be 

understood within “structures of feeling” where the individual, collective, and material elements 

interact simultaneously.  

 

Although exile is a rich concept that allows us to understand the political conditions in Egypt and 

the subjective and collective experiences of the activists abroad, the concept does not refer to a 

legal status. Exile, either as the inner or outside world, does not have a clear legal definition 

compared to the "refugee" which connotes a bureaucratic and international humanitarian status 

(see, Malkki, 1995).  The exile subjectivities would face new forms of legal structures in Turkey 

which they would navigate through. I will contextualize Turkey as a space with a history of 

marginalization of the Kurds among others and questions of exceptional Turkish citizenship (in 

Chapter 4) and the change of immigration laws following the Syrian migration (in Chapter 3). 

Within this space, exiles navigate their legality by becoming tourists, humanitarian or permanent 

residents (in Chapter 3), or citizens (in Chapter 5).  
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Chapter 3: The Changing Turkish Law: Legality Chasing People 

 

Over the last decade, the inflow of Syrian refugees and Arab exiles faced the inadequacy of the 

Turkish legal humanitarian framework, i.e., Turkey’s reservation on the Geneva Refugee 

Convention to accept non-European refugees. Turkey introduced laws starting from 2013 in order 

to manage the new situation. However, the new laws filled some gaps within the law while creating 

new ones. It was mainly the Syrian migration that induced the change in the laws and policies. 

Hence, it provided a model and a pathway for other migrants to go through. The vagueness of the 

changing Turkish law created a grey area for the Egyptian exiles who navigated different but 

parallel strategies. I will examine the exiles’ strategies in this chapter, except for exceptional 

Turkish citizenship (in Chapters 4 & 5).  

 

 

3.1. Exiles can be Tourists:  

 

There is no legal status called “exile” or political migrant. Hence, Egyptian exiles sought different 

paths to acquire a legal status enabling them to stay and settle in Turkey. If you are a student or 

have a work contract, then you can apply for a student or work permit. Mohammed who was 

neither a student nor working formally sought another way. He arrived in Turkey in early 2014 

and applied for a “touristic visa” (a short-term residence). He said, “[it] was only for 6 months at 

that time, and it was more expensive”. He did not know what to do as the community of exiled 

Egyptians in early 2014 was very small, someone told him that he was the 90th Egyptian to arrive 

in Turkey. “We knew the procedures from the other Arabs [here]”. When he referred to a change 

or, more precisely, facilitation from the Turkish state in terms of procedure, in the same year the 
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Law on Foreigners and International Protection No. 6458 started to be enforced. The law included 

a “short-term residence” that can be issued for a maximum of two years. Most Egyptians I met 

refer to this residence as “touristic” as it is quite wide and easy to get it at that time if you prove 

that you “wish to stay for tourism purposes”6. I applied for the “touristic residence” when I arrived 

in Turkey in July 2017, and before starting my BA studies in October 2017. I got it for 2 years and 

for much cheaper than what Mohammed told me. I and many of my interlocutors did not read the 

new laws. We just knew from our Egyptian mahjar network or newly formed networks with other 

migrants that this is the procedure we should follow. 

 

Therefore, the majority of Egyptian exiles were “tourists” in Turkey for years in legal terms. 

However, this changed after facing the reality of the expiring passports; besides, the Egyptian 

embassy was refusing to renew their passports. As a result, my interlocutors mentioned five 

strategies they navigated: seeking asylum in a Western country, renewing their passports outside 

Turkey, applying for a humanitarian residence in Turkey, or hoping for either exceptional 

permanent residence or exceptional Turkish citizenship (İstisnai Türk Vatandaşlık). The last three 

trajectories were opened as a result of the Syrian migration that pushed Turkey to change a lot of 

its policies and laws.  

 

In other words, many exiles within this new legal framework sought different sorts of legal statuses 

to allow them to settle, work, and not be deportable. Although Egyptian migrants’ numbers and 

rationales differed from those of Syrian communities, the ways the Turkish state reorganized its 

 
6 The short-term residence permit can be issued for people conducting scientific research, having business, or receiving 

medical care. It can be issued for a maximum of two years and then renewed.  
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migration policies and laws to deal with the Syrian case offered a pathway for other migrants7, 

including Egyptian exiles, to follow. Bearing in mind the difference between the Egyptian and 

Syrian cases, my aim in the next section is to discuss the Syrian case to contextualize the space of 

Turkey and its laws regarding migration. 

 

 

3.2. Gates Opened and Challenges Emerged:  

 

In the last decade, over 3.7 million Syrians sought refuge in Turkey (Inci, 2023) compared to the 

Egyptian migrants, numbering around 33,000, involved a smaller scale in numbers and different 

rationales for migration. Egyptian migrants primarily include exiles, students, and workers (Abdin, 

2023; Smith & Koçak, 2021). This scale difference offered a sense of invisibility for Egyptians in 

terms of official discourses and literature; besides many of them expressed it as an advantage. 

 

Although Erdogan was vocal against the military coup in Egypt, Egyptian exiles in Istanbul were 

not mainly mentioned in the official media discourse. For instance, official statements mentioned 

only Syrians who got exceptional Turkish citizenship (see DW Turkce, 2023). Also, in the case of 

exceptional Turkish citizenship, all the literature I encountered discusses only Syrians. One of my 

interlocutors, who was applying for a research position in a migration research center in Istanbul, 

told me that the professor who interviewed him was shocked about the existence of an Egyptian 

diaspora in Turkey. This invisibility provided some of my interlocutors with a feeling of safety 

 
7 The region was in the middle of wider changes, e.g., the military coup in Egypt in 2013, ISIS in Iraq in 2014, 

uprisings in Sudan, Algeria, and Lebanon in 2019, etc. All of these changes caused different waves of migrations such 

as exiles and forced displacement. Turkey was a destination for many of those migrants due to geographical and 

ideological reasons.   
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with the rise of anti-migrant racism, “They [Turks] think that I am Syrian, but once they realize 

that I am Egyptian, they do nothing [bad to me]” as many expressed to me8. In order to protect 

their invisibility, some interlocutors were hesitant about my project in general, which may make 

them visible9. Therefore, the Syrian migration was the subject of official discourses, research, and 

societal discussions. The scale of the Syrian migration and its centrality in Turkish politics led to 

changes in immigration laws and policies. Besides, I will discuss the relationship between the 

Syrian migration and citizenship in the next chapter. 

 

 

3.2.1. The New Guests: Syrians and the Limits of Law: 

 

Syrians were not considered legally as “refugees” because of Turkey’s reservation on the 1951 

Geneva Refugee Convention with a geographical limitation to only those coming from Europe 

(Inci, 2023). Syrians were portrayed as “temporary guests” until Turkey adopted a new Law No. 

6458 in 2013, and by 2014, Syrians held “temporary protection” status which put Syrians in this 

liminal and precarious situation full of uncertainty regarding their settlement (Koser Akcapar & 

Simsek, 2018; Baban et al., 2016). Introducing new laws and measures to deal with migration 

flows is not an exception in Turkish history. Inci (2023) defines 10 movements of 

emigration/immigration since the establishment of the Republic until the Syrian migration in the 

last decade. Turkey deployed a humanitarian discourse that welcomed “temporary” Syrian 

 
8 Umit Ozdag, a far-right politician, mentioned in a tweet, before the last presidential elections, that other nationalities 

like Egyptians, Yemenis, and Afghans were granted citizenship (Link). The tweet was circulated among the Exiled 

Egyptians in Turkey with anxiety and fear as they thought that they were not on the radar of populist far-right 

politicians. 
9 One of them told me that far-right parties might use such a project, and then he added that it might also help some 

exiles in their asylum applications by recognizing their own hard situation. Certain “visibility” is required to develop 

compassion and get support. In Turkey, this visibility was mainly happening on an inter-personal level as I will discuss 

in the next chapter. 
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muhajirin/guests which created a hierarchy between the host and the dependent victim (Sevinin, 

2022). Similar humanitarian discourse was used with Egyptian exiles not publicly or officially, but 

rather implicitly and interpersonally which will be examined (in Chapter 5).  

 

Turkey introduced “temporary protection status” for Syrians while in practice, Syrians were treated 

as neither refugees nor guests due to the changing and sometimes unclear measures (Baban et al., 

2016). Law No.6458 also established the Directorate General of Migration Management (Göç 

İdaresi) under the Ministry of Interior which became the authority responsible for processes related 

to migration (Law on Foreigners and International Protection No. 6458, 2013). This law 

represented a turning point in Turkey’s practices towards immigration. For example, the law listed 

6 different types of residence permits such as short-term (touristic) which I discussed in the 

beginning. “Temporary protection status” was reserved only for Syrians. However, other new 

statuses such as the different types of residence permits were open for others, including Egyptians.  

 

 

3.3. “My passport expired”: The Exiles Navigating: 

 

The expansion of the short-term residence option was a temporary solution for Egyptians. The 

short-term residence required a valid passport, which would be a big challenge for the exiles 

through the years. The Egyptian consulate in Istanbul and the embassy in Ankara refused to renew 

the passport and other legal documents for the Egyptians in Istanbul among other transnational 

repressive tools like threats of deportation or putting exiles’ names on terrorist lists (Affan, 2024; 

González, 2023). The problem of the inability to renew passports emerged gradually, as the exiles 

left Egypt at different times, from late 2013 up to now. Many people were able to have a new 
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passport just before leaving. So, the expiry date of the exiles’ passports varied a lot. In 2019 and 

2020, it turned out to be a topic of discussion that many passports were getting expired. 

 

The consulate was asking Egyptians for security permission or returning to Egypt to proceed with 

such documents. In this way, the consulate was able to differentiate between the exiles and the 

other Egyptians who had no political problems and could go back to Egypt. Through the years, 

Egyptian exiles started to face the expiring passport that would put them in a new challenge 

regarding their “(il-)legality” and mobility. Kallio et al. (2019) argue that refugees claim their own 

agency and “political subjectivity” in challenging the structures and discourses imposed on them. 

Such “political subjectivity” is not merely individuated but also intersubjectively collective. The 

Egyptian exiles individually and collectively claimed their own agency by “socially navigating” 

(Vigh, 2009) five strategies through the legal structures in Turkey and the changing environment. 

 

The five strategies are: seeking asylum in a European country or Canada; applying for a 

humanitarian residence permit in Turkey; trying to renew or extend their passport from other 

‘friendly’ countries; hoping for permanent residence “Turquoise Card” in Turkey; or hoping for 

exceptional Turkish citizenship.  

 

Those strategies are not mutually exclusive, rather my interlocutors sought them all in parallel. 

Some people moved to countries that grant refugee status by applying for regular visas and then 

applying for asylum once they arrived there10. Through this, Turkey turned into a transit due to 

legality and other reasons that will be discussed in Epilogue. Refugee status offers a hope for 

 
10 A recent trend is that some exiles try to reach Europe illegally after they reach a stalemate regarding the other 

options. People utilize the “transit” nature of Turkey which is full of networks specialized in “illegal” crossing.  
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stability that after a couple of years, people can receive citizenship. People also tried to renew or 

extend their passports from other countries that have no rivalry with Egypt and then, the embassy 

there would not ask for security permission from Egypt. Humanitarian residence was introduced 

by the Law on Foreigners and International Protection No. 6458 mentioned before. Around 3,000 

Egyptians out of 33,000 reside in Turkey on humanitarian visas (Smith & Koçak, 2021). The 

“humanitarian” option is the least favorable option as it means immobility and stuckedness in 

Turkey11. As in the story of Mahdi, who is now doing his PhD in France:  

 

“I used to sleep while putting my passport in my pocket after the earthquake in 

Istanbul in 2019. If I die it dies with me, if I survive it survives with me. Your life 

depends on it. I was on humanitarian residence for a while, but it meant no traveling. 

At that time, a colleague was encouraging me to apply for LSE [where he was 

working] but I had no passport. I could be there as I got accepted. I could not go, 

and I felt that now it was becoming serious. I wanted to apply for PhD and now I 

need a passport. I was able to extend12 my passport with money not through the 

“normal” way in a third country. Someone was helping me. I did not know if the 

passport would be recognized or not [enabling me to travel]. But Alhamdulillah it 

worked. Yes, the passport! …. I may apply for asylum; it could be better for me in 

the long run. However, I don’t like the victim position. I don’t want to identify 

myself as the exile ‘X’. Rather, I prefer to be called the scholar ‘X’.” 

 
11 One of my interlocutors was on a humanitarian residence for a year, later he got Turkish citizenship. The first thing 

he did was to apply for Schengen and travel to Berlin for one day, a place he used to hear a lot about and now he could 

visit.  
12 Extension is different from renewal; it is a stamp issued by the Egyptian embassy stating that the passport is valid 

for an extra 2 years. There was a fear of non-recognition by other authorities as the expiry date written in the passport 

itself would be earlier.  
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Mahdi’s story reveals the dependency of life and prospects on legal status. It goes even beyond to 

an existential level preferring to not live in case of losing the passport. Mahdi was afraid to lose 

not only his physical mobility but also his “existential mobility” (Hage, 2005). It also shows how 

people navigate different strategies in parallel. He mentioned that he tried to get Turkish 

citizenship, but he succeeded in traveling to Europe before getting citizenship. Mahjar networks 

such as relatives, friends, other exiles, or exiled community institutions play a vital role in 

providing information and navigating possible choices. Then, asylum in Western countries 

represents a more stable option in the long run as the procedures are clearer and can be expected 

compared to Turkey and its vague laws. Seeking asylum is not the most preferable solution, it acts 

as the last option of Mahdi. However, he questions the victimhood performance imposed on 

asylum seekers by translating their stories of suffering into the “Eurocentric judicial language” 

(Khosravi, 2010; Cabot, 2019; Ioannidis et al., 2021; Rajaram, 2002). Such performativity is 

painful for the exiles or refugees who refuse to be reduced to their suffering (Khosravi, 2010).  

 

Some of my interlocutors told me that they have ‘exceptional’ permanent residence13. In the law, 

the Turquoise Card can be given to qualified persons such as investors, academics, or artists, i.e., 

people who may contribute to the country and its “national interests” (Yildrim et al., 2020). So, it 

is quite wide and can be applied to anybody residing in Turkey. The Egyptian exiles do not get it 

through an individual application but rather through their community mediation with the Turkish 

authorities which I will talk about in Chapter 5. It is applied in the sense of ‘exception’ and 

 
13 Chronologically speaking, exceptional citizenship emerged before the permanent residence option. Permanent 

residence emerged in the last couple of years when the Turkish authorities were more reluctant to grant citizenship 

due to different reasons such as societal opposition.  
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‘humanitarianism’. One of my interlocutors told me that permanent residence is only given to 

Egyptians who cannot return to Egypt for political reasons. She told me that the Turkish 

authorities14 set this unwritten condition. She emphasized that it is a ‘moralistic’ and 

‘humanitarian’ move from the Turkish authorities. Humanitarianism will be examined in Chapter 

5 with a focus on exceptional citizenship. 

 

3.4. Conclusion:  

The concept of exile turned out to be helpful in understanding the subjective and collective 

experiences of Egyptians. However, exile does not refer to a legal status. In a world of nation-

states and growing borders, Egyptian exiles had to find their own ways to navigate through 

Turkey’s legal structures. Turkey’s legal framework does not offer an opportunity for seeking 

asylum for non-Europeans. Even Syrians were not considered refugees but rather were granted 

“temporary protection status”. The influx of 3.7 million Syrians pushed Turkey to change 

immigration laws and policies in 2014. These changes introduced pathways for Egyptian exiles to 

follow. The exiles utilized the expansion of touristic residences in their first years in Turkey. 

Nevertheless, the expiring passports posed challenges and the intransigence of the Egyptian 

authorities pushed them to navigate 5 parallel but different strategies: asylum outside Turkey, 

renewing passports from other countries, humanitarian residence, exceptional permanent 

residence, and exceptional Turkish citizenship.  

 
14 The Turkish authorities mean, most of the time, Turkish statesmen or AK party officials. Many of my interlocutors 

refer to the authorities by saying only the “Turks”. The communication takes place officially or through interpersonal 

connections between the authorities and some of the exiled community’s figures and representatives.  
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The next two chapters will address the question of citizenship. In the forthcoming chapter, I will 

explore discussions on Turkish nationalism and citizenship. This will include an investigation of 

Turkish citizenship through the lens of Kurdish marginalization. Subsequently, I will examine the 

expansion of exceptional Turkish citizenship to Syrians and the questions this raises. Egyptian 

exiles will again follow the Syrians' pathway by attempting to get exceptional citizenship (in 

Chapter 5). 
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Chapter 4: Citizenship, Ethnicity, and Marginalization in Turkey 

 

When I got Turkish citizenship, a Turkish friend told me sarcastically, “You became a Turk”, I 

answered, “No, I became Turkiyeli [Turkey-ish]”. I was trying to identify myself with the country 

and its political citizenship. Then, he said, “Only Kurds say it in this way, everybody else says 

Turk”.  

 

Getting exceptional Turkish citizenship (İstisnai Türk Vatandaşlığık) represents a hope for many 

Egyptian exiles in Istanbul. The “exceptional citizenship” is granted without the need to meet the 

usual legal requirements, a topic that will be discussed in this and the following chapters. Among 

the five strategies mentioned in the previous chapter, exceptional Turkish citizenship is considered 

to be the best option for the exiles, offering them a sense of stability and “existential mobility”. 

However, Turkish citizenship is a very contentious topic. What do we mean by “Turkish”? Is it 

the citizenship or the ethnicity? Again, it was the Syrian migration that opened the doors to 

exceptional citizenship for other migrants. Previously, Turkish citizenship was only reserved for 

the people who had a connection to “Turkish descent or culture”. Hence, I will begin this chapter 

by talking briefly about Turkish citizenship and the marginalization of the “Turkish” Kurds. 

Discussing the marginalization of the Kurdish minority will provide a context for the expansion 

of Turkish exceptional citizenship to Arabs, specifically Syrians, who were previously not 

considered “of Turkish origin”. Following this, I will talk about the Syrians’ acquisition of 

exceptional citizenship and the questions it raises. This chapter will lay the ground for the next 

chapter’s discussion on Egyptian exiles’ “taking citizenship”.  
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4.1. Turkish Nationalism and Citizenship: A Brief History of the Marginalization of Kurds 

 

The debate about citizenship rights in Turkey was raised far more before Syrian migration. The 

Kurdish question and Turkish nationalism started with the foundation of the Turkish Republic. 

Ziya Gokalp, one of the Republic ideologists who was influenced by Durkheim and French 

Republicanism, claimed that speaking Turkish and perceiving yourself as a Turk were central 

criteria for the Turkish national identity; despite that many scholars perceived him as a Kurd. For 

Gokalp, Turkishness was a potential that could be achieved by other Ottoman Muslim subjects, 

mainly from the Balkan, by assimilating and learning Turkish (Celarent, 2012). Kurds as a group 

identity were not considered in such a model, rather they were seen as potential assimilation 

subjects, in other words, they were prospective Turks (Yegen, 2009) or Turks-to-be (Yegen, 2011). 

Up to the 1990s, the Kurds were “second-tier citizens” and were referred to officially as “Mountain 

Turks” or “Eastern Turks” (Varol, 2018). The rise of Kurdish identity and the Kurds’ demands for 

cultural rights, part of it was through violence, in the 1980s and 1990s put the Turkish citizenship 

question in the front. Some scholars called for equal constitutional citizenship beyond Turkish 

ethnonationalism (Içduygu et al., 1999; Keyman, 2012). Yegen (2009, 2011) argues that Turkey 

tried to contain the Kurdish question, but at the same time, Turkey was implementing oppressive 

policies and discourses portraying Kurds as “disloyal pseudo-citizens”.  

 

The AKP securitized the Kurdish question despite its liberal approach in the 2000s due to several 

interacting factors. The situation in Syria and the rise of various fighter groups, such as ISIS and 

the Kurdish Syrian YPG, in late 2014, along with the failure of the peace process between Turkey 

and the PKK in 2015 contributed to this shift (Savran, 2020). Additionally, the AKP lost its 
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parliamentary majority in mid-2015 and faced rising competition from Kurdish movement parties 

(Weis, 2016). The AKP then formed a coalition with the secular nationalist MHP, which 

incentivized the securitization of the Kurdish minority, the MHP’s antagonist (Yilmaz et al., 2021). 

 

This very brief history of Kurdish marginalization in Turkey is required to overcome 

fragmentations imposed by neoliberal narratives (see Rajaram, 2015b). Discussing different 

marginalizations shows how the bordered socio-political identities of citizens, refugees, and 

migrants are alike, as “Borders cross everyone, including those who never cross borders.” (De 

Genova, 2017, p.28). The deportable racialized migrant represents an analogy to the “racially 

subjugated minority” where they share “excessive misery” (De Genova, 2014). Van Baar (2016) 

argues that securitized and racialized bordering practices can be internalized toward “ethnicized 

minorities”. However, the Turkish case shows the opposite direction can work, e.g., racialization 

against minorities can be expanded toward migrants (Simsek, 2021). In that sense, I wanted to 

highlight the “common marginalizations” (Prem, 2015) and “precarity continuum” (Cabot, 2019) 

between Kurds as a racial minority and Syrian (or other) migrants where racialization and 

securitization could be applied to either of them or both. 

 

Turkey is a polarized country where the AKP adopted a more welcoming policy toward Syrian 

refugees compared to the full-citizen Kurds whose citizenship rights have diminished (Yegen, 

2022; Kasli & Yanasmayan, 2020). Also, Baban et al. (2016) show how Syrian workers replaced 

Kurds in the agricultural sector in some Southern Turkish provinces. While the opposition adopted 

a relatively more hostile position towards Arab migrants, specifically Syrian refugees, at the same 

time, the opposition was more open to Kurds as potential voters. This might lead to antagonism 
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between the two marginalized groups (see Koser Akcapar & Simsek, 2018). The contradictory 

interests between Kurds and Arabs (mainly Syrians) were manifested in the support of Kurdish 

parties to the opposition coalition and the refugees’ hope for the ruling coalition to be re-elected 

(D'Ignoti, 2023; Hayatsever, 2023).  

 

In the middle of a conversation with an Egyptian exiled friend last year, he told me: “I realized 

that all the Turkish friends I am surrounded with are Kurds.”. I asked myself: What do 

exiles/refugees share with Kurds? Maybe the image of Turkish authorities removing Kurdish 

language signs from the street in Diyarbakir (Stevenson & Bayram, 2017) or Arabic language 

signs in Hatay (Hurriyet Daily News, 2017) both in Southeastern Turkey summarize what both 

share in common. Although the polarized, securitized, and neoliberal logic of Turkey aims to 

divide them, the Syrian (or Egyptian) migrants and the Kurds share a common marginalization. 

While Kurds were referred to as disloyal “pseudo-citizens”, later other naturalized Arabs would 

be portrayed as “humanitarian citizens” by the ruling coalition (in Chapter 5) and dis-loyal 

underserved citizens by far-right and opposition figures.  

 

 

4.2. Exceptional Citizenship: Can Arabs and Kurds Become Turkish? 

 

The discussion in the previous section was about the Kurds who were already Turkish citizens. 

Now, I will move on to discuss naturalization, specifically exceptional Turkish citizenship. The 

main question here is who can become Turkish and how. What does “Turkishness” refer to, 

citizenship or ethnicity? 
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Yegen (2004) shows that there is “undecidability” regarding Turkishness whether it is a legal-

political status for all citizens equally or ethnic/racial term. The first constitution in 1924 of Turkey 

and later the following constitutions were full of inconsistencies and vagueness in terminology 

regarding the state and citizens. The legal texts sometimes referred to the “Turkish” as the citizen 

and sometimes as the ethnicity. “[T]he assimilation of non-Turkish elements into the Turkish 

culture was the overall aim of the [Settlement] law” (p.57). For instance, only people with a 

connection to “Turkish descent or culture” were entitled by law to be “immigrants” which is 

different from other “foreigners” (Settlement Law No. 5543, 2006). “Those persons who 

recognized as [im]migrants” have the right to apply for citizenship after residing for 5 years in 

Turkey (Citizenship Law No. 5901, 2009; see also Kasli & Yanasmayan, 2020).  

 

Historically speaking, the naturalization process in Turkey was given only for Ethnically Turkish 

people, e.g., Afghans and Bulgarians of “Turkish descent” in the 1980s and late 1980s respectively. 

Also, Turkey announces the ethnic origins of the naturalized citizens to tone down possible 

tensions in the society (Inci, 2023). Arabs, Kurds, and Roma were considered to have stronger 

“ethnic identities” and were prevented from migrating to Turkey under the Settlement Law “under 

the pretext of being ‘nomadic of non-Turkish origin’” (Serdar, 2023, p.59). For example, the Kurds 

who fled the Saddam regime in 1991 were temporarily put into camps close to the borders and 

later sent back to Iraq unlike Bulgarian Turks who settled and got Turkish citizenship over time 

(Yegen, 2022). 

 

However, in legal terms, there was an “exceptional citizenship” in Turkish citizenship Law in 

1928, 1964, and 2009 (Inci 2023; Serdar, 2023). It was considered to be given to those who bring 
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industrial facilities or are “expected to provide extraordinary service in the fields of science, 

technology, or art” (Inci, 2023, p.356). The decision of granting exceptional citizenship was under 

the council of ministers but with moving to the presidential system in 2018, the authority was 

transferred to the president (Serdar, 2023). Also, the value of the investment (or immovable 

property) was specified in 201615 (Deniz & Çetinkaya, 2023; Serdar, 2023). 

 

The Syrian migration posed a challenge and marked a shift in terms of granting “exceptional 

citizenship”. Previously, it was only granted to Sunni Muslim Turks, now many Syrians and other 

Arab nationals have started to get it. Erdogan, the PM at that time, announced in July 2016 the 

possibility of Syrian “refugees” being granted citizenship16 (Üstübici & Elçi, 2022). This 

represents a shift from “ethnoreligious” to “religious” and “illiberal” inclusion (Serdar, 2023). 

Based on this claim, some scholars argue that the reason for such a shift in “welcoming” Syrians 

is Turkey’s neo-ottomanist foreign policy. “Welcoming” and granting citizenship to Syrians serve 

as a foreign policy tool to expand Turkey’s influence in the Middle East (Kasli & Yanasmayan, 

2020; Serdar, 2023). 

 

Nevertheless, this shift to “religious” inclusion mentioned by many scholars is not empirically 

supported enough, as the people who fled to Turkey are dominantly Muslims and there is no proof 

provided that non-Muslims were excluded from citizenship. Besides, Syrian Kurds, who are Sunni 

Muslims, remain excluded and treated differently. For instance, Kurds, Sunni Muslims, who fled 

 
15 The amount of the immovable property was 1,000,000 USD, then 250,000 USD in 2018, and then 400,000 USD in 

2022 (Serdar, 2023). Or 2,000,000 USD for capital investment or 3,000,000 USD as deposits in Turkish banks 

(Akcapar & Simsek, 2018). 
16 The number of naturalized Syrians is not published regularly by the authorities; the last official number was 238,055 

(DW Turkce, 2023). 
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Kobani after ISIS faced interrogations, and some were forced to go back (Korkut, 2016). Korkut 

calls the Turkish policy “Selective Humanitarianism” where ethnicity, religion, and sect play a 

role in the selectivity. Hence, the shift from ethnoreligious to only religious inclusion is insufficient 

to explain the whole phenomenon. To be mentioned, the Turkish descent element is still a factor 

as over 20% of naturalized Syrians are Turkmens (Yegen, 2022).  

 

Although deportation centers and campaigns have proliferated in Turkey in recent years (in 

Chapter 5), AKP policies have been portrayed as "welcoming" the Syrians. This perception has 

fueled anti-migrant sentiments among citizens who see themselves as second-class and struggling 

to access basic rights. The economic crisis of 2018, deteriorating economic conditions, and the rise 

of far-right parties have also contributed to these sentiments. 

 

There is wide societal opposition to the Syrian presence in Turkey and the expansion of granting 

Turkish citizenship (Bozdağ, 2020; Şimşek, 2021; Güney, 2022; Serdar, 2023). According to the 

2021 Syrians Barometer, 82% of Turkish citizens see that Syrians should be sent back to Syria 

definitely or to safe zones, and 67.9% of the citizens opposed granting Turkish citizenship to any 

Syrian (Erdogan, 2022). In her fieldwork in Bolu17, Turkey, Güney (2022) found that the majority 

of Turkish citizens oppose granting Turkish citizenship to Syrians. She concluded that the othering 

process and the refusal of refugees’ citizenship attainment are mainly based on subjective and non-

measurable elements such as loyalty, ethnicity, and belonging instead of objective aspects of 

citizenship such as rights and duties.  

 

 
17 Güney considers that Bolu is known as a nationalist/conservative city where its mayor adopts an anti-refugee stance, 

hence, this makes Bolu a good choice to examine nationalism, citizenship, and the attitudes towards Syrians in Turkey. 
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Amid this societal refusal, the Turkish state uses a mix of a moralistic discourse of Syrian brothers 

who fled the war and a pragmatic discourse about the investments and qualifications of those who 

got citizenship to justify the expansion of citizenship (Serdar, 2023). In general, exceptional 

citizenship seems quite random as the Syrians are called by the authorities to be interviewed and 

start their citizenship process. It is not clear how this happens or on which basis. However, the 

literature shows that class, cultural, and social capital play a pivotal role in the attainment of 

exceptional citizenship (Koser Akcapar & Simsek, 2018; Simsek, 2021; Üstübici & Elçi, 2022; 

Serdar, 2023).  

 

Many scholars criticize granting citizenship by asking for more transparency and mobilizing 

“integration discourse” (see Inci,2023; Serdar, 2023). They refer to the importance of integrating 

“non-Turks” before granting them citizenship. They do not question or even define the concepts 

of “Turkishness”, “Turkification”, and “integration”. The scholars do not question how the same 

concept contains different meanings in different contexts. Their borrowing or using such concepts 

in line with European scholarship is problematic (see Awad, 2023). The appeal to democratic 

politics of citizenship may work as a veil of anti-immigration populism that aims to preserve the 

“national identity of the nation”18 (De Genova, 2014). Besides, such a scholarship starts with a 

theoretical imagination about society as a whole with a specific identity (Schinkel, 2018). In the 

“integration paradigm”, states (and also scholars) collectivize people into their ethnic 

backgrounds; nevertheless, the failure of ‘integration’ becomes individual responsibility, but at the 

same time, the blame is de-individualized and aggregated to an attributed ethnic identity (Schinkel, 

 
18 An example of such a discourse is: “Considering the fact that Turkish national identity has firmly been defined by 

Turkishness and a strong commitment to the Turkification of those included into Turkishness,100 the current inclusion 

of selected non-co-ethnic Syrians (Arabs) without their anticipated Turkification triggers a crisis in the Turkish 

national identity.” (Serdar, 2023, p.66). 
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2018). Also, the literature is state-centered by analyzing the state and its policies and considering 

Turks or Syrians as one entity. So, the literature falls into methodological nationalism that 

naturalizes nation-states and equates society with the nation-state (Wimmer & Schiller, 2003; 

Caglar, 2022). There is a lack of ethnographic work that incorporates the views of Syrian refugees 

(or others) toward exceptional citizenship. As an exception, Akcapar & Simsek (2018) show that 

some Syrians seek Turkish citizenship as a way of securing their legal status and granting them 

equal rights with Turks.  

 

 

4.3.Conclusion: 

 

The exploration of Turkish citizenship and its complexities reveals the multifaceted nature of 

"Turkishness" within the Turkish Republic. The historical marginalization of the Kurdish minority 

illustrates the inherent tension between ethnicity and citizenship, allowing us to understand the 

recent issues faced by new migrants, especially Syrians. The Syrian migration has introduced new 

dynamics to the contentious discourses on Turkish citizenship. Naturalization through exceptional 

Turkish citizenship to include those previously considered to have no connection to "Turkish 

descent or culture" raised societal opposition and discourses of "integration" by some scholars. 

The AKP's approach to Syrian refugees, juxtaposed with its treatment of the Kurdish minority, 

shows the polarized and contradictory dynamics of Turkish nationalism. The AKP did not 

“welcome” the Syrians by granting them citizenship, rather it was a tool of differential inclusion 

of some while leaving the majority facing economic marginalization and deportation. Even those 
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who were granted citizenship were disembedded from society and subjected to discourses shaping 

them into “humanitarian citizens”, as I will illustrate through the Egyptian case in Chapter 5.  
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Chapter 5: The Limits of Exceptional Inclusion: Citizenship, Networks, and 

Precarity 

 

Before going to bed on the night of October 6th, 2023, a friend (who already works in Germany) 

sent a message to a WhatsApp group of Egyptian friends from Istanbul who all are also Turkish 

citizens, “Does anybody have information related to the revision of Citizenship? Some people say 

that many of those who got the [Turkish] citizenship are being re-assessed”. He sent a screenshot 

that shows that his file was re-assessed although he got citizenship in late 2019. Another friend 

said, “Unfortunately no one understands anything”, and he said it is not only exceptional 

citizenship but also other kinds of citizenship. Then, a lot of speculations and fears were sent. 

Then, the next day while the group was full of news about Palestine on October 7th, the same friend 

sent another screenshot and said that the citizenship was back, “maybe it was an error in the 

system.” 

  

Later, during my fieldwork in April, Mohammed brought back the story of the “error in the 

system” and said that he did not have Turkish citizenship and he was facing more precarity 

regarding his legal situation; however, he added that those Egyptians with Turkish citizenship 

were more anxious and followed the relevant news with more panic. He told me the story of 

someone whose Turkish citizenship was revoked, and then he got his citizenship back; 

nevertheless, the circulation of the news about “getting it back” was far less compared to the 

revocation. He continued telling me about how the naturalized Egyptians followed the Turkish 

elections, Erdogan’s visit to Egypt, and the rapprochement between Egypt and Turkey with more 

panic.  
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Despite many exiles hoping for citizenship to have more stability, getting citizenship creates new 

forms of precarity. Exceptional citizenship procedures are unclear. Social capital and the mahjar 

networks with the Turkish authorities play a pivotal role in the process. Nevertheless, the 

disembeddedness from society and the unfamiliarity with its laws foster rumors and uncertainty 

about the potential of revocation. Additionally, the humanitarian discourse of citizenship creates a 

hierarchy, making exiles dependent on Turkey's benevolence and transforming some of the 

naturalized exiles into “humanitarian subjects” who are unable to claim their citizenship rights. 

The first story highlights an “error in the system” that deepens the feeling of disembeddedness and 

potential revocability. The second story reveals that citizenship is legally revocable and the anxiety 

embodied in becoming a humanitarian citizen, illustrated by Mohammed's mockery of the 

naturalized exiles for being more anxious than him.  

 

What does it mean to be a citizen? I start this chapter with a literature review of three threads of 

citizenship literature to situate the experiences of the naturalized exiles. “Acts of citizenship” 

shows the contestations over citizenship beyond the binary of citizen-alien. In that sense, the 

disembeddedness from society and humanitarian discourses can limit the rights-claiming of the 

naturalized exiles. Then, I argue that the “commodification of citizenship” is insufficient to explain 

the whole phenomenon of the expansion of exceptional citizenship. Also, I argue that citizenship 

embodies affects for the exiles such as fear, providing a critique of the instrumental understanding 

of “strategic citizenship” literature. To illustrate this, I show the centrality of social capital within 

mahjar to understand the process of getting exceptional citizenship. Then, I examine the (dis-

)embededdness of the naturalized exiles. Lastly, I argue how all these factors combined with 

Turkey’s humanitarian discourses immobilize the rights-claiming of exiles. 
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5.1. Citizenship Literature Review: Acts, Neoliberalism, and Affective Documents: 

 

Citizenship is not just a concept but rather an institution that denotes membership in a nation-state 

(Joppke, 2022). Citizenship literature is quite wide and examines, among many issues, different 

aspects of legality, status, claiming rights, the neoliberal transformation of citizenship, and 

strategies for acquiring it. For the sake of examining Turkish exceptional citizenship, I will 

examine three threads of the literature: acts of citizenship, commodification of citizenship, and 

strategic citizenship. The first one expands citizenship beyond the legal status to spaces of 

contestation by the different actors claiming their rights (Isin, 2008). The second examines the 

neoliberal turn of citizenship and how it turns out to be a commodity/privilege that can be sold or 

earned (Joppke, 2022; Shachar, 2021). The last shows the strategies of individuals to acquire 

“instrumental citizenship” that does not necessarily reflect an “attachment to the new homeland” 

Harpaz, & Mateos, 2019; Joppke, 2018). Acts of citizenship work like the umbrella that shows the 

interaction between different actors, mainly contesting the state. The neo-liberalization of 

citizenship is a move by the state to further inequality. Then, people may seek citizenship utilizing 

neo-liberalization or exceptions to secure their living conditions.  

 

Critical citizenship studies criticized the liberal understanding of citizenship for its focus on the 

legal and formal status or arrangements of being a citizen of a state. Rather citizenship should be 

understood as the practices of becoming “claim-making subjects” (Isin, 2008; Isin & Saward, 

2013). The transnational migration scholars contributed to this shift by examining the rising 

mobility of citizens and non-citizens carrying their webs of rights and obligations (Isin, 2008; 

Caglar, 2015). “Acts of citizenship” offers a lens to examine practices beyond the citizen-alien 

binary. For instance, EU Roma citizens are treated as aliens through discourses instead of legal 
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language and they claim their rights beyond their own legal status (Caglar, 2017). Hence, acts of 

citizenship transcends categories and identities such as migrants or citizens to show how 

citizenship is an open-ended process of contestation. According to Isin (2008), citizenship here is 

learned, not inherited, it is about how the individuals become political and enact themselves as 

citizens or strangers through solidaristic or alienating modes of being. Acts are not necessarily 

intentional, calculable, or even lawful. Acts of citizenship question the law and may even break it. 

Through such acts, new sites and scales of struggle are created and new actors are introduced (Isin, 

2008; Isin & Saward, 2013; Caglar, 2015). These acts challenge the formal arrangements in 

traditional sites, e.g., voting, or new ones, such as protests and social media (Isin & Saward, 2013). 

The new actors may disrupt the normativity of citizenship by transforming themselves as right-

claiming subjects through their acts. However, these acts can lead to inclusion/exclusion, 

tolerance/intolerance, or diversity/homogeneity as they are contentious open-ended projects with 

potentially positive or negative outcomes (Isin, 2008).  

 

Isin (2017) argues that acts of citizenship helps us to understand citizenship as “performative” that 

can be traced beyond the “democratic polities” by examining the traditions of claiming rights and 

their transformations in post-colonial contexts. How individuals perform citizenship influences 

(re-)construction of “citizenship and attaching meanings to rights.” (p.501). Isin (2019) shows that 

citizenship is usually performed in the gaps of different senses of citizenship: in theory, in practice, 

in law, and in acts. In other words, there is a conflict between the meanings, habits, enforcement 

of laws, and resistance. The actors try to utilize such tensions in their favor. For example, 

“Turkishness” disputes of citizenship (see Chapter 4) and the legal exception offer a space for the 

exiles to pursue citizenship. In such a process of claim-making, gaps and challenges are created 
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by the interaction of different processes and actors. For instance, the Turkish state’s 

humanitarianism and exception offer hope for exile, but at the same time, it can lead to more 

structural restrictions and suppression of the exiles’ agencies. Instead of performative citizenship 

that focuses on the individual’s agency, Bloemraad (2018) argues that citizenship should be 

understood as “claims-making” and relational “processes of recognition within a dynamic of the 

structured agency.” (p.20). The claims of the individuals are constrained by the legal and 

institutional structures and relations of power where they perform.  

 

Situating citizenship as a “status” should not be neglected altogether. Status is still an important 

element that many exiles try to acquire. Citizenship regimes create “inequality” of legal status that 

Egyptian exiles try to overcome by pursuing citizenship to be protected from deportation (see 

Bloemraad, 2018; De Genova, 2014). “Taking citizenship” is part of the exiles’ claims for the 

entitlement of certain rights. It is important to mention that “citizenship as status does not translate 

into acting like a citizen, seeking to engage with questions of moral and political directions. The 

status citizen can be a regulated and depoliticised entity, particularly if it has been so closely 

welded to the nation-state.” (Rajaram, 2015a, p.29). Therefore, my focus will be on the practices 

of contestation around such status through claim-making that function within certain structures. 

For instance, Turkey's legal structures and humanitarian discourse aim to depoliticize the exiles 

by transforming them from right-claiming subjects into humanitarian subjects. Thus, citizenship 

is a fluid and open-ended project, and Turkish exceptional citizenship signifies such fluidity by 

filling gaps while creating others that exiles try to utilize. 
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Moving to the second thread of citizenship literature, due to the neoliberal transformations, Joppke 

(2022) argues that citizenship shifted from a liberal understanding based on rights to a neoliberal-

nationalist understanding based on privilege. Citizenship becomes a “precious privilege” to be 

“earned” by hard work and loyalty to the state. Citizenship turns out to be a prize and the last step 

of integration. Neoliberal earned citizenship is more difficult to get but also easier to lose. The 

fluidity is an important component of the emerging neoliberal forms of citizenship. Another form 

of neoliberal citizenship is what some scholars call “commodified citizenship”. Many countries 

introduced different regulations for “Golden” visas or passports, allowing people to acquire 

citizenship by investing some amount of money (Eroğlu Utku & Sirkeci, 2020). Such regulations 

offer fast tracks for the wealthy elites to bypass standard naturalization procedures. As a result, 

commodified citizenship amplifies stratifications and inequalities of access, both within the polity 

and “transnationally among different categories of would-be immigrants.” (Shachar, 2021, p.544). 

Turkey introduced in 2016 specific values of money to be invested (e.g., real estate) that allow 

individuals to acquire Turkish exceptional citizenship. Some scholars argue that such a move 

represents “commodification”, “neo-liberalization”, or “selling” citizenship (Eroğlu Utku & 

Sirkeci; 2020; Serdar, 2023; Inci, 2023). They examine the changes in the laws and the pragmatic 

discourse of the government regarding the potential value that the naturalized citizens would bring 

to the country through their money and qualifications. However, this concept is not enough to 

understand Turkish exceptional citizenship in which investing money is just a sub-category of it. 

For example, over the last decade, 238,055 Syrians, other nationalities are not mentioned, got 

exceptional citizenship (DW Turkce, 2023) while 25,969 foreign investors got it by investment 

(Hamsici, 2023). The humanitarian logic and discourse of exceptional citizenship are also 
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important to understand the wider framework of the expansion of exceptional citizenship19. So, 

the scholars’ claims about the commodification of citizenship are partially true; nevertheless, the 

claims are insufficient to explain the wider category of exceptional citizenship. Besides, such 

concepts are state-centric and do not examine what citizenship means for refugees and exiles, in 

terms of providing security and certainty in changing environments. For example, Deniz & 

Çetinkaya (2023) show that some Iranian and Afghan dissidents (exiles), who are afraid to go back 

home because of the risk of persecution, seek Turkish citizenship through investment to protect 

themselves from being deportable. So, why do people seek citizenship? 

 

In Egyptian Arabic, people use Mwatana and Jinsiya as two different words for citizenship. While 

the former refers to the civic and political values, rights, and duties of being a citizen, the latter 

refers to the legal documents of citizenship such as the passport. All of my interlocutors used the 

word Jinsiya. They say, “I took the Turkish jinsiya”. I do not want to delve into the possible 

semantic differences in English20. Taking jinsiya can be understood from the literature on 

“instrumental citizenship” (O’Brien, 2016; Joppke, 2018) or “strategic citizenship”21 (Harpaz, & 

Mateos, 2019). According to this literature, acquiring citizenship is a pragmatic strategy that 

individuals pursue to secure their living conditions. However, the individuals tend to be “less 

emotionally and politically attached to their new homelands” (Harpaz & Mateos, 2019, p.848) 

 
19 The scholars discussed commodification in its economic terms which are partially true. However, if we expand 

commodification to different forms of capital, then exceptional citizenship can be understood also as cultural 

commodification. The neo-ottomanist vision of the AKP utilizes the cultural capital embedded in its Islamic 

humanitarian discourse of helping their Muslim brothers. In that sense, the Syrian or Egyptian brothers are culturally 

commodified within a wider vision of the ruling party in Turkey. (Thanks to my supervisor Prem for offering me this 

insight). 
20 Some scholars show such a difference in other contexts between “nationality” as the legal aspect and “citizenship” 

as the condition of having rights (see Pedroza & Palop-García, 2017). While other scholars explore the cultural 

meanings embedded in nationality.  
21 This literature intersects with the commodification of citizenship, discussed before, as one of the strategies. 
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leading to what Joppke (2010) called “lightening citizenship” and a “dissociation between 

citizenship and nationhood” (p.19). Borisova (2020) argues that this literature can contribute to 

anti-migrant discourses by distinguishing between legitimate (with emotional attachment) and 

illegitimate (with instrumental/strategic attachment) citizens. By examining Tajiks acquiring 

Russian citizenship, which is non-Western and non-elitist context, the author argues that acts of 

“taking citizenship” should be understood as a “social navigation” in “constantly shifting 

environments” rather than rational “strategizing”. Besides, strategic citizenship literature excludes 

the affects involved in the process of “taking citizenship” which is connected to “ideas about 

opportunities for meaningful life and future imaginaries” (p.3).  

 

Egyptian exiles seek citizenship to secure their precarious lives. The “affective documents” 

(Navaro-Yashin, 2007) like a passport contain a lot of affects in the process of acquiring them and 

after. The indeterminacies of legal documents can be used as a governance technique by creating 

uncertainty, anxiety, and fear (Kelly, 2006). Citizenship gives the exiles a sense of “existential 

mobility” while having no papers would mean “stuckedness” and “entrapment” (Borisova, 2020). 

Another element specific to exiles is deportability (De Genova, 2002) and the fear of being 

deported back to Egypt where they would face forced disappearance and imprisonment22. Basok 

et al. (2013) show that deportability applies not only to undocumented migrants but also to 

documented migrants. Deportability is not only a social and legal predicament but also an 

“embodied and affectively charged condition of being" (Reeves, 2015). Deportability pushes the 

exiles to live “smaller lives”23 where their plans and movements are limited due to the fear of being 

 
22 The revocability of citizenship and then being subject to deportability will be discussed later in this chapter. 

Although citizenship is something exiles pursue to secure themselves, it does not mean complete security after taking 

it.  
23 Thanks to Prem for suggesting this concept for me. 
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deported. One of my interlocutors told me that his wife wants to go to Mecca for Umrah with their 

Turkish passports. Although he wants to join her to practice the religious obligation, he told me 

that she can go but for him, it is not an option as he has over 20 years of sentences in Egypt. He 

implicitly mentioned that Saudi Arabia is a close ally of the Egyptian state, and he would not risk 

it. Affects are part of the whole process of taking citizenship as some exiles pray for God to take 

citizenship, celebrate taking it, and later develop a sense of connection to Turkey, as two of the 

interlocutors said that the lives of exiles are connected to the changes taking place in Turkey and 

Egypt. Agha (2023) describes how in her field site; an old Egyptian man showed her his newly 

acquired Turkish identity with a victorious look. The ID acts here as a “repository of hope” and a 

“valuable object” that signifies an achievement (Borisova, 2020). In brief, jinsiya is connected to 

affects such as fear, hope, and victory.  

  

 

5.2. The Exception Opening the Limits: Hope or Precarity: 

 

Many Egyptian exiles hope and pursue exceptional Turkish citizenship as they are not able to 

renew their passports through official ways (Abdelhamid, 2022; Agha, 2023)24. Many of my 

interlocutors have acquired exceptional citizenship which enabled them to pursue their academic 

degrees and other opportunities beyond Turkey. Hussein told me that his passport expired a couple 

of years ago and that he was able to extend it through a third country by paying money. He was 

accepted for an MA program in the Netherlands. Unfortunately, he was not able to travel by the 

passport extension he had. Once, he was talking to a professor in the program he got accepted into. 

 
24 The embassy’s restrictions are not only in Turkey but also in other locations where many Egyptian exiles live such 

as Berlin (see Elsehamy, 2020).  
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The professor told him implicitly that he could join the program if he got another passport. The 

same person’s life and opportunities depend on a new passport. Without this passport, his life 

would stop. It turns out to be even a matter of existential survival, “without a valid passport, I do 

not exist. Getting the citizenship means that I am coming back to life" (Abdelhamid, 2022, p.3). 

Hussein was lucky enough that later he got Turkish citizenship and was able to travel and finish 

his MA. I myself would not be able to study at CEU and write this thesis without a Turkish passport 

as my Egyptian passport expired in January 2024.  

 

Based on his fieldwork among exiled Egyptians in Istanbul, Abdelhamid (2022) calls this 

phenomenon the ‘hope for the exception’. Jansen (2014) argues that the hegemonic paradigm 

within anthropology is to understand the state through people’s evasion of statecraft which is hope 

against the state. Abdelhamid follows Jansen’s (2009, 2014) call to bring hope and statecraft 

together in order to understand the people’s beliefs on the state’s protection, provision, care, and 

improvement of the state. Abdelhamid steps further by examining hope for the exception of the 

state. An important note here is that the exception should not be understood in Schmidt’s 

(1970/2008) or Agamben’s (2003/2005) way where the sovereign suspends the law by a sovereign 

act. Rather, the exception in the Turkish case is a legal category in the hands of the authority. The 

authority chooses when to apply specific legal measures that are already there. So, the exception 

relies on the application of the measures. Besides, the exception here is a tool of inclusion 

(although selective) instead of exclusion as common in the literature on migration (see, for 

example, Davitti, 2018). The exception and the unclarity of the procedures make the exiles “hope 

for” instead of clearly working for it. “Systematic disorder”, as someone expressed for 
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Abdelhamid, reveals the uncertainty of such a process (Abdelhamid, 2022, p.5). Then, how does 

this systematic part of the disorder work?  

 

 

5.2.1. “The Turks like to deal with institutions”: Shillal and Lists: 

 

Unlike the randomness in the Syrian case where they are called to be interviewed, the Egyptians 

pursue citizenship through lists25 provided to the Ministry of Interior that later go to the president.  

After the president’s approval, the people receive an SMS inviting them to start the process. The 

lists contain the names of exiles with some of their personal information. Mahjar figures, who 

prepare the lists, try to show how the people on the list deserve/need citizenship using “sympathy” 

language as Ali told me (explained later in the humanitarian section). The Turkish authorities have 

opened communication channels with the early-arrived groups who were dominantly from the 

Muslim Brotherhood. As some expressed to me, these channels were sometimes based on previous 

interpersonal connections between Turkish and Egyptian figures. It was one of the reasons why 

people chose Turkey as a refuge in the first place.  

 

Later, other associations were established in order to represent the Egyptian exiles such as Rabaa 

and later the Egyptian Diaspora (al-Jaliya al-Misriya). Such associations prepare those lists. Some 

lists take a more ‘objective’ way, e.g. parliament members’ families, martyrs’ families, and people 

with life sentences or the death penalty (Abdulhamid, 2022). The last two lists specifically show 

the humanitarian aspect of appealing to citizenship. Also, some Egyptian exiles formed informal 

 
25 Permanent residence work through the same process of lists. 
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syndicates based on professions like lawyers, media workers, and teachers. These syndicates 

prepare lists of citizenship as well (Abdin, 2023).  

 

The Turkish authorities expressed that they prefer to deal with institutions or united groups instead 

of individuals. However, this situation leaves the individuals with low social capital abandoned. 

Two of my friends were advised by their naturalized friends to register in an association like t al-

Jaliya al-Misriya or the media workers NGO to be able to get citizenship through the lists. Being 

an individual out of the mahjar networks would lead to being left behind.  

 

Nevertheless, such institutions act like a “neo-tribe” (Maffesoli, 1996) as the relations are 

personalized and based on trust. Being an individual on his own or disagreeing with the 

‘representatives’ leads to exclusion. One of my interlocutors told me that his withdrawal from the 

Muslim Brotherhood is the reason why he did not get citizenship until today. Some of the Muslim 

Brotherhood members were asking him to return to the organization to be included in the 

organization’s citizenship lists. Another interlocutor told me that someone, he knows, erased his 

name from a citizenship list for unclear reasons.  

 

Out of this frustration and the political neglect of the exiled elites, some exiles started initiatives 

based on “political friendship” (see Ezzat, 2022). Friendship usually has a good connotation 

compared to shilla (literally groups of friends in Egyptian Arabic) which acquires a negative 

connotation once it is used in political terms (Springborg, 1982). Some of my interlocutors refer 

to shillaliya (groupness) as a reason for their exclusion from citizenship lists. Salim who studied 

in Izmir, told me that there is a concept they use outside of Istanbul, “the people of Istanbul” as 
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something like a shilla. One of his friends told him, “You know, the people of Istanbul bring 

citizenship to each other”. In that sense, people outside shillal (pl. of shilla) are excluded. The 

initiatives, based on political friendship, were formed to represent some of the marginalized and 

demand legalization of their situation (Abdelhamid, 2024).  

 

However, all of this would never guarantee that someone would get citizenship. They are just 

potential channels that people pursue by registering with different associations to be included in 

their lists. The Turkish authorities decide who would get it. Some lists were accepted completely, 

others did not proceed completely, and some lists were accepted partially. In any case, there was 

no clear justification why this happened.  

 

The process of citizenship acts in two ways: collectivization of the exiles into groups and then 

individualization in terms of the outcome of the procedure. It increases the uncertainty of the exiles 

who wish to be lucky. This dual process of collectivization and individualization leads to disparity 

within the family and the whole mahjar community. Within one family, there are Turkish citizens 

and others with no papers, touristic residence, or permanent residence. One of my interlocutors 

told me that his passport was expired but he got an “exceptional” permanent residence. However, 

his wife’s touristic residence, due to the recent restrictions (explained later), expired and its 

renewal was rejected. The police check the papers everywhere, and people in similar situations 

create communication groups to warn each other about the police’s location. Hence, the tightening 

policies and laws produce “illegality” (De Genova, 2002). One of my interlocutors told me that he 

and his whole family were on one of the lists, everybody got it except him. He heard that this 

happened because he turned 21 years old in the process which remains unclear reason for him.  
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Within the mahjar community, the resulting disparity of different legal categories weakens the 

possibility of building solidaristic networks to claim rights. People have different demands 

regarding their legal conditions. Some of my interlocutors perceived al-mujannasin (literally 

naturalized people), especially the mahjar representatives, as less caring about others with no 

papers. This creates different realities based on the legal status. One of my interlocutors told me 

that his friends with no papers were pushed to work informally as cheap labor with minimum wage 

or less26. On the contrary, al-mujannasin would not think about such possible exploitation as they 

have the opportunity to work formally.  

 

 

5.2.2. The (Dis-)Embeddedness of the Exception: “Uprooted grass” 

 

Although people pursue citizenship through different ways, attaining citizenship does not provide 

a feeling of safety or certainty because “what came with a decision can go away with a decision” 

as many exiles expressed (Abdelhamid, 2022, p,6). One of my interlocutors told me that we do not 

know the law in Turkey and whether citizenship can be taken or not. The exiles do not understand 

the logic of the process, and some feel that it is based on luck or connections. This led my 

interlocutors to talk about citizenship briefly in the middle of a sentence, “Then, I got Turkish 

citizenship”. Or many preferred to talk about it after I turned off the recording. It is something they 

earned vaguely, so some interlocutors keep it vague or secret. Checking the law shows that 

 
26 Neoliberal migration governance exploits the cheap labor of undocumented migrants (Marfleet, 2006; McNevin, 

2006). In the case of Turkey, differential inclusion and tolerance of “irregular migrants’ invisible presence” indicates 

the need for cheap and disposable labor in the Turkish economy (Yegen, 2022).  
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exceptional citizenship can be terminated or revoked because it is an administrative act that can 

revoked by a decree (Yildrim et al., 2020). The potential revocability combined with lack of 

knowledge pushes some of the exiles who got it to pursue “safer” and new citizenship outside 

Turkey, e.g., Europe or Brazil.  

 

The exiles follow the geopolitical shifts and the rapprochement between Turkey and Egypt with a 

lot of concerns. The exiles circulated the story of a person whose citizenship was revoked and who 

later got it back when Erdogan was visiting Egypt for the first time after a decade. At this moment, 

“[Exiled] people discovered that citizenship can be revoked by an administrative act”, as an 

interlocutor told me. Besides, the political atmosphere in Turkey influences the citizenship 

process. There are rising populist far-right parties that target migrants and refugees. These parties 

influence the whole political spectrum as the Turkish public becomes more concerned with 

migration. A year before the 2023 presidential elections, Turkey became so reluctant to issue 

touristic residence permits for many Egyptians. Many Egyptians have lived in Turkey for years 

with touristic residences. From early 2022 onward, the Turkish state rejected a lot of the Egyptian 

exiles’ attempts to renew their touristic residency. Also, the exceptional citizenship process slowed 

down and then stopped by approaching the elections. Rumors were circulated about the stop due 

to the elections. Many of the exiles followed the Turkish presidential elections in 2023 with a lot 

of anxiety and fear. They were afraid if the anti-migrant opposition won, their citizenships would 

be revoked, as they got it through networks with AKP officials and unclear procedures.  

 

The exiles hoped that the situation would get better after the election in May 2023. Nevertheless, 

the exceptional citizenship process remained stopped even during my fieldwork in April 2024. 
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Also, after Erdogan’s re-election, he appointed a new cabinet. The new Minister of Interior started 

a campaign against undocumented migrants in July. The police were checking the migrants’ papers 

randomly and intensively in the streets. Many Egyptian exiles expressed their stuckedness at their 

home for weeks as they were afraid of going to work because they lacked legal status which was 

tolerated before. Although Turkey claims that the target was only undocumented migrants, many 

reports show that many Syrians with official papers were deported to Syria (Oudeh, 2023). While 

laughing with dark humor, one of my interlocutors told me that, during this campaign, he received 

a call from a newly arrived Egyptian student. The student was shouting in panic that he was on the 

Turkish-Syrian border. The student forgot his passport and went out of his flat, then the Turkish 

police arrested him. The newly arrived student could not speak Turkish and was trying to tell the 

police that he was an Egyptian student, and his passport was in the flat. Because he spoke in Arabic, 

the officers thought that he was a Syrian without papers and decided to deport him to Northern 

Syria. The student managed to call my interlocutor before they crossed the border. My interlocutor, 

who has some connections, called someone in the Migration Management Authority who 

intervened and saved the Egyptian student. The officer told my interlocutor, “We will leave the 

guy here on the border, otherwise we might forget him there [in Syria]”. The story shows the 

cruelty and absurdity of the campaign against migrants in Turkey. Besides, it shows the vitality of 

social capital as a survival tool during disturbances and ambiguity of the Turkish state.  

 

These stories show the (dis-)embeddedness of the exiles in Turkey. (Dis)embeddedness refers to 

the (non-)access to resources of a specific context which is influenced by one’s relations with the 

members in this context (Plüss, 2018). (Dis)embeddedness is also about (un-)familiarity with the 

institutional contexts (Harima, 2022). Many exiles got embedded formally in the state by getting 

C
E

U
eT

D
C

ol
le

ct
io

n



 

61 

citizenship, allowing them to access resources, e.g., health care, voting, and job opportunities. 

Nevertheless, they remained disembedded due to their lack of knowledge about Turkish law, their 

rights, and the different social and political actors. Exiles remained strangers to different 

institutional and legal settings due to the continuous changes in Turkey’s attitude toward them. Ali 

told me: 

 

“You cannot understand any pattern [in Turkey]. There is no consistent pattern that 

you can follow. There are citizenship lists, then stopped. Some are naturalized, 

others are not. Some can get humanitarian residence, sorry it stopped. Now, they 

are deporting people, no, there is an exception for Egyptians. Then, they are 

throwing Egyptians in Tuzla [foreigners’ prison]. Then, they release them after a 

while. No, they need a lawyer. And so on… I feel that they deal with us like grass 

that can be uprooted at any time.” 

 

Citizenship represented an important step for embedding the exiles into society. However, many 

exiles remained disembedded from different legal, economic, and social settings. For example, 

Many struggled to equivalize their previous certificates, especially doctors, then they were forced 

to work informally. Referring to the social disembeddness, one of my interlocutors told me, “You 

can be a citizen but still be treated like a refugee”. A refugee-like citizen without the benefits and 

support of being a refugee. But why do the exiles (citizens or not) not claim more rights and 

demand more embeddedness? 
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5.2.3. Humanitarian Subjects: “We are guests here”: 

 

In one of my interviews, I asked Salama, who was an organizer of different protests against Egypt’s 

military coup, about the frequency of the protests in Turkey. He told me that it started to decrease 

with the Egypt-Turkey rapprochement and then stopped. He continued that he understands 

Turkey’s motives and interests. He ended his answer by saying, “We are guests here”. Although 

he became a Turkish citizen, he internalized the humanitarian discourse imposed on refugees and 

exiles. He accepted the limits of his own right to protest, even if protesting the military regime in 

Egypt. On the contrary, other exiles on humanitarian or touristic residences that can be rejected at 

any time claim their rights by protesting and being vocal on social media. Acts of citizenship go 

beyond citizen and non-citizen binary. 

 

Many scholars discussed how humanitarian discourses tend to depoliticize migration from its 

social and political contexts (Malkki, 1996, Rajaram, 2002; Geiger & Pécoud, 2013; Pallister-

Wilkins, 2022). Rather migration should be understood in relation to global inequality and political 

oppression, e.g., in the case of exile. Sevinin (2019, 2022) argues that Turkey’s humanitarian 

discourse of benevolence and hospitality toward Syrian refugees led to the neglect and 

immobilization of refugees’ rights and rights claims. Sevinin (2022) argues that the Syrian 

“refugee crisis” was (de-politicized), moralized, and humanitarianized through an Islamic 

humanitarianist discourse employing words such as Ansar-Muhajirin and host-guest. Hence, 

contradictions emerged out of such discourse: unifying both based on abstract and symbolic 

equality, while at the same time reproducing social and political hierarchies and asymmetries 

between the dependent victim and the ameliorative actor. This tension between abstract religious 
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similarity and situated difference gave space for maneuvering and deciding to whom compassion 

and aid would be mobilized. 

 

My focus here is how some exiles got subjectified and internalized Turkey’s humanitarian 

discourse. Most, if not all, of my interlocutors understand exceptional citizenship in humanitarian 

terms. Hence, only people in danger who cannot go back to Egypt deserve exception. Some exiles 

expressed their disappointment that some Egyptians acquired it and then went back to Egypt 

without facing any problems. Being in danger means someone deserves and is entitled to 

exceptional citizenship. However, those who got it kept a feeling of lack of entitlement to claim 

rights as a citizen because they got it exceptionally and out of the compassion of the Turkish 

officials. Some older interlocutors expressed gratitude toward the state of Turkey for granting them 

citizenship. This gratitude was personified in the Turkish officials or Erdogan. Once I wrote a post 

on my Facebook criticizing some of Turkey’s policies, and then I received messages from an old 

exile rebuking me for criticizing the only country opened for me and other Egyptian exiles. Then, 

he added: “When I am your guest, it is not polite to criticize food or furniture”.  

 

Ali told me that many Turkish officials follow what happened in Egypt from imprisonment and 

martyrdom of activists. So, some of the exiles appealed to the “Turks’ sympathy” by talking about 

their sufferings individually or collectively. Another interlocutor told me that she entered Turkey 

illegally, and once she arrived in Turkey, she went to the Migration Authority and told them how 

she entered there. “They treated us like humans here [compared to Egypt], although we entered in 

a wrong manner”. This confession and seeking compassion represent “pastoral power” (Foucault, 

1982). Pastoral power entangled with political power plays a role in humanitarianism and 
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migration management (Walters, 2011; Ioannidis et al., 2021). Pastoral power is exercised over 

living individuals while political power produces legal subjects. Pastoral power is about caring 

and extracting the truth of the “flock” through individualizing them. I mentioned before how the 

citizenship process is both collectivizing and individualizing. Also, the pastoral power is 

manifested through the reproaching messages sent by the Turkish officials expressing their “anger” 

or “disappointment” at knowing that some exiles may exploit their benevolence. Two of my 

interlocutors told me stories that Turkish officials are unsatisfied with people pursuing other 

citizenship or traveling back to Egypt emphasizing that they will be stricter in checking who 

deserves in the future.  

 

The expansion of applying exceptional measures of the law (e.g., citizenship or permanent 

residence) to fill the gaps in the Turkish legal system (e.g., inadequacy to deal with humanitarian 

crises and refugees) was crucial and represented hope for many refugees and exiles. Utilizing the 

exception with its humanitarian discourse instead of introducing a better legal framework did not 

offer closure or certainty for the migrants. Besides, it took their agency away transforming them 

into “humanitarian subjects” (Cabot, 2019) waiting or hoping for help. Some exiles feel less 

entitled to claim their rights or criticize their benevolent host. “You are a citizen”, was a phrase 

directed to a naturalized exile asking about citizenship from a Turkish businessman. My 

interlocutor who was there, told me the story while reflecting on it by saying, “We [exiles] should 

act accordingly with this logic of being right holders”.  
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5.3. Conclusion: Differential Inclusion: 

 

The Egyptian exiles hoped for the exception to legalize their own unclear legal situation. The exiles 

hoped for a passport that allows them to move freely inside or outside Turkey to pursue their life 

trajectories27. However, the exception does not turn out to be the norm, the exception has limits 

and is temporal. Besides, the exception creates a differential inclusion (Casas-Cortes et al., 2015; 

Van Baar, 2016; O’Brien, 2019) in which many are excluded, especially those who lack social 

capital. The different statuses (e.g., citizenship or permanent residence) offered and later withheld 

"ranging from fully legal to semi-legal to illegal(ised), translate into significant political and socio-

economic stratifications." (O'Brien, 2019, p.43). Tightening the exception measures “strongly 

stimulate “voluntary” return without enacting more costly deportation procedures” (Van Baar, 

2016, p.223). That is why many exiles started to think about leaving Turkey under these tightening 

legal conditions. 

 

Turkey’s humanitarianism creates a “humanitarian border” where alienation and care, protection 

and social sorting, or abjection and reception function at the same time (Walters, 2011). The 

humanitarian logic works to subjectify exiles into humanitarian subjects regardless of their legal 

status. Also, it pushes any responsibility away from the Turkish state that offered the exception as 

a matter of benevolence and could take it away at any time. For the Egyptian exiles, the fear of 

revocability and the vagueness of the citizenship process create precarity and push people to seek 

 
27 Turkish citizenship or permanent residence may act later as obstacles for people who do not feel safe and secure in 

Turkey and pursue seeking asylum in a Western country. An interlocutor told me a story about a friend who sought 

asylum in Germany, but his application failed. The justification was that his friend had permanent residence in Turkey 

which was seen by the German authorities as safe for him. 
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alternative ways outside Turkey. So, Turkey turns out to be a transit for legal concerns; besides, 

economic problems and rising racism (in Epilogue).  

 

It is worth mentioning in times of the rise of xenophobic parties in Turkey that humanitarian logic 

is better than anti-migrant restrictive policies. I deconstruct humanitarianism as part of the power 

structures that should be criticized. Turkey’s Humanitarianism represents a refuge and hope for a 

lot of refugees and exiles who feel entrapped and lacking options. For individuals, 

humanitarianism, although selective, is better than nothing. I criticize humanitarianism’s 

subjectification and hierarchization wishing that Turkey should offer better frameworks where 

more marginalized are included as equal right-claiming citizens. 
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Epilogue 

 

The stories of the exiles did not start with the 2011 Egyptian Revolution, rather it started at least a 

decade before, when big political events occurred globally and regionally. It was different 

interacting factors that contributed to their politicization and engagement with politics. Protests in 

solidarity with Palestine among other global events and joining the MB offered spaces for 

interactions. My younger interlocutors narrated their politicization as a result of the Mubarak 

regime’s oppression mediated through their families. The formed networks of my older 

interlocutors and the politicized families of the younger ones in that period would continue to 

influence their trajectories after the military coup forced them to escape. These networks would 

guide their escape until arriving in Turkey. These networks were transformed into a mahjar 

community that would help them navigate through the legal structures of Turkey.  

 

I argued for the richness of “exile” as a concept that fosters individual and collective experiences 

without neglecting the political conditions in Egypt. The exiles faced new structural conditions in 

their destination rising from the absence of an “exile” legal status. I showed that exiles navigated 

different possible legal statuses: as tourists, humanitarian residents, potential “refugees” in 

Western countries, and/or Turkish citizens. I argued that Syrian migration pushed Turkey to adopt 

changes in migration laws and citizenship policies that the exiles would follow. Defining 

“Turkish” citizenship through examining the marginalized Kurds and later the differential 

inclusion of the Syrians, paved the way for a better understanding of exiles’ hopes for exceptional 

Turkish citizenship. The exiles pursued exceptional citizenship through their mahjar networks, 

aiming for a sense of stability. In that sense, citizenship as an affective document represented a 
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possibility to overcome fears of stuckedness and entrapment. Nevertheless, I argued that “taking 

citizenship” embodied new anxieties and uncertainties about its revocability. The exiles’ rights-

claiming was immobilized due to their disembeddedness from society and being humanitarian 

subjects who depended on Turkey’s benevolence. 

 

Furthermore, due to such uncertainties and anxieties regarding their legality, coupled with the 

deteriorating economy and rising racism, many exiles expressed that they consider leaving Turkey 

if they can. For example, an exile expressed his will to leave but he feels stuck, “I was planning to 

leave to a respectable destination like Canada or the US, but since my passport expired the 

temporary turned out to be permanent.”. 

 

In Czaika & Reinprecht’s (2023) comprehensive literature review on migration drivers, they found 

that only 1% of the studies examined migration drivers in transit countries. In my research, Turkey 

was perceived as temporal in two ways. Firstly, in the beginning, many exiles held the hope that 

the political situation would change in Egypt and that they would go back there. This hope started 

to vanish through time as many expressed. Secondly, temporal was seen as equal to transit. The 

majority of interviewees perceived Turkey as a transit even those who got Turkish citizenship. 

One of my interlocutors mentioned that “Turkey is a transitional zone by nature, to or from another 

place, even for Turkish people.”. Another one, who has lived in Istanbul for almost ten years, 

mentioned “Every year, I try to travel from Turkey, but still there is no alternative. Turkey is not 

a sustainable destination, materially (financially) speaking.”.  
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Abdin & Hisam (2022) found a negative relationship between age and perceiving Turkey as a 

transit. Even within one family, two mothers mentioned that they prefer to stay in Turkey until 

they have the opportunity to go back to Egypt; nevertheless, they mentioned that their children 

argue against them and prefer Europe where they can have better education, job opportunities, and 

a “good passport”. According to Abdin & Hisam, this difference can be explained by the different 

resources and opportunities that each age group perceives. For instance, old exiles mentioned their 

well-settled Arab communities or cultural factors like Turkey being a Muslim-majority country as 

reasons to stay. One of my interlocutors who later managed to leave told me, “Turkey for me is a 

transitional station until I get better opportunities in the US, Canada, or Europe. Because of the 

hardship of finding a job as an Arab, I have limited opportunities. He also mentioned that he does 

not “feel safe with the rise of racism.” 

 

I believe that transit countries should be studied more. “Transit” is very connected to the migration 

project and the migrants’ hopes. Migrants perceive transit as the best that they can have for now 

because of their limited resources and abilities for mobility. Exiles try to accumulate different 

forms of capital in “transit” to be back on the move. Some try to work and collect money to move 

to Europe legally or illegally. Others study to accumulate cultural capital which would facilitate 

their next destination. Also, “transit” is not something necessarily pre-determined and perceived 

from the beginning. Many migrants adjust their plans and decide to leave again after what they 

experience in the country. Turkey is (and will be in the future), a very interesting case for being a 

transit and crossing country for many Arabs, Afghans, Iranians, Russians, Ukrainians, and others, 

which is opening the way for future questions: “How do different groups of exiles and migrants 

perceive Turkey differently as a transit?”, “How does minorities and migrants contribute the 
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changing meanings of Turkey’s citizenship?”, and lastly, “What are the new strategies migrants 

and exiles in Turkey would navigate in the near future to overcome challenges imposed by the 

legal, social, and economic structures in Turkey?”.

C
E

U
eT

D
C

ol
le

ct
io

n



 

71 

Bibliography 
 

Abdelhamid, E. E. (2022). The Hope for Exception and Legal Stability: Post-2013 Egyptian Exiles 

in Istanbul and the Politics of Exceptional Turkish Citizenship. Working paper, Political 

exile and Arab migration in Turkey Conference by IFEA, Istanbul, in November. 

Abdelhamid, E. E. (2024). al-Sira'a ala al-Wisata m'a al-Dawla wal-Nufudh al-Ijtimaei fi Istanbul: 

Tashakul Mujtama'at Siyasiya bayn Misriyu Istanbul, [The Struggle over Mediation with 

the State and Social Influence in Istanbul: The Formation of Political Communities among 

the Egyptians of Istanbul]. Working paper, International Colloquium on Interpersonal 

Networks and Activism in the Arab and Muslim Worlds, Tunis, in April. 

Abdin, O. (2023). O'maal w Manfiuwn w Talaba: Dirasa fi 'Anmat al-Indimaj al-Ijtimae'i lil-

Shabab al-Misriiyn fi Istanbul. [Workers, Exiles, and Students: A Study of the Patterns of 

Social Integration of Egyptian Youth in Istanbul] [Unpublished Master's Thesis]. Doha 

Institute for Graduate Studies. 

Abdin, O. & Hisam, B. (2022, November 3-4). Political Memory and Migration Experience: 

Transformations among Egyptian Migrants in Turkey. Working Paper, Political Exile and 

Arab Migration in Turkey Conference by IFEA, Istanbul, in November. 

Affan, M. (2024, March 13). Authoritarian Upgrading: The Dynamics of Exile Politics and 

Transnational Repression. International Relation Journal. Retrieved from: 

https://irajournal.academy/2024/03/13/authoritarian-upgrading/ 

Agamben G. (2005). State of Exception (K., Attell, Trans.). The University of Chicago Press. 

Original work published 2003. 

Agha, M. (2022). The Ones Who Walk Away”: An Ethnography of Exiled Egyptian Expatriates in 

Istanbul [Unpublished Master’s Thesis]. Ibn Haldun University. 

Ahram Online (2014, December 10). Security Approval Required for Egyptian Travellers to 

Turkey and Iraq: MOI. Retrieved from: 

Amelina, A. (2022). Knowledge Production for whom? Doing Migrations, Colonialities and 

Standpoints in non-Hegemonic Migration Research. Ethnic and Racial Studies, 45:13, 

2393- 2415, DOI: 10.1080/01419870.2022.2064717 

Anderson, E. R. (2021). Positionality, privilege, and possibility: The ethnographer “at home” as 

an uncomfortable insider. Anthropology and Humanism, 46(2), 212- 225. 

Baban, F., Ilcan, S., & Rygiel, K. (2016). Syrian refugees in Turkey: pathways to precarity, 

differential inclusion, and negotiated citizenship rights. Journal of Ethnic and Migration 

Studies, 43(1), 41–57. https://doi.org/10.1080/1369183X.2016.1192996 

Barbour, J. D. (2007). Edward Said and the Space of Exile. Literature and Theology, 21(3), 293–

301. http://www.jstor.org/stable/23927126 

Basok, T., Bélanger, D., & Rivas, E. (2013). Reproducing Deportability: Migrant Agricultural 

Workers in South-western Ontario. Journal of Ethnic and Migration Studies, 40(9), 1394–

1413. https://doi.org/10.1080/1369183X.2013.849566 

Bauman, Z. (2000). Liquid Modernity. Polity Press. 

BBC (2013, November 23). Egypt Expels Turkish Ambassador. Retrieved from: 

https://www.bbc.com/news/world-middle-east-25066115 

Bloemraad, I. (2018). Theorising the Power of Citizenship as Claims-Making, Journal of Ethnic 

and Migration Studies, 44:1, 4-26. DOI: 10.1080/1369183X.2018.1396108 

C
E

U
eT

D
C

ol
le

ct
io

n

http://www.jstor.org/stable/23927126
http://www.jstor.org/stable/23927126


 

72 

Borisova, E. (2020). The Limits of Strategic Citizenship: Affective Engagements with Russian 

Passports in the Context of Migration from Tajikistan. Social Anthropology/Anthropologie 

sociale, 28(4), 827-842. 

Bozdağ, Ç. (2020). Bottom-up Nationalism and Discrimination on Social Media: An Analysis of 

the Citizenship Debate about Refugees in Turkey. European Journal of Cultural Studies, 

23(5), 712-730. 

Brodsky, J. (1991). The Condition We Call Exile. Culture, Theory and Critique, 34(1), 1-8. (The 

available online version of the article ranges between pages 100 and 109). 

Cabot, H. (2019). The European Refugee Crisis and Humanitarian Citizenship in Greece. Ethnos, 

84(5), 747-771. 

Caglar, A. (2015). Citizenship, Anthropology of. In J. D. Wright (ed.), International Encyclopedia 

of the Social & Behavioral Sciences (2nd ed.). Elsevier. 

Caglar, A. (2017). Displacement of European Citizen Roma in Berlin: Acts of Citizenship and 

Sites of Contentious Politics. In I. Atac, K. Rygiel & M. Stierl (eds), The Contentious 

Politics of Refugee and Migrant Protest and Solidarity Movements (pp. 121-137). 

Routledge. 

Caglar, A. (2022). Transnational Migration. In A. Triandafyllidou (ed.) Routledge Handbook of 

Immigration and Refugee Studies (2nd ed.) (pp. 34-43). Routledge. 

Casas-Cortes, M., Cobarrubias, S., De Genova, N., Garelli, G., Grappi, G., Heller, C., & Tazzioli, 

M. (2015). New Keywords: Migration and Borders. Cultural Studies, 29(1), 55–87. 

https://doi.org/10.1080/09502386.2014.891630 

Celarent, B. (2012). Review of "Turkish Nationalism and Western Civilization by Ziya Gokalp". 

American Journal of Sociology, Vol. 117, No. 5, pp.1556-1563. 

Czaika, M., & Reinprecht, C. (2022). Migration Drivers: Why do People Migrate. in P. Scholten 

(ed.) Introduction to Migration Studies: An Interactive Guide to the Literatures on 

Migration and Diversity, pp.49-82. IMISCOE. 

D'Ignoti, S. (2023, June 8). Future Unknown but Syrians in Turkey ‘Relieved’ after Erdogan Win. 

Aljazeera English. Retrieved from: https://www.aljazeera.com/news/2023/6/8/future-

unknown-but-syrians-in-turkey-relieved-after-erdogan-win 

Davies, J. C. (1965). The Family’s Role in Political Socialization. The ANNALS of the American 

Academy of Political and Social Science, 361(1), 10–19. 

Davitti, D. (2018). Biopolitical Borders and the State of Exception in the European Migration 

‘Crisis’. European Journal of International Law, 29(4), 1173-1196. 

De Genova, N. (2014). Spectacles of Migrant ‘Illegality': The Scene of Exclusion, the Obscene of 

Inclusion. In M. Schrover & W. Schinkel (eds), The Language of Inclusion and Exclusion 

in Immigration and Integration (pp. 58-76). Routledge. 

De Genova, N. (2017). Citizenship’s Shadow: Obscene Inclusion, Abject Belonging, or the 

Regularities of Migrant ‘Irregularity’. In R. G. Gonzales & N. Sigona (eds), Within and 

Beyond Citizenship: Borders, Membership, and Belonging (pp. 17-35). Routledge. 

De Genova, N. P. (2002). Migrant “Illegality” and Deportability in Everyday Life. Annual Review 

of Anthropology, 31, 419–447. http://www.jstor.org/stable/4132887 

Deniz, A., & Çetinkaya, S. C. (2023). Citizenship by Investment in Türkiye: Who Buys Citizenship 

and Why? Southeast European and Black Sea Studies, 1-22. 

Dunne, M. & Hamzawy, A. (2019, March 29). Egypt’s Political Exiles: Going Anywhere but Home. 

Carnegie Endowment for International Peace. Retrieved from: 

C
E

U
eT

D
C

ol
le

ct
io

n



 

73 

https://carnegieendowment.org/research/2019/03/egypts-political-exiles-going-

anywhere-but-home?lang=en 

DW Turkce (2023, December 17). İçişleri Bakanı: 238 bin 55 Suriyeli Türk Vatandaşı Oldu, 

[Minister of Internal Affairs: 238 Thousand and 55 Syrians Became Turkish Citizens]. 

Retrieved from: https://www.dw.com/tr/i%CC%87%C3%A7i%C5%9Fleri-

bakan%C4%B1-238-bin-55-suriyeli-t%C3%BCrk-vatanda%C5%9F%C4%B1-oldu/a-

67747832 

El Khachab, W. (2010). Sufis on Exile and Ghorba: Conceptualising Displacement and Modern 

Subjectivity. Comparative Studies of South Asia, Africa and the Middle East, 30(1), 58-68. 

Eldridge, A. F., & Iqbal, B. K. (2022). A Tropics of Estrangement: Ghurba in Four Scenes. 

Diacritics, 50(1), 112-140. https://doi.org/10.1353/dia.2022.0004 

Elsehemy, E. M. (2020). The Screams of the Butterfly: An Ethnography of Exiled Egyptian 

Political Activists in Berlin [Master’s Thesis]. Central European University. 

 Erdogan, M. (2022, November). Syrians Barometer 2021: A Framework for Achieving Social 

Cohesion With Syrians In Türkiye,. Eğiten Kitap publisher. Retrieved from: 

https://www.unhcr.org/tr/wp-content/uploads/sites/14/2023/01/SB-2021-

I%CC%87ngilizce-19-Ocak-2023.pdf 

Eroğlu Utku, D., & Sirkeci, İ. (2020). Ethics of Commodified (Golden) Citizenship. Journal of 

Economy Culture and Society(62), 365-380. https://doi.org/10.26650/JECS2020-0065 

Ezzat, H. R. (2022). Palimpsests of Civicness: Spontaneity and the Egyptian Uprising/Cairo 2011. 

Journal of Civil Society, 18(2), 239–261. https://doi.org/10.1080/17448689.2022.2125416 

Ferreira, S. (2020). Anthropology of Exile: Mapping Territories of Experience. Anthropology 

Today, 36(5), 22-23. 

Foucault, M. (1982). The Subject and Power. Critical Inquiry, 8(4), 777-795. 

Geiger, M., & Pécoud, A. (2013). International Organisations and the Politics of Migration. 

Journal of Ethnic and Migration Studies, 40(6), 865–887. 

https://doi.org/10.1080/1369183X.2013.855071 

González, R. (2023, July 7). Even in Exile, Egypt Makes Life Impossible for its Dissidents. Equal 

Times. Retrieved from: https://www.equaltimes.org/even-in-exile-egypt-makes-life 

Güney, Ü. (2022). Syrian Refugees between Turkish Nationalism and Citizenship. Journal of 

Immigrant & Refugee Studies, 20(4), 519-532. 

Hackl, A. (2017). Key Figure of Mobility: The Exile. Social Anthropology/Anthropologie sociale, 

25(1), 55-68. 

Hage, G. (2005). A Not So Multi-Sited Ethnography of a Not So Imagined Community. 

Anthropological Theory 5(4):463-475. 

Haggag, M. (2016). The Third Wave of Expatriation: On the Compulsory Migration of Egyptians. 

Arabic Network for Human Rights Information. Retrieved from: 

https://anhri.net/?p=178418&lang=en 

Hamsici, M. (2023, November 24). ‘Altın Pasaport’: Türkiye ve Dünyada Yatırımla Vatandaşlık 

Alma Uygulamaları hakkında neler Biliniyor?, ['Golden Passport': What is Known about 

Citizenship by Investment Practices in Türkiye and the World?]. BBC Turkce. Retrieved 

from: https://www.bbc.com/turkce/articles/cmlpw8v0v4po 

Harima, A. (2022). Theorizing Disembedding and Re-Embedding: Resource Mobilization in 

Refugee Entrepreneurship. Entrepreneurship & Regional Development, 34(3–4), 269–293. 

https://doi.org/10.1080/08985626.2022.2047799 

C
E

U
eT

D
C

ol
le

ct
io

n

https://doi.org/10.1353/dia.2022.0004
https://doi.org/10.1353/dia.2022.0004
https://www.equaltimes.org/even-in-exile-egypt-makes-life
https://www.equaltimes.org/even-in-exile-egypt-makes-life


 

74 

Harpaz, Y., & Mateos, P. (2018). Strategic citizenship: negotiating membership in the age of dual 

nationality. Journal of Ethnic and Migration Studies, 45(6), 843–857. 

https://doi.org/10.1080/1369183X.2018.1440482 

Hayatsever, H. (2023, May 25). Pro-Kurdish Parties Reaffirm Support for Opposition in Turkey 

Runoff. Reuters. Retrieved from: https://www.reuters.com/world/middle-east/pro-kurdish-

parties-reaffirm-support-opposition-turkey-runoff-2023-05-25/ 

Highmore, B. (2016). Formations of Feelings, Constellations of Things. Cultural Studies Review, 

22(1), 144-167. 

Hisam, B. & Tas, H. (2023, October 27). Navigating Exile: Responses from the Egyptian Muslim 

Brotherhood. LSE Blogs. Retrieved from: 

Hooks, B. (1997). Feminist Politicization: A Comment. In M M. Gergen & S. N. Davis (eds), 

Toward a New Psychology of Gender (pp.533-539). Routledge. 

https://blogs.lse.ac.uk/mec/2023/10/27/navigating-exile-responses-from-the-egyptian-muslim-

brotherhood/ 

 https://cairo-emb.mfa.gov.tr/Mission/ShowAnnouncement/225850 

https://english.ahram.org.eg/NewsContent/1/64/117617/Egypt/Politics-/Security-approval-

required-for-Egyptian-travellers.aspx 

https://www.nytimes.com/2022/07/16/world/middleeast/egypt-detainees-methodology.html 

Human Rights Watch (2023, August 14). Egypt: Rab’a Massacre Reverberates 10 Years Later. 

Retrieved from: https://www.hrw.org/news/2023/08/14/egypt-raba-massacre-

reverberates-10-years-later 

Hurriyet Daily News (2017, May 22). Municipality removes Arabic Signs to ‘Remove Visual 

Pollution’ in Turkey’s South. Retrieved from: 

https://www.hurriyetdailynews.com/municipality-removes-arabic-signs-to-remove-visual-

pollution-in-turkeys-south-113385 

Içduygu, A., Çolak, Y., & Soyarik, N. (1999). What is the matter with citizenship? A Turkish debate. 

Middle Eastern Studies, 35(4), 187–208. https://doi.org/10.1080/00263209908701291 

İnci, E. İ. (2023). Naturalization Policies of Turkiye from a Historical Perspective. In M. H. Y. 

Uyar, A. K. Altıntop & Y. Onay, (eds.) Migration Studies: Eurasian Perspectives, pp.351-

364. İstanbul Bilgi Üniversitesi Yayınları. 

Ioannidis, P., Dimou, E., & Dadusc, D. (2021). Sappers of Fortress Europe: Exploring the 

Micropolitics of Borders through the Occupational Culture of Asylum Caseworkers in 

Greece. Journal of Ethnic and Migration Studies, 47(15), 3641-3659. 

Isin, E. F. (2008). Theorizing acts of citizenship. In: E. F. Isin & G. M. Nielsen (eds.) Acts of 

Citizenship (pp. 15–43). Palgrave Macmillan. 

Isin, E. F. (2017). Performative Citizenship. In A. Shachar, R. Bauböck, I. Bloemraad & M. Vink 

(eds), The Oxford Handbook of Citizenship (pp.500-523). Oxford University Press. 

Isin, E. F. (2019). Doing Rights with Things: The Art of Becoming Citizens. In P. Hildebrandt, K. 

Evert, S. Peters, M. Schaub, K. Wildner & G. Ziemer (eds), Performing Citizenship: 

Bodies, Agencies, Limitations (pp.45-56). Palgrave Macmillan. 

Isin, E. F. & Saward, M. (2013). Questions of European citizenship. In E. F. Isin & M. Saward 

(eds)  Enacting European Citizenship (pp.1-18). Cambridge University Press. 

İskân Kanunu, [Settlement Law] No.5543, 2006. Retrieved from: 

https://en.goc.gov.tr/kurumlar/goc.gov.tr/files/3(1).pdf 

Jansen, S. (2009). Hope and the State in the Anthropology of Home: Preliminary Notes. 

Ethnologia Europaea, 39(1), 54-60. 

C
E

U
eT

D
C

ol
le

ct
io

n



 

75 

Jansen, S. (2014). Hope For/Against the State: Gridding in a Besieged Sarajevo Suburb. Ethnos, 

79(2), 238–260. https://doi.org/10.1080/00141844.2012.743469 

Joppke, C. (2010). The Inevitable Lightening of Citizenship. European Journal of Sociology / 

Archives Européennes de Sociologie / Europäisches Archiv Für Soziologie, 51(1), 9–32. 

http://www.jstor.org/stable/23998855 

Joppke, C. (2018). The Instrumental Turn of Citizenship. Journal of Ethnic and Migration Studies, 

45(6), 858–878. https://doi.org/10.1080/1369183X.2018.1440484 

Joppke, C. (2022). Citizenship: From Liberal Right to Neoliberally Earned. In R. Zapata-Barrero, 

D. Jacobs & R. Kastoryano (eds) Contested Concepts in Migration Studies (pp. 31-44). 

Routledge. 

Kallio, K. P., Häkli, J., & Pascucci, E. (2019). Refugeeness as Political Subjectivity: Experiencing 

the Humanitarian Border. Environment and Planning C: Politics and Space, 37(7), 1258-

1276. https://doi.org/10.1177/2399654418820915 

Kaplan, C. J. (1987). The Poetics of Displacement: Exile, Immigration, and Travel in 

Contemporary Autobiographical Writing [Doctoral Dissertation]. University of 

California, Santa Cruz. 

Kaşlı, Z & Yanaşmayan, Z. (2020). Migration Control, Citizenship Regime, and the Spectrum of 

Exclusion in Turkey. In R. Koulish & M. Van der Woude (Eds.), Crimmigrant Nations: 

Resurgent Nationalism and the Closing of Borders. Fordham University Press. Pp. 315-

336. 

Kelly, T. (2006). Documented Lives: Fear and the Uncertainties of Law during the Second 

Palestinian Intifada. Journal of the Royal Anthropological Institute, 12(1), 89-107. 

Keyman, E. F. (2012). Rethinking the ‘Kurdish question’ in Turkey: Modernity, citizenship and 

democracy. Philosophy & Social Criticism, 38(4-5), 467-476. 

https://doi.org/10.1177/0191453711435655 

Khosravi, S. (2010). 'Illegal' Traveller: An Auto-Ethnography of Borders. Palgrave Macmillan. 

Korkut, U. (2016). Pragmatism, Moral Responsibility or Policy Change: The Syrian Refugee 

Crisis and Selective Humanitarianism in the Turkish Refugee Regime. Comparative 

Migration Studies, 4(2), 1-20. 

Koser Akcapar, S. & Simsek, D.  (2018). The Politics of Syrian Refugees in Turkey: A Question of 

Inclusion and Exclusion through Citizenship. Social Inclusion, 6(1), 176-187. 

Kurtz, D. M. (1989). The Political Family: A Contemporary View. Sociological Perspectives, 

32(3), 331-352. https://doi.org/10.2307/1389121 

Magued, S. (2017). The Egyptian Muslim Brotherhood’s transnational advocacy in Turkey: a new 

means of political participation. British Journal of Middle Eastern Studies, 45(3), 480–

497. https://doi.org/10.1080/13530194.2017.1320975 

Malkki, L. H. (1995). Refugees and Exile: From “Refugee Studies” to the National Order of 

Things. Annual Review of Anthropology, 24(1), 495–523. 

Malkki, L. H. (1996). Speechless Emissaries: Refugees, Humanitarianism, and Dehistoricization. 

Cultural Anthropology, 11(3), 377–404. http://www.jstor.org/stable/656300 

Marfleet, P. (2006). Refugees in a Global Era. Palgrave Macmillan. 

Massey, D. S., Arango, J., Hugo, G., Kouaouci, A., Pellegrino, A., & Taylor, J. E. (1993). Theories 

of International Migration: A Review and Appraisal. Population and Development Review, 

19(3), 431–466. https://doi.org/10.2307/2938462 

C
E

U
eT

D
C

ol
le

ct
io

n



 

76 

Matthies-Boon, V. (2017). Shattered Worlds: Political Trauma amongst Young Activists in Post-

Revolutionary Egypt. The Journal of North African Studies, 22(4), 620–644. 

https://doi.org/10.1080/13629387.2017.1295855 

McNevin, A. (2006). Political Belonging in a Neoliberal Era: The Struggle of the Sans-Papiers. 

Citizenship Studies, 10(2), 135–151. https://doi.org/10.1080/13621020600633051 

Meerzon, Y. (2017). On the Paradigms of Banishment, Displacement, and Free Choice. In J. 

Rudakoff (ed.) Performing Exile: Foreign Bodies, pp.17-36. 

Navaro-Yashin, Y. (2007). Make-believe Papers, Legal Forms and the Counterfeit: Affective 

Interactions between Documents and People in Britain and Cyprus. Anthropological 

Theory, 7(1), 79-98. https://doi.org/10.1177/1463499607074294 

Niemi, R. G., & Sobieszek, B. I. (1977). Political Socialization. Annual Review of Sociology, 3(1), 

209–233. 

O'Brien, P. (2016). The Muslim Question in Europe: Political Controversies and Public 

Philosophies. Temple University Press. 

O’Brien, P. (2019). Bordering in Europe: Differential Inclusion. Border Crossing, 9(1), 43-62. 

O'Reilly, K. (2012). Ethnographic Methods. (2nd ed.). Routledge. 

Onodera, H. (2015). Being a Young Activist in the Late Mubarak Era: An Ethnography of Political 

Engagement in Egypt [Doctoral Dissertation]. University of Helsinki. 

Onodera, H. (2018). Friendship and Youth Activism in Pre-Revolutionary Egypt. In E. Oinas, H. 

Onodera & L. Suurpää (eds), What Politics?: Youth and Political Engagement in Africa, 

(pp. 42-57). Brill. 

Oudeh, E. D. (2023, October 11). Welcome No More: How Turkey Targets Increasingly 

Vulnerable Syrians. The Tahrir Institute for Middle East Policy. Retrieved from: 

https://timep.org/2023/10/11/welcome-no-more-how-turkey-targets-increasingly-

vulnerable-syrians/ 

Pagès-El Karoui, D. (2015). The Arab Spring: A Revolution for Egyptian Emigration?. Revue 

Européenne des Migrations Internationales, 3(4), 146-169. 

Pallister-Wilkins, P. (2022). Humanitarian Borders: Unequal Mobility and Saving Lives. Verso 

Books. 

Pedroza, L., & Palop-García, P. (2017). The Grey Area between Nationality and Citizenship: An 

Analysis of External Citizenship Policies in Latin America and the Caribbean. Citizenship 

Studies, 21(5), 587-605. 

Plüss, C. (2018). Transnational Lives in Global Cities: A Multi-sited Study of Chinese 

Singaporean Migrants. Palgrave Macmillan.. 

Rajaram, P. K. (2002). Humanitarianism and Representations of the Refugee. Journal of refugee 

studies, 15(3), 247-264. 

Rajaram, P. K. (2015a). Common Marginalizations: Neoliberalism, Undocumented Migrants and 

Other Surplus Populations. Migration, Mobility, & Displacement. 1 (1): 67-80. 

Rajaram, P. K. (2015b). Ruling the Margins: Colonial Power and Administrative Rule in the Past 

and Present. Routledge. 

Reeves, M. (2015). Living from the Nerves: Deportability, Indeterminacy, and the 'Feel of Law' in 

Migrant Moscow. Social Analysis, 59(4), 119-136. 

Rudakoff, Y. (2017).  Introduction. In J. Rudakoff (ed.) Performing Exile: Foreign Bodies, pp.1-

13. 

C
E

U
eT

D
C

ol
le

ct
io

n



 

77 

Saada, E. (2000). Abdelmalek Sayad and the Double Absence: Toward a Total Sociology of 

Immigration. French Politics, Culture & Society, 18(1), 28–47. 

http://www.jstor.org/stable/42843093 

Said, E. W. (2000). Out Of Place: A Memoir. Vintage. 

Said, E. W. (2013). Reflections on Exile: And Other Literary and Cultural Essays. Granta Books. 

Original Work Published 2000. 

Savran, A. (2020). The Peace Process between Turkey and the Kurdistan Workers’ Party, 2009–

2015. Journal of Balkan and Near Eastern Studies, 22(6), 777–792. 

https://doi.org/10.1080/19448953.2020.1801243 

Schielke, S. (2020). Migrant Dreams: Egyptian Workers in the Gulf States. AUC Press. 

Schinkel, W. (2018). Against ‘Immigrant Integration’: For an End to Neocolonial Knowledge 

Production. Comparative Migration Studies, 6. https://doi.org/10.1186/s40878-018-0095-

1 

Schmitt, C. (2008). Political Theology II: The Myth of the Closure of any Political Theology. (M., 

Holezl & G., Ward, Trans.). Polity Press. Original work published 1970. 

Serdar, A. (2023). An Illiberal Inclusion? The AKP’s Politics of Exceptional Citizenship. Turkish 

Studies, 24(1), 51-74. 

Sevinin, E. (2019). Employing Refugees, Deploying Humanitarian Aid. In T. Birey, C. Cantat, E. 

Maczynska & E. Sevinin (eds), Challenging the Political Across Borders: Migrants' and 

Solidarity Struggles (pp.193-222). Center for Policy Studies, Central European University. 

Sevinin, E. (2022). Vicissitudes of Islamic Humanitarianism: Compassion, Care, and 

Immobliziation [Doctoral Dissertation]. Central European University. 

Shachar, A. (2021). Unequal access: wealth as barrier and accelerator to citizenship. Citizenship 

Studies, 25(4), 543–563. https://doi.org/10.1080/13621025.2021.1926076 

Shahidian, H. (2001). “To Be Recorded in History”: Researching Iranian Underground Political 

Activists in Exile. Qualitative Sociology, 24, 55-81. 

Şimşek, D. (2021). “Winners and Losers of Neoliberalism”: The Intersection of Class and Race 

in the Case of Syrian Refugees in Turkey. Ethnic and Racial Studies, 44(15), 2816-2835. 

Smith, A. & Koçak, M. (2021, June 28). Turkey-Egypt Rapprochement: Political Exiles Live in 

Fear amid Thawing of Relations. Middle East Eye. Retrieved from: 

https://www.middleeasteye.net/big-story/egypt-turkey-exiles-live-fear-rapproachment 

(Last access May 21, 2024). 

Springborg, R. (1982). Family, Power, and Politics in Egypt: Sayed Bey Marei--His Clan, Clients, 

and Cohorts. University of Pennsylvania Press. 

Stevenson, T. & Bayram, M. (2017, August 4). 'It's Memorycide': Turkey Dismantles Monuments 

to Kurdish Culture. Middle East Eye. Retrieved from: 

https://www.middleeasteye.net/news/its-memorycide-turkey-dismantles-monuments-

kurdish-culture 

Türk Vatandaşı Kanunu, [Turkish Citizenship Law] No. 5901, 2009. Retrieved from: 

https://www.mevzuat.gov.tr/mevzuatmetin/1.5.5901.pdf 

Turkish Embassy in Cairo (2016, August 25). General Visa Application Requirements for Egyptian 

Nationals. Retrieved from: 

Üstübici, A., & Elçi, E. (2022). Aspirations among Young Refugees in Turkey: Social Class, 

Integration and onward Migration in Forced Migration Contexts. Journal of Ethnic and 

Migration Studies, 48(20), 4865-4884. 

C
E

U
eT

D
C

ol
le

ct
io

n

https://doi.org/10.1080/13621025.2021.1926076


 

78 

Van Baar, H. (2017). Evictability and the Biopolitical Bordering of Europe. Antipode, 49(1), 212-

230. 

Varol, O. O. (2018). Alien Citizens: Kurds and Citizenship in the Turkish Constitution. Virginia 

Journal of International Law, 57(3), 769-798. 

Vigh, H. (2009). Motion squared: A second look at the concept of social navigation. 

Anthropological Theory, 9(4), 419-438. https://doi.org/10.1177/1463499609356044 

Walker, I. (2015). Hadrami Identities in Saudi Arabia. In N. Brehony & S. al-Sarhan (eds), 

Rebuilding Yemen: Political, Economic and Social Challenges (pp.42-60). Gerlach Books. 

Walters, W. (2011). Foucault and Frontiers: Notes on the Birth of the Humanitarian Border. In 

U. Bröckling, S. Krasmann & T. Lemke T (eds) Governmentality: Current Issues and 

Future Challenges. New York: Routledge, pp.138–164. 

Weiss, M. (2016). From Constructive Engagement to Renewed Estrangement? Securitization and 

Turkey’s Deteriorating Relations with its Kurdish Minority. Turkish Studies, 17(4), 567–

598. https://doi.org/10.1080/14683849.2016.1228456 

Wimmer, A., & Schiller, N. G. (2003). Methodological Nationalism, the Social Sciences, and the 

Study of Migration: An Essay in Historical Epistemology. The International Migration 

Review, 37(3), 576–610. http://www.jstor.org/stable/30037750 

Yabancılar ve Uluslararası Koruma Kanunu, [Law on Foreigners and International Protection] 

No. 6458, 2013. Retrieved from: 

https://www.resmigazete.gov.tr/eskiler/2013/04/20130411-2.htm 

Yee, V., McCann, A. & Holder, J. (2022, July 16). How We Counted Egypt's Invisible Detainees. 

The New York Times. Retrieved from: 

Yeğen, M. (2004). Citizenship and Ethnicity in Turkey. Middle Eastern Studies, 40(6), 51-66. 

Yegen, M. (2009). " Prospective-Turks" or" Pseudo-Citizens:" Kurds in Turkey. The Middle East 

Journal, 63(4), 597-615. 

Yegen, M. (2011). Banditry to Disloyalty: Turkish Nationalisms and the Kurdish Question. In A. 

Kadioglu & E. F. Keyman (eds), Symbiotic Antagonisms: Competing Nationalisms in 

Turkey, (pp.223-252). The University of Utah Press. 

Yeğen, M. (2022). Amidst Refugee Flows, Irregular Migration, and Authoritarianism: The Politics 

of Citizenship in Turkey. (SWP Comment, 62/2022). Berlin: Stiftung Wissenschaft und 

Politik -SWP- Deutsches Institut für Internationale Politik und Sicherheit. 

https://doi.org/10.18449/2022C62  

Yildirim, A., Guzeldulger, A. F., & Unal, M. (2020). Acquiring Privileged Turkish Citizenship. GSI 

Articletter, 22, 148-163. 

Yilmaz, I., Shipoli, E., & Demir, M. (2021). Authoritarian resilience through securitization: An 

Islamist Populist Party’s Co-optation of a Secularist Far-Right Party. Democratization, 

28(6), 1115–1132. https://doi.org/10.1080/13510347.2021.1891412 

 

 

 

 C
E

U
eT

D
C

ol
le

ct
io

n


	Abstract
	Acknowledgment
	Table of Contents
	Chapter 1: Introduction
	1.1. Methodology:
	1.2. Introducing the Chapters:

	Chapter 2: Memories of Egypt and the Exodus.
	2.1. The Road Toward the “Politicized Era”: Memories and Networks
	2.2. The Exodus: The Military Coup and Oppression:
	2.2.1 All Roads Lead to Istanbul:

	2.3. Mahjar and Ghurba: Collective and Individual Exile
	2.3.1 Exile is the Outside World: Political Conditions and Formation of Mahjar
	2.3.2 Exile is the Inner World: Ghurba in Dialogue with Exile

	2.4. Conclusion:

	Chapter 3: The Changing Turkish Law: Legality Chasing People
	3.1. Exiles can be Tourists:
	3.2. Gates Opened and Challenges Emerged:
	3.2.1. The New Guests: Syrians and the Limits of Law:

	3.3. “My passport expired”: The Exiles Navigating:
	3.4. Conclusion:

	Chapter 4: Citizenship, Ethnicity, and Marginalization in Turkey
	4.1. Turkish Nationalism and Citizenship: A Brief History of the Marginalization of Kurds
	4.2. Exceptional Citizenship: Can Arabs and Kurds Become Turkish?
	4.3.Conclusion:

	Chapter 5: The Limits of Exceptional Inclusion: Citizenship, Networks, and Precarity
	5.1. Citizenship Literature Review: Acts, Neoliberalism, and Affective Documents:
	5.2. The Exception Opening the Limits: Hope or Precarity:
	5.2.1. “The Turks like to deal with institutions”: Shillal and Lists:
	5.2.2. The (Dis-)Embeddedness of the Exception: “Uprooted grass”
	5.2.3. Humanitarian Subjects: “We are guests here”:

	5.3. Conclusion: Differential Inclusion:

	Epilogue
	Bibliography

